AIDA IMANQULIVEVA =70

SORQ VA QORB:
ORTAQ MONSVI DAYARILIR,,
BEILMI-MODANI QILAQIALLAR



2009 Lifs!

46 $ 53

AIDA IMANQULIYEVA - 70

SORQ V3 QIRB:
ORTAQ MANJVI DOYIRLAR,
ELMI-M3DONI OLAQJLAR

AIDA IMANGULIYEVA - 70

85595

EAST AND WEST:
COMMON SPIRITUAL VALUES,
SCIENTIFIC-CULTURAL LINKS

AUJTA UMAHKYJ/IMEBA - 70

BOCTOK U 3ATIATI: LRRIY
OBWME 1Y XOBHBIE IEHHOCTY,
HAYYHO-KYJIBTYPHBIE CBSI3U

‘T\/’LF.Axundov adina

FEH#VE

Azzrbaycan Mili
{iiabxanasi




46414+ 14(5)4c + WUS(5)-31

Azarbaycan Milli Elmlar Akademiyas:
Rayasat Heyatinin gararn ila ¢cap olunur.

Raygilar:
Agamusa Axundoy
AMEA-nin haqiqi lizvii

Vasim Mammadoliyev
AMEA-nin haqiqi tizvii

Redaktor:
Dr. Afaq dsadova

Professor Aida Imanguliyevanin 70 illik yubileyina hasr olunmug Beynalxalg
Ibn Qrabi Simpoziumunun xiilasalari.
Baki: “Elm”, 2009, 144 sah.

ISBN 978-9952-453-31-7

Kitabda Azarbaycan ictimai fikir tarixinds Sarg va Qarb elmi-madani
alagalarini bir nazari problem kimi asaslt va sistemli sakilda tadqiq va tahlil
edan, dlkamizda bu sahads aparilan tadgigatlarda yeni marhala agan, XX
asrin gorkamli sarqsiinasi, tadgiqatci-alim, professor Aida Imanguliyevanin
yaradictlifinda Sarq-Qarb madaniyyatlarinin gargiligh tasiri va alagalari,
ortaqg manavi dayarlor, hamginin Ibn rabinin badii, folsafi, tasavviifi
yaradicilif ila Azarbaycan klassik adabiyyati, Ibn Qrabinin harf simvolizmi
ila Azarbaycanda hiirufilik tarigati va Ibn Orabinin isiq simvolizmi ila
Azarbaycan filosofu Sihabaddin Siihravardinin igragilik talimi arasindak:
alagalar, Sarq-Qarb sivilizasiyalarimin yeni inkisaf marhalasinin madani
tamalini formalagdiran amillar va s. movzulara hasr olunmug magalalarin
xiilasalari 6z aksini tapmuigdur.

0301000000
655(07)-2009

AIDA N9SIR QIZI IMANQULIYEVA

Aida Nasir qizi Imanguliyeva 1939-cu il oktyabrin 10-
da Bak: saharinds ziyali ailasinda anadan olmusdur. Atas
gorkamli jurnalist, pedaqoq, amakdar elm xadimi Nasir
Imangquliyev Azarbaycan matbuatinin biinévrasini goyanlardan
biri olmus, uzun miiddat «Baki» va «Baku» qazetlarinin bas
redaktoru vazifasinda ¢calismigdir. Anast Govhar Imanquliyeva
(Sultanzada) Samax: asilzadalarindandir.

Aida Imanquliyeva 1957-ci ildo Baki soharinin 132 sayli
orta moktebini qizil medalla bitirorok Azorbaycan Dovlat
Universitetina (ADU) daxil olmugdur. O, 1962-ci ildoe ADU-nun
sarqsiinashq fakiiltasinin orob filologiyasi bélmasini bitirmis,
ovvalco hamin universitetin  Yaxin Sorq xalglarnn adabiyyat
tarixi kafedrasinin, sonra iso kegmis SSRI EA Asiya Xalglan
Institutunun aspiranturasinda tahsil almigdir.

1966-c1 ilde namizadlik dissertasiyasini miidafia eden
Aida Imanquliyeva Azarbaycan EA Sorgsiinashq Institutunda
igo baglamus, kicik elmi isci (1966), bas elmi is¢i (1973), Qrab
filologiyas: sobesinin miidiri (1976-c1 ilden), elmi isler iizro
direktor miiavini (1988-ci ildan) va 1991-ci ildon omriiniin son
giinlorinadok Azarbaycan EA Sargsiinasliq Institutunun direktoru
vazifalorinda ¢alismigdir.

Aida Imanquliyeva 1989-cu ildo Tbilisi seharinda doktorlug
dissertasiyasin1 ugurla miidafio edorak elmlor doktoru alimlik
doracasi almig ilk azerbaycanli qadin-arabsiinas olmus, tezlikla
bu ixtisas iizra professor elmi adin1 almigdir.



3 monografiya («Qalomler birliyi» vo Mixail Nuaymo», M.,
1975; «Ciibran Xalil Ciibran» B., 1975; «Yeni orob adobiyyat
korifeylari», B., 1991) va 70-den artiq elmi mogalonin miiallifi
olan A.N.Imanquliyeva Sorq filologiyas: sahosindo yazilmig
bir ¢ox elmi osarlorin redaktoru olmugdur. Azarbaycan EA
Sorgsiinasliq Institutunda foaliyyat gostaron «Asiya vo Afrika
xarici Olkalori adobiyyatlar» ixtisasi {izro Miidafio Surasinin
lizvii, sadr miiavini vo sadri vazifalorinde ¢aligmigdir.

Prof. A.N. Imanquliyeva Azorbaycan gorgsiinashq elmini
dofolorle xarici oOlkelordo (Moskva, Kiyev, Poltava, Sankt-
Peterburg, Hamburg, Halle va s.) tamsil etmigdir.

Aida Imanquliyeva elmi-togkilati foaliyyatinde yiiksok
ixtisasli orabsiinas kadrlarin hazirlanmasim digqat morkazinda
saxlamig, bunun da naticasinds rohbarlik etdiyi 9rab filologiyasi
sobasindo qisa miiddatde 10-dan artiq namizadlik dissertasiyasi
miidafio edilmigdir.

Gorkamli alim Umumittifaq Sergsiinaslar Comiyyati Royasat
Heyatinin, Sorq odabiyyatlarinin tadqigi iizro Umumittifag
Koordinasiya Surasinin va Yazigilar Birliyinin iizvii olmugdur.

O, uzun illor pedaqoji foaliyyotlo samorali maggul olmus,
ADU-da orab filologiyas: fonninden miihaziralor oxumugdur.

Aida Imanquliyeva 1992-ci il sentyabrin 19-da vofat etmigdir.

AIDA NASIR IMANGULIYEVA

Aida Nasir Imanguliyeva was born in Baku in October
10, 1939, to an educated family. Her father Nasir Imanguliyev
was a journalist, pedagogue, honorary scholar as well as one
of the important founders of Azerbaijan’s media. He was the
long-time chief editor of newspapers «Baku» (in Russian) and
“Bakt” (in Azeri). Her mother, Govhar Imanguliyeva, was born
in Shamakhy to a distinguished family.

Aida Imanguliyeva received a golden medal in secondary
school Nel132 of Baku city in 1957. The same year, she entered
Azerbaijan State University. After graduating from the Arabic
philology department of the University’s Oriental Studies faculty
in 1962, she started her post-graduate study in the Department
of History of Near Eastern Literature. After that, she worked
at the Asian People Institute at the former USSR Academy of
Sciences.

After delivering her Candidate thesis, she started working at
Azerbaijan AS Oriental Studies Institute as a junior researcher
(in 1966), next as a senior scholar (in 1973), promoted to Head of
Arabic Philology Department (in 1976), next to Deputy Director
on Science (in 1988) and ultimately as the Director of the Institute
from 1991 until her death.

In 1989, Aida Imanguliyeva successfully defended her Ph. D.
thesis in Thbilisi becoming the first Azerbaijani woman Arabist
holding a Ph.D, and then obtained the title of Professor on the
specialty.



A.N. Imanguliyeva edited numerous scientific works dealing
with oriental philology. She was a member and Deputy Chairman
and Chairman of Defense Council in “Asian and African
Countries’ literatures” specifically in Azerbaijan AS Oriental
Studies Institute. Under her guidance and authorship more than
70 scientific articles and many monographs were published, such
as “Pens Association” and Mikhail Naimy” (Moscow, 1975);
“Gibran Khalil Gibran” (Baku, 1975); “New Arabian Literature
Coryphaei” (Baku, 1991).

Aida Imanguliyeva was a member of All-Union Arabists
Society Board, All-Union Coordination Council for Oriental
Literature Research, and The Writers Union. She devoted
herself to scientific as well as organizational activities, dealing
with the training of highly skilled Arabists. She effectively dealt
with pedagogical activity, delivering lectures at Azerbaijan State
University on Arabic philology,as well as presenting contemporary
Azerbaijani oriental studies in many scholarly meetings abroad
such as in Moscow, Kiev, Poltava, Saint-Petersburg, Hamburg,
Halle, etc.

Aida Imanguliyeva died in September 19, 1992.

ANJIA HACHUP KbI3bl UMAHKYJIIUMEBA

Auda Hacup 201361 Hmankyaueea poouaacw 10 oxmnbps
1939 200a 6 20pode Baky é unmeaauzenmnoii cemve. E€ omey
— BUOHDLI HCYPHAAUCHL, NEOA202, 3ACAYHCEHHbLL deament HA-
yku Hacup Hmankyaues, 6btn 00num u3 ochoeameaneit azep-
baiidycanckoii npeccot, 00a20€ 8pems paboman tnaéHbIM pe-
daxkmopom 2azem «Bakwvi» u «baxy». Mamo — Hmankyauesa
(Cyamanaade) I'ééxap — poounacy 6 Ulamaxvt 6 apucmoxpa-
mu4eckoli cembe.

B 1957 ropy Aupa UmankyiveBa OKOHYMIA C 30JI0TOH Me-
paneio cpepHioo wkony Nel32 B Baky. B 1957 rogy ona noc-
Tynuia B AsepOaijixKaHCKMIl roCyapCTBEHHbIN YHUBEPCHTET.
ITocne okoHuaHusi oTAeneHus apabekoi (PUIONOruM BOCTOKO-
BelYecKoro (hakyynbTeTa YHUBEPCUTETA OHA CTAIA ACMUPAHTOM
Kadepbl MCcTOpPUM nuTeparyp HapojoB bBiuxkHero Bocroka
TOrO € YHMBEPCUTETA, no3xke obyuanack B acnupantype Mu-
crutyTta HapofoB Asun AH CCCP.

Bammtue B 1966 r. KaHaMpaTcKylo auccepraumioo, Auja
Mmankynuesa Hauana paborars B MHCTUTYTE BOCTOKOBE/IEHUA
AH Asep6aiigkana. Aujia XaHbIM Obia MMM HAyYHbBIM CO-
TpyAHMKOM (1966), cTapuinm Hay YHbIM coTpyaHnKom (1973), 3a-
BEAYIOWIEH oT/ie/IoM apabekoit chunonoruu (¢ 1976 ropa), samec-
TUTENEM JIMpeKTOopa 1o HayuyHou yacTu (¢ 1988 ropa), a ¢ 1991
roja o KOHU@a XKu3Hu — nupextopom MHeTuTyTa BOoCcTOKOBE)IE-
Hust AH Asepbaitjkana.

B 1989 rony B ropone Touancn Aupa xanbim Mmankynuesa
YCHELIHO 3aLUMTH/IA IOKTOPCKYIO IMCCEPTALINIO, CTAJIA NEPBOii



a3epbaijKaHKoM-apabUCTKOM, BCKOPE MOJIyYuia 1o 3TOM Cre-
LMANBHOCTH 3BaHHMe Npogeccopa.

AsTtop 3-x MoHorpacuii («Accouuanus nepa» u Muxauni
Hyaitme», M., 1975; «[Ixxy6pan Xamun JIxy6pan», B., 1975,
«Kopudpen HoBoapabekoii nuTeparypbi», B., 1991) u  cBbilue
70-tu Hayunbix crareil, A.H.Mmankynuesa crana pefakTopom
MHOXECTBa HaYYHbIX TPY/IOB B 06/1aCTH BOCTOUHON (PHIIOJIOTHH.
Ona 6Gbl1a YJIeHOM, 3aMeCTUTENIeM NpefceaaTells | npejceare-
neM yHkumronuposasiuero B Uucruryre Bocrokosenenus AH
Asep6aijxkana CoseTa 10 3alUTe AMCCEPTALUI MO CrielHaib-
HocTH «JInTeparypa 3apy6exHbIX cTpaH A3uu u Appuku».

[Tpo. A.H.MmankynueBa HEOQHOKPATHO MpEJCTABIsIA
a3epOaijI)KaHCKyl0 BOCTOKOBE[[YECKYIO HayKy B OJIMXKHEM M
nanbHeM 3apy6exse (Mocksa, Kues, Ilonrasa, Cankr-IleTep-
oypr, l'ambypr, Xane u T.1.)

Oco6oe BHUMaHKE B €€ HayYHO-OpPraHM3alMOHHOM JIesTElb-
HOCTH YIEJIAN0CE NOATrOTOBKE Bmcoxonpodaeccnonanbnmx Kaja-
pOB-apabUCTOB.

3a KOpoTKOE BpeMsi B PyKOBOJMMOM €10 OTfene apabcKoi
(punonornun Gbuto 3ammueso Gonee 10-u KaHAMIATCKHUX JMC-
cepTauu.

Awupa MmankynueBa Gbla uneHoM npesuuyma Beecoros-
Horo oblecTsa BOCTOKOBeOB, BeecoiosHoro KoopauHauuoH-
HOrO COBETA MO MCCIIEIOBAHMIO BOCTOYHBIX nuTeparyp, Coiosa
nucareneil, OHa jloiroe BpeMsl 3aHMMasach IJIOJIOTBOPHON ne-
JIArOrMYecKoi JIeSTeNbHOCTBIO, YMTana JIEKUMK 1Mo apabekoi
cunonoruu B AI'Y.

Awupna Umankynuesa ckoHuanack 19 centsiopa 1992 ropa.

Aida IMANQULIYEVA
filologiya elmlari doktoru, professor

ORIB INDILUS dDIBIYYATININ BIZI
XUSUSIY YOTLORI
HAQQINDA (X —XI asrlar)’

Moagala X-XI asrlor adabiyyatini ohata edir. ibn Siiheydo vo
ibn Hozm o doévriin moghur sairlori idi.

ibn Siiheyda poetik divanlarin vo mashur monsur asarlarin
miiallifidir. Onun poeziyast o dovriin  osas ictimai-oxlaqi
masalolorina hasr olunmusg va gafiyali nasrlo sac formasinda
yazilmigdir.

ibn Hozmin yaradiciligi din vo mévhumat sleyhino miibariza
ilo secilir. Onun asarlari folsofo va teologiya moasololorina hasr
olunmusdur. Ibn Hozm 6z asarlorinda islamin yaranigini, onun
tarixi inkisafini todgiq edir, islamin monavi diinyagdriisiini tohlil
edirdi. Lakin ona mashurlugu bu elmi faaliyyati deyil, biitiin arab
oxuculari arasinda genis yayilmis, oxlagi normalar haqqinda
yazdig1 traktat asari - «Goyarginin boyunbagsi» kitab gotirdi.

Mogalodo XI asrdon baslayaraq miisolman Ispaniyasinin
oz ovvalki giidratini itirdiyi gosterilmigdir. Bu tonazziil ispan
miisolmanlarimin  adobiyyat vo madoniyyatinda do  Oziinu
gostorir. Lakin o agir dovrda do oz foaliyyatini davam etdiron
adobiyyatgilar var idi. Onlardan ibn Zeydunu, ibn Homdisi, ibn
Xafacan va bagqalarini gostormok olar.

#  Azorbaycan SSR Elmlar Akademiyasinin Maruzalori, XXIX cild, Ne 3, 1973, s 81-86
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Professor Aida Imanquliyevanin
70 illik yubileyina hasr olunmus
Beynalxalg Ibn 9rabi Simpoziumu
“Sarq va Qarb: ortaq manavi dayarlar, elmi-madani alagalar”
(9-11 oktyabr, 2009 - Bak)

Xiilasalor

International Ibn Arabi Symposium devoted to the
70" jubilee of Professor Aida Imanguliyeva
“East and West: Common Spiritual Values,

Scientific-Cultural Links”
(9-11 October, 2009 - Baku)

Summaries
Meacoynapoonwtit Cumnosuym Hou Apabu, noceaujennbiii
70-aemuio npocheccopa Auovt Hmankyaueeoii
“Bocmox u 3anao: obujue dyxoeubie yennocmu,
HAYYHO-KYAbIMypHble c8A31""

(9-11 oxmsnbpsn, 2009 - Baky)

Pe3siome
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Vasim MOMMODILIYEV
Azarbaycan MEA-mn haqiqi iizvii

GORKAOMLI ALIM, BACARIQLI TOSKILATCI,
ZJORIF QADIN

Arab mohcar adabiyyati vaxtils bir cox miitoxassislar, xiisusila
diinya sohratli orobsiinas, akademik 1.Y.Krackovski tarafindon
tadgiq edilsada, son dévrda bu sahanin an gérkamli, on salahiyyatli
niimayandassi mohz Aida xanim idi. Rus tongidi realizmindan,
ingilis romantizmindon vo Amerika transsendentalizmindan
kifayat godor tosirlonmig, lakin bu tosiri mexaniki sokilda
deyil, oarob zomininda, Sorq kontekstinda gebul etmis mohcar
adabiyyati yeni orab adabiyyatinin diinya miqyasinda, beynalxalg
alomdo taninmasi sahasindo boyiik xidmat gostormisdir. Sarg
ruhunu Qorb diiglincasi vo analitizmi ils birlagdirmis Ciibran
Xalil Ciibran, 9min ar-Reyhani, Mixail Nuayma, Ilya 9bu Mazi
kimi gérkomli sonotkarlar Sorq-Qorb odsbi sintezi prosesinda
miihiim rol oynamiglar. Biitiin bu iimda masalalerin tadqiqi Aida
xanimin elmi yaradicih@inda 6z oksini layiginca tapmisdir.
Aida Imanquliyevanin Sarq miidrikliyi ilo Qorb hassashgini
6ziinde oks etdiron (comlosdiren), arab mohcar adabiyyatinin
yaranmasl, inkisaf1, sonatkarliq xiisusiyyatlari, spesifikasi, onun
bagga odabi moktablorden forgli cohatlari, mahcar adabiyyatini
bir adebi corayan kimi saciyyalendiran maziyyatlor barasindaki
miilahiza vo miiddsalari bu giin sorgsiinashq alominda gérkamli
miitoxassisler terafinden bayanilir va gabul edilir.

13



Aida Imanquliyeva nisbaton qisa ©miir = siirmesino
baxmayaraq, 6ziinden sonra zongin adobi irs qoyub getmis,
fundamental todgiqatlar1 ilo tokca Azarbaycan vo aski sovet
sergsiinashifim deyil, eyni zamanda diinya sorgsiinashigini da
xeyli deracade zanginlogdirmis, inkigaf etdirmisdir. Rusiyada,
Ukraynada, Almaniyada, Ingiltarado, Fransada, Ozbokistanda,
Giirciistanda, bir ¢ox orob olkelorinds yaxsi taninan, rayi ilo
hesablagilan, osorlorino tez-tez istinad edilon Aida xanim
yeni vo miiasir arab odobiyyatinin on niifuzlu, an fundamental
todgiqat¢ilarindan  biri kimi sorqsiinasliq tarixine obadi
daxil olmug azsayli miitoxassislordondir. Onun oraeb mohcor
adobiyyatinin, bu odebiyyatin Ciibran Xalil Ciibran, Mixail
Nuaymo, 9min or-Reyhani, ilya Qbu Mazi kimi gorkomli
niimayandolorinin hayat vo yaradicilifina hosr etdiyi tadgiqatlar
6z ortjinalligini, zonginliyini, nazari derinliyini, konseptualligin:
daim qoruyub saxlayan, buna goéro do miitoxassislerin stoliistii
kitablarina cevrilon osorlordir. Casaratlo demok olar ki, Aida
xanim bu giin srob mohcar adobiyyatinin beynalxalq migyasda an
gorkamli, an sanballi tadqiqgatgisidir. Bunu nainki Azarbaycan va
aski sovet arabgiinaslari, hatta Avropa gorgsiinaslar1 ve arablorin
oOzlari belo etiraf edirlor.

Mbohcar adabiyyatinin asas xiisusiyyatlori, onun coxasrlik
zangin arob adabiyyati ilo oxsar ve forgli cohatlori, Qarbi Avropa
va rus adebiyyati ila slagalori, biitovliikde orab adabiyyatina
gotirdiyi yeniliklor, miiasir arob adabiyyati iigiin agdi: iifiiglor va
s. bu kimi imda mosalolor $arq-Qarb sintezinds 6z dogru-diizgiin
elmi hallini mohz Aida Imanquliyevanin goxsayl fundamental
todgiqatlarinda tapmis, onun goldiyi naticaler, beynalxalq elmi
ictimaiyyat torafindon yiiksok giymeotlondirilorak niifuzlu elmi
fikirlar kimi qobul edilmigdir.
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Aida Imanquliyeva hom do kegmis Sovet Ittifaginda,
votonimiz Azorbaycanda yeni orob odabiyyati kursunun osas
yaradicilarindan biridir. Bu giin 20-den artig arab 6lkasinda
yaranmig zongin adabiyyati aragdirib onu iimumi bir tadgigat
macrasina yonaltmak, bu adobiyyatin saciyyavi cahatlarini
miioyyonlogdirmok, gorkemli niimayondoslorinin hayat va
yaradicilifini Syronmek, osorlorini yiiksok nozari saviyyada
tohlil etmok diinya orobsiinasligi qargisinda duran an ¢atin, an
timda problemlaordandir. Miibaligesiz demak olar ki, Aida xanim
bu sahados boyiik amok sorf etmis, naticada bela bir ¢atin kursun
yaradilmasina nail olmugdur. Onun bu haqda yazdig1 magalalar,
beynalxalq konfrans ve simpoziumlarda etdiyi ¢ixiglar, uzun illar
arzindo Baki Dévlat Universitetinin gorgsiinashiq fakiiltasinda
oxudugu yiiksok soviyyali mithaziralor yeni arab adabiyyatinin
cagdas dovrde daha derindon Oyronilmasi iciin on gozal

manbalardan, an métabar elmi vasaitlordandir.
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Prof. Dr. Mahmud Erol KILIC
Marmara ﬁuiversitesi, Istanbul

MUHYIDDIN iBN ARABi VE TURK DUSUNURLERi

Islam diigiincesi tarihinde es-Seyhu'l-Ekber Muhyiddin
fbnu'l-Arabi (6.1240) olarak taninan biiyiik miitefekkirin
miiteakip tesirleri baglibagina arastirma konusudur. Onun en basta
gelen tesiri Miisliman miitefekkirler {izerinde olmugsa da ikincil
derecede de gerek Garb ve gerekse Sarkin bazi gayr-1 miislim
diigiiniirlerine de tesir etmigtir. Bu sadedden olmak iizere mesela
Dante Aligheri, Raymond Lull v.b. gibi Batili diisiiniirler tizerine
biraktig tesirler muhtelif makalelere konu olmustur. Miisliman
diigiincesi ve diigiiniirleri iizerine olan tesirleri ise yiizlerce teze
aragtirma konusu olmustur. Onun Endiiliis, Arap, Iran, Orta Asya,
Hint kitasi ve Tiirk diinyasina tesirleri ayri ayri incelenebilir.
Zira hepsini kugatacak bir ¢aligma yapmak gercekten zordur. Bu
genig sosyo-kiiltiirel ve cografi sahalar igerisinde biz dikkatimizi
burada sadece onun Tiirk Diinyasinin diinya goriigiine yonelik
tesirlerini incelemeye hasredecegiz. Hatta Tiirk diinyasini da
Dogu ve Bati seklinde ikiye ayiracak olursak biz sadece Anadolu
ve Azerbaycan dan meydana gelen Bat Tiirk diinyasi iizerinde
yogunlagacagiz. Dogu Tiirk Diinyasi miitefekkirleri iizerine
tesirleri bagka bir aragtirma konusu olacaktir.

Bati Tirk diinyasinda daha ¢ok “Muhyiddin-i Arabi”
veyahut “ Ibni Arabi” olarak taninan bu biiyiik Islim disiiniirii
geriye yedi yiiz civarinda eser biraktiysa da muhtelif sebeplerden

M.F.Axundov
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dolayr maalesef giiniimiize ancak bunlardan vyiiz kadar
ulagabilmigtir. Fransiz diigiiniirii Voltaire' in “ Miislimanlardan
nihayet bir diigiiniir ¢ikt1 onu da kendilerinden saymiyorlar”
dedigi ibn Arabi*nin eserlerinin diinya kiitiiphanelerinde bulunan
niishalarinin - kdhir ekseriyetinin Anadolu kiitiiphanelerinde
muhafaza altina alinmig olmasi burada ona gosterilen aliakanin
boyutlarini bir kez daha gézler 6niine sermektedir.

Kimi aragtirmacilarca “Tiirklerin milli piri” olarak gériilen
bu miitefekkir ile Selguklular ve akabinde Osmanlilar arasindaki
irtibat hem fikrf, hem siyasi ve hem de irfani olmasi hasebiyle
¢ok yonludiir. Endiiliis diyarinda dogduktan sonra doguya gelip
alti-yedi senesi Malatya'da, ii¢ kiisiir senesi Konyada olmak
lizere Oomriiniin yaklasik on kiisiir senesini Anadolu sathinda
gegirmesi, Ké'be'de murakebede iken aldigi “Anadolu’ya git!”
(izheb ila-biladi’r-Rim) manevi emri iizerinedir. Degerli Tiirk
edebiyati tarihgisi Prof. Fuat Kopriilii*niin (6.1966) tesbitiyle “
Muhyiddin-i Arabi'nin ve onu ta kibeden bir ¢ok miihim tilmiz-
lerinin te'sirleri altinda serbest Anadolu muhiti vahdet-i viictd
felsefesiyle iyiden iyiye dolmus bir hale” gelmisti. Bir cok Osmanli
sairi ona medhiyeler diizmiisler ve siirlerinde onun felsefesinden
mazmunlar tagimislardi. Meselah hem bir miiderris ve hem de
bir air olan Abdurrahman Ram1 Celebi (6.1639) divaninda otuz
dokuz beyitlik uzunca bir “Seyh-i Ekber Medhiyesi” yazar ve
acik bir gekilde “Seyhim” tabirini kullanir. Onun himmetinin
Rami'nin siirini nasil sekillendirdigini anlamamiz agisindan
burada bu siirin bir kismini nesre gevirerek naklediyoruz: “ Ey
marifet kadehinin sakisi, yakin siitiiniin sunuldugu meyhinenin
piri, ezel remizlerinin kasifi, suhd ilminin Arifi, bana da o
marifet kadahinden neg'e sun, génliimii sad et, kederli etme,
sirra déir ilhamlarinla bizi irsad et ki ben de o yakin makamina
erenlerden olayim. Ustiimden nazarini eksik etme. Benim her
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zaman yardimcim ve destek¢im ol. Sen benim seyhimsin. Dinde
ben sana yiiziimi ¢evirmisim. Beni gaflette inler ve cehalet
karanhiginda yolunu kaybetmis bir halde birakma. Gonliimiin
biitiin parcalarini toz héline getir ve sonra marifet ilaciyla onu
yogur ta ki feyz kabiliyeti kazansin ve cehéletin sagirtmasindan
emin olsun. Boylece kivamini bul ey Rami. Ve bu niyazini siir
(nazim) parmagina yiiziik eyle ki fenafillahin sahibleri, fakr
ve saldh sahibleri siccin kederinden kurtulsunlar, temiz ruhlar
mukaddes kuslar gibi arsa seyr i siilik etsinler™.

Mesela FuzGli nin kaleme aldigr meshur Leyld ve Mecniin
mesnevisinin énsoziinde soylediklerine ne kadar benzemektedir:
“..Gergege ulagmak arzusu ile, mecaz yolunu tutup da, hikaye
soylemek bahanesiyle sirlari agikladigimda: Leyla vasitasi ile (ey
Tanrt) senin sifatlarini anlatmayva basladigimda ve Mecniin un
dili ile, sana olan ihtiyacimi ortaya koyup yalvardigimda. ..
flahi! Hakikat sirri Leyla“si, vahdet (birlik) perdesi arkasindan
goriinmesi gerekip, giizelligin tecellisiyle siretler fezasini
siislediginde ve rith Mecniin'u, gaflet ¢ollerinde saskin bir halde
dolagmakta iken o gozelligin parlak isiklarini group iradesinin
dizginleri elinden gittiginde...”
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A.B.KYJEJIUH, akaneMuK,
oupexmop Hucmumyma Jlumepamypb!
umenu A.M.I'opekozo

B3AMMOCBS3U IUTEPATYP BOCTOKA U 3AITAJIA
B IIEPBOM IMOJIOBUHE XIX 8.: BO3OBHOBJIEHUE
MPEPBAHHOI'O TUAJIOTA?

IoBbiienne uHTepeca 3anaga K BocToky m Boctoka K
3anapy Bnepsoinonosute XX Beka,laBHO OTMEYEHHOE MHPOBOH
HAYKOM, TMONAy4Yuno obcrosiTesnbHoe 0ObsicHeHHe. PaszBuThe
OpUEHTANMCTUKK B EBpore BO MHOIOM CTHMYJIMPOBAIOCh
MPaKTHYECKMMU  HYXX[AaMU  KOJIOHMAJIbHOH  9KCMAHCHM
Ha BoCTOK, ILHPOKOE PacnpoOCTPaHEHHWE OPUEHTANBHbBIX
MOTHBOB B XYJIOXECTBEHHOM TBOpYECTBE (MPEXK/e BCEro B
AUTEpaType M KMBOMHCH) Obino 00A3aHO TIaBHBIM 0Opa3OM
¢hopMupOBaBILIEMYCsl B TOT NEPUOJ| B EBPOMEHCKNUX CTPaHax
pomanTH3My. B TO e Bpemsi oGocTpUBLIEECS BHUMAHKME K 3a-
najy B psifie cTpaH A3uu n Apprku Gb1JI0 CIIECTBHEM OCO3HAHNS
oTcraBaHus BocToka OT mepefioBbIX cTpaH 3anaja B TeMIax
PasBUTHS M KEJJaHWS TPEOOJIETh HAMETHBIUMICS KPHU3MC Ha
OCHOBE BHEJIPEHUS EBPOMENCKOro OMNbITa.

CTumyJibl B3aMMHOTO MHTEpeca ObITH pa3HbIMH, B U3BECTHOM
CMBICJIE TPOTHUBOMONOXKHbIMH. OCOOEHHO SBHBI pa3nnumns
B XYJOXECTBEHHOH cgepe: POMAaHTHUECKHE YCTPeMJIEHUS
esponeieB Ha BocToke ObUIM 9yK]ibl MPArMaTHYECKOMY NYXY
MCKAHMI BOCTOUYHBIX MBICIMTENEH M JMTEpaTOpOB Ha 3anaje.
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Hanuuo craguansro-tunonoruueckue PACXOX/IEHUS B YPOBHE
Pa3sBUTHS INTEPATYp 0COGEHHO 3aMeTHbIE Ha (hOHE STBCTBEHHON
TEHICHUMM K  CHHXPOHM3AaUMH  JIMTEPATYPHOrO  Mpolec-
Cd, PpacnpoCTPaHEHHUsl MHPOBBIX HIEHHO-XYI0XKECTBEHHBIX
tbeHoMeHOB B cTpanax 3ananuoit EBponbi, Poccuu u AMepuku B
nepsoiinonosuue XIX B. Orciofanpeo6najanve B JIUTEPATYPHbIX
KOHTaKTax 3amajia u Bocroka B 3TOT nepuop ACHHXPOHHbIX
CBA3CH: BOCTOYHbIE JMTEPATOPbl OGPALIAJIMCH K TBOPYECTBY
€BPONEHACKHX MPOCBETUTENEH, EBPONEHCKME MUCATENN HCKATK
BIIOXHOBEHHS B XY/IOKECTBEHHBIX [OCTHXXEHHUAX BOCTOUHOIO
CpenHeBeKOBbSI.

OGBeKTHBHBIM  cleficTBHEM nofo6HOr0  COCTOSHMUS
MTHTEPATYPHBIX ~ B3aMMOCBSI3€H  [IBYX GONBUIMX PErHMOHOB
CTAJI0O TO, YTO [MANOr, 3aBsA3aBIUMICT B Hayale XIX BeKa,
OTIMYIANICS CBOCOGPA3MEM MO CPABHEHHIO CO CPEIHEBEKOBBIMU
OTHOLUCHMSAMHM, M TMO3TOMY B [JAHHOM CIlyyae, BEpOSITHO,
BEPHEE ObLIO Obl rOBOPHTH O HOBOM BHJIE B3aMMOOTHOLICHMIL.
Hx cBoeoGpasue coctosio B ToM, 4To OCYUIECTBJIAIUCE OHU
{I€PE3 NOCPENIHUKOB, B POJI KOTOPBIX BBICTYNAJH HE TPETbU
JMTEpaTyphl (KJIACCHYECKMIi THI TOCpeHNKa, XOpOLIO H3-
BECTHBIi B KOMMApaTUBMCTHKE), &, TIJIABHBIM obpasom,
4AHaXpOHWYECKHE, CTaHATLHO-THIIONOTHYECKHE «CYOCTUTYTEI»
CaMHX KOHTAKTUPYIOWMX suTepaTyp. Creumduka nogo6HbIx
KOHTaKTOB GY/IET PACCMOTPEHa B [JOKIAfiE.
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Dr. Afaq 9S9DOVA

AZIORBAYCAN JDIBIYYATI VO TOSOVVUF

Sovetlor dovriinda biitiin ictimai hoyat bir siyasi-ideoloji
gorgivaya salindig: ti¢iin hamin dovra gader yaradilmig minillik
Azorbaycan odabiyyatinin mona vo mahiyyati ideoloji tahrif va
sapindirmalarla tadgiq va teblig edilmigdir. Is o yera ¢atmisdir
ki, bir ¢ox klassiklor, hotta boyiik sufi-hiirufi gairi Nosimi bela
ateist kimi toblig olunurdu. lbatta, biitiin bunlar Sovet dovriiniin
ideologiyasina xidmat edirdi. Lakin odobiyyata baxigi miiayyan
dovr iigiin doyigmok miimkiin olsa da, xogbaxtlikdon adabiyyatin
Ozii - adobi niimunsler dayisilmoz qalir. Kegon asrin sonlarinda,
Azorbaycan miistoqilliyina govusduqdan sonra, tobii ki, onun
biitiin tarixina, eloco do adobiyyatina baxig da yeni, hagiqi,
obyektiv prizmalardan yaranmaga baglamigdir. Kegmig galacayin
glizgiisiidiir. Bir millatin, bir 6lkonin golacak istigamati aslinda
onun indiya godor yaratmis oldugu ictimai siiur formalarinda
miioyyanlagdirilmisdir. Bunlardan biri da, tobii ki, adabiyyatdir. ..

Azorbaycanda healo gifahi xalq adabiyyatindan baslayaraq
tosovviif elementlorino rast golinir. Tosadiifi deyildir ki, sifahi
xalq yaradiciliinin an béyiik yaradicilar saz-séz ustalar asig
(yeni asiq - haqq asiqi) adlanir.

Agiglar ham dastanlarin yaradicisi, hom da ¢ox zaman bu
dastanlarin  gohromanlanidir. Bu gohromanlara ¢ox zaman
geybdan golon darviglor torafindon Allah vergisi verilir. Hom
mohabbat, hom ds gshromanliq dastanlarinda bu, beladir. Bu
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agiglar - agiqlor oslindo xalqr hagq yoluna dovet edon Yunis
Imralorin prototiploridir. «Dado Qorqud» dastanindaki Ozan
Dada Qorquddan tutmus XIX asrda yagayib-yaratmig Asiq Aliya,
As1q Slasgara gadar biitiin gérkemli xalq asiglar: hom do tosovviif
bilicileri olmuglar. Elaca da, sifahi xalq adebiyyatinin digor
gahromanlari — latifolori ibrat monbayi olan Molla Nasroddin,
Bohlul Danands kimi goxslor do aslindo tasovviif ahli olmuglar.

Azarbaycan yazili odobiyyatinin ilk niimunesi sayilan
«Kitabi-Dads Qorqud» dastaninda «Han1 dediyim boy oronlor?
Diinya monim deyanlor? Qcal aldi, yer gizlodi, Fani diinya
kima qaldi? Golimli-gedimli diinya, son ucu 6limlii diinyal»
deyan Dads Qorquddan baglayaraq tosavviif elementlori aslindo
Azarbaycan adabiyyatinin biitiin canini, ruhunu 6ziinds dasyir.

Azorbaycan odobi vo falsofi fikir tarixinin gorkomli
niimayandalori - Nizami Gencovi, Sihabaddin Siihrovardi,
Imadaddin Nasimi, Mohommad Fiizuli, Sams Tabrizi vo bagqalar:
ham do imumdiinya tesavviif va fikir tarixinde 6ziinomaxsus yer
tutan miitofokkirlordir. Nizami Goncovinin «Xomso»sini tagkil
eden beg asari indiya qoador haqqinda yazilan biitiin maziyyatlori
ilo hom do gox gozal bir tasovviif adobiyyat: niimunaloridir va
demak olar ki, sonra yaranan biitiin Sarq tosovviif adabiyyatina
¢ox boyiik tosirleri var.

«Leyli vo Macnun» kimi béyiik bir esq dastani — tasavviif
asari yaradan Fiizulinin hatta qazellorinds belo «Siiluki - faqri -
otvarim mazagi - esqi - halimdir. Tacarriid alomi seyrindo alom
payimalimdir» kimi gox six gokilda tosavviif yolunu, sufi hal vo
maqgamlarini ifads edon gézal niimunalor var. ..

Siihravardi, Nosimi, Soms Tabrizi kimi sufilorin yaradiciligi,
Azarbaycandaisraqilik vo hiirufiliyin Ibn Qrobi tolimi ilo olaqgleri,
azorbaycanli Soams Tobrizinin Cslaloddin Rumi iizerinde onun
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sufi taleyini miioyyanlagdiran tosiri bir sira tadgiqatlarin obyekti
olmusdur.

XX osrdo yasayib-yaratmig miitofokkir-sair Hiiseyn Cavidin
«Peygambar», «Seyx Sanan», «Xayyam», «Iblis» va s. asarlori da
islam va tosavviif hagqinda onun diisiincalerini oks etdirir.

Goriindiiyli kimi, tosovviif elementlori forma vo mozmun
etibarilo Azorbaycan sifahi vo yazih oadobiyyatinin asas
xiisusiyyotlorini togkil etdiyi {iciin bu odobiyyati yaradan
gorkomli niimayoandolerin sufi kimliyinin, adebi yaxinliginin
aragdirilmasini daha da aktual edir. Vaalbatta ki, burada tosavvif
bir islami diinyagériisii olaraq ¢ox genis anlamda dark edilir.
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H.B.JIBICAK
dokmop uaocoghckux Hayk,
npocpeccop xucnozo Pedepanvrozo Ynueepcumema PP

TBOPYECKOE HACJIEAUE AUl UMAHKYJIUEBOM
KAK OCHOBA MEXUIWBUINU3AITUOHHOI'O
JUAJIOTA B XXI BEKE

B HacTosLlEee BpemMs, Korjga UHBHIH3ALNA 3anana C €c
YCTAaHOBKaMH Ha palMOHAJIM3M W WHIOWBHAYAJIM3M NEPEKUBACT
CEpLE3HBIN KPU3UC, C 0COGOI OCTPOTON BCTaeT BOMPOC O
HBOﬁXOHHMOCTH MOKWCKA HOBBLIX HEHHOCTHBIX OPUEHTHPOB, HOBBLIX
MOHSJTCﬁ COLUHANTBHO-3KOHOMHYECKOT0 Pa3BHTHS, W B 3TOM MNOUCKE
BCE 4allg y4leHbl€ M MOJUTHKH Oﬁan.LaIOTCS K OUUBUIWU3ALIMUAM
Boc*roxa, C HUX ThICAYEJIeTHEN MYAPOCTBD W BEPHOCTLIO
TpaguLUUsIM. KOHL],(“.']'IL[HS‘I €BpOro- WK 3anajjoleHTpusMa M
«[IOTOHSIOLLIEH» MOJIE/H PA3BUTHS «HE3aMaJHbIX» CTPaH, 10JIroe
BpEMSsi FOCMOJCTBOBABLUAS B €BPONEHCKON Hayke, B KoHLe XX
— Havane XXI Beka oOGHapy>Kuja CBOIO HECOCTOSTENLHOCTD.
CrpaHbl, NObITaBLIMECS CENO KOMUPOBATHL ONBLIT 3anaja,
OTKa3bIBasiCh OT COOCTBEHHLIX TPAAMUMIA, 3ALIIM B TYNHUK, H
NBITAIOTCS B HACTOsIUEE BPeMsi BbIOPAaTb HOBbIE OPHUEHTHPbI
pasBUTHsl. YKa3aHHOE 3aCTaBjIsIET OOpaTUTbCS K TBOPYECTBY
MBIC/TUTENIEH, ONEPE/IMBIINX CBOE BPEMs, OJIHMM W3 KOTOPbIX
Oblia BeJMKasi NPEACTaBUTEIbHMIA a3epOali’KaHCKOH HayKu
Awunia Umankynuesa. Ewe B cepenune XX Beka A .Mmankynuepa
nokasana, 4yto 3anaji U BocTok cnocoGHbI B3aMMHO 0GOTaTHTh
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ApYTApYTa TONbKO IPH YCIOBUH PaBHONPABHOTO B3aUMOJIEHCTBHSA
U B3aUMOYBAXXEHHUs, U JINTEpaTypa, SABASIOW@NACS NOAIUHHBIM
AKKyMYJISITODOM  YXOBHOCTH, M TMO3BOJSIOASl JIOHECTH
CJIOXKHBIE (PUIIOCO(CKHE UIEH IOCTYTHBIM 53bIKOM JIO LUMPOKOTO
Kpyra YuTaTesei, ABISETCS OJHMUM M3 NYYLIMX MOCPEHUKOB
B MEXUHMBUIM3AUMOHHOM Juanore. MmeHHO nureparypHbie
NPOM3BE/IEHUS MO3BOJIAKOT KAK HEJb3s JIYILIE MOHATh, C OJHON
CTOPOHEI, CAMOOBITHOCTD IPYTUX KYJIBTYP, a C APYTOM CTOPOHBI,
MOKa3bIBAIOT €JMHCTBO OOlIEYeNIoBeYecKMX LeHHocTel. Mieu,
3anoKeHHble  A.VIMaHKynueBoil, B ee (hyHEaMEHTaIbHbIX
MOHOrpa(pMsiX,  MOCBALUEHHBbIX  M3YYEHHIO  TBOPYECTBA
NpeACTaBUTENIEd «CHPO-AaMEPUKAHCKOM» IUKONbI, BaXKHbl He
TOJIBKO /711 apabMCTOB M JIMTEpPATYpPOBENOB; OHM OOGMANAIOT
3HAYUTENILHBIM KYJIBTYPOJIOTHYECKUM M 06IIEYeSIOBEYECKHUM
noreHuuanoM. M3syvenue OoraToro TBOPYECKOrO HacClemus
A VIMaHKy/IMeBOH COCOGCTBYeT pOCTY B3aMMOMOHMMAHMS
MEX/y MPEICTABUTENISIMM Pa3HbIX LMBUIU3ALHIA, Y YUT TOMY, UTO
B MHUDE HET «IIEPEOBBIX» U «OTCTaNbIX» KyNbTyp. BceM cBoum
TBOPYECTBOM M3BECTHBIM BOCTOKOBEJ| yTBEPXK/IAET, YTO CHJIA B
CAAMHCTBE, KOTOPOE HEBO3MOXKHO 6€3 3HaHU S MICTOPHH M TP LI
HE TOJILKO CBOE# CTPaHbI, HO M IPYTHX CTPaH M HapojoB. iMeHHO
YBa>XKHTEJILHOE OTHOLUEHHE K WHOKYJIBLTYPHBIM TpPafULUsaM
COCOGCTBYET NOANMHHOMY MEXUMBHIM3ALHOHHOMY JUATIOTY 1
B pe3yJibTaTe — MPorpeccy BCEro YejI0BeYecTRa.
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V.M.MOMMBODJLIYEYV,
Azarbaycan MEA-nin hagiqi iizvii

MUHYIDDIN iBNUL-OROBININ HOYAT V9
YARADICILIGI, 3SAS GORUSLORI, iISLAM V3 QEYRI-
ISLAM ALOMIND TOSIRI

Miihyiddin Mithommoad Ibn Qli Ibn Mshommad al-Orabi
ot-Tai ol-Hatimi (1165-1240) islam tasovviifiiniin an gorkamli
niimayondalorindon  biridir. O, tesavviifiin siitunlarindan biri
hesab edilon vahdati-viicud (varhgmn birliyi) nozeriyyasinin
banisi, Skbariyya sufi tarigatinin qurucusudur.

Miihyiddin Ibniil-Orabi islam alominda an gox aser yazan
bir miitefakkir, bir miitasavvifdir. Onun asarlorinin say1 va shata
dairasi insan1 heyrato salir. Adama ela galir ki, bu godar miixtalif
saholorda, bir-birinden forgli mévzularda 400-don artiq kitab
yazmagq, fikir sdylomok bir adamin isi deyildir. Bu miiammaya
Ibniil- Arabi 6zii aydinliq gatirir. Onun yaradicihginm, yazdig
asarlarin osas qaynagi Allahin ona baxs etdiyi ilhamdir. Ela bir
ilham ki, o, har ciir calismanin, har ciir miitalionin fovqiindadir.

Miihyiddin Ibniil-Qrabinin an boyiik asorlori “al-Futuhatul-
Makkiyya” ve “Fiisusul-hikom™dir. Birinci asar miixtalif
mdvzulari shato edon 559 babdan, ikinci asar isa peygambarlardan
hor birine hanst hikmat verildiyini izah edon 27 bahsdan ibaratdir.

Ibniil-Arabiys hor hanst miisalman, yaxud geyri-miisalman
filosofun, miitafokkirin kor-korana taglidgisi demok olmaz. Onu
neoplatonizmin tomsilgisi saymaq da yanhsdir. Ibniil-Orabi daha
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¢ox oziindan avvalki miitasavviflorin ardicili vo tomsilgisi kimi
¢ix1s etmakdadir. Onun bagga gaynaqglardan tasirlonmasi daha ¢ox
oziindan avvalki sufilor vasitasilo olmusdur. Ibniil-Qrabi, 6ziiniin
dediyi kimi, “ilahi ilhamla yazib-yaradan™ bir miitasovvif, bir
tirfan ohlidir. Onun 6zalliyinin, tokraredilmozliyinin, haradasa
bir gadar qaribaliyinin, osarlorinin ¢atin anlagilmasinin osas
sababi, balka da, elo bundadir.

[bniil-Orabi hom islam, hom do geyri-islam alomina,
biitovliikde mistisizmo, folsafoya ciddi tosir gostormis boyiik
bir miitafokkirdir. Onun tasiri 9ndolusdan Indoneziyaya qador
uzanan islam alominin hor yerinds hiss edilmis, 6ziinii yohudi
kabbalistikasinda agiq sokildo, Cusali Nikolas, Emanuel
Svedenborq, Raymond Lull vo Dante kimi béyiik diisiinco
sahiblorinin yaradiciliginda dolayisi ilo biiruza vermisdir. Onun
tosiri Iranda Qiitbiiddin Sirazi, Molla Sadra Sirazi, ibn Tiirkal
Isfohani, Heydor Amuli, Hac1 Hadi Sobzavari kimi nahonglarin
lizorinda do hiss edilmokdadir.

Biitiin bu geyd edilonlordon sonra cosaratle demok olar
ki, Miihyiddin Ibniil-Orobi islam tesavviifiindo bir zirvadir.
Tosovviifds “Xatomiil-6vliya” (“Son vali”), “Qs-Seyxiil-Okbor”
(“On boyiik seyx™) adlandirilan Ibniil-Qrobi miisalman alominin
bagariyyata baxs etdiyi an boyiik soxsiyyatlorden biridir.
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Prof. Dr. Mustafa TAHRALI
Marmara Universitesi, Tiirkiye

FUZULI’NIN SIIRINDE iBN ARABI

1996 senesinde Istanbul'da yapilan “500. Yilinda Fuzuli
Sempozyumu”nda sundugum “Leyla vii Mecnun Uzerine”
baglikl1 teblifimde s6yle bir tesbite ulastigimi beyan etmistim:
“Ahmed Avni Konuk’un [nesre hazirlayip] yayimladigimiz
Fususw’l-Hikem Terciime ve Serhi’nde ve yine ayni yazarin yayina
hazirlamakta oldugumuz Mesnevi-i Serif Serhi'nde dile getirilen
tevhid, agk, marifet, remizler, var olus ve diinya goriisiiniin, Leyla
vii Mecnun'da da, bazen ayni kelimelerle ifade edilmis olmasi,
Fuzuli'nin Ibn Arabi ve Mevlana'nin eserlerinden istifade ettigi
veyabu irfani “fiilen” elde eden sahislardan “sifahen” faydalandg)
ve bu irfani sadece “teorik bir bilgi” olarak degil, sahsiyetindeki
“istidad” dolayisiyla “hal” ve “zevk™ olarak yasadigi kanaatini
vermektedir.”

Bu tebligimizde de Ibn Arabi'nin bilhassa Fususu'l-
Hikem’inde ve bu esere yapilan serhlerde karsilastigimiz fikir
ve irfanin Fuzuli’nin siirindeki akislerine misaller vererek
Fuzuli'nin ¢ok yiiksek bir irfanin sairi oldugunu dile getirmeye
calisacagiz. Mesela bir drnekle ifade edecek olursak. ibn Arabi
Fusus’un Siileyman Peygamber Fassinin sonlarindaki bir beyitte:
“Muhakkak kevn hayaldir; o da hakikatte Hak’ur. Ve bunu
anlayan kimse esrar-1 tarikati haizdir” (A.A Konuk: Fususu'l-
Hikem Terciime ve Serhi, C.III, 5.353) demektedir. Fuzuli de
Leyla vii Mecnun'da:
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Bir hab u hayal imig bu alem

Bu hab u hayale olma hurrem

diyerek Ibn Arabi’nin fikir ve goriisiine katilmaktadir. Daha
bagka misaller zikrederek Fuzuli'nin giirinde Ibn Arabi'nin
tesirlerini gostermeye ¢aligacagiz.

Geg¢mig asirlarda boyle bir tesbit yapmak ig¢in ayri bir
¢aligma yapmaya bile liizum yoktu. Zira o devrin insanlari gifahi
kiiltiir ve irfanlar1 i¢inde, elde edip yasadiklari irfan1 Fuzuli’nin
beyitleriyle hafiza ve goniillerine naksediyorlar ve en veciz ve en
edebi dille ifade etmis oluyorlardi.
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Prof. Denis GRIL
Provence University, France

THE CYCLE OF LIGHT,
ACCORDING TO IBN AL-‘ARABI

The light and its symbols, according to Ibn al-‘Arabi and
other spiritual traditions have to dimensions. They are from one
side the expression of the Being and its manifestation. The Light,
as a name of the Divine Essence, reflect itself in the prism of
beings, through the veils of light and obscurity, according to
their receptivity, their subtlety or thickness. From an other side,
they represent access to knowledge of God and higher and inner
realities through perception of theophany (tajalli) piercing the
veils of external and internal faculties. The Path leads the disciple
to the opening of the heart perceiving more and more internal
and essential lights to be progressively absorbed in the mystery
of non-manifestation.

Therefore Ibn al-‘Arabi considers “Men of secrets™ greater
than “Men of lights". Here must be also considered a third aspect
of Light. Passing from non-manifestation to manifestation and
return of beings to the Source of Being is to be accomplished by
the self-determination of pure Light which veils and unveils its
Principle to reveal the existence of beings, enveloped in darkness
of nothingness. The first being who received the light of the
Principle, reflecting it in the universe, Muhammad's Reality or
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the Light of Muhammad, according to Sahl al-Tustarf, has like
the Light itself, two aspects, a cosmic and a spiritual dimension.

He is the luminous axis of the world and the ipseity (huwiyya)
of each being. Like the Revelation or the Qur’an which is light, he
flashes on all beings the light of the Divine Speech and supports
them like the oil of the holy olive tree which maintains the flame
of the lamp. In this way light is the symbol of all symbols and the
Prophet is “light upon light. So beings are following a circular
way, from light to light.
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FOLSOF TARIXINDJ iBN 9RIBININ TaDQIQI
KONTEKSTINDD
METODOLOGIYA HAQQINDA

Bu giin bir ¢cox Azarbaycan filosoflari razilasar ki, orta asr
miisalman folsofasi dyronilmali, din xadimlorinin diinyagoriislori
sahosindo todqiqatlarin ohatasi geniglondirilmali, zaman va
mokan olagelari barpa edilmali, Sorq diinyasinda (regionunda)
folsofonin oziinomoxsusluglari vo eyni zamanda onun diinya
folsofasi tarixindo yeri miiayyanloagdirilmalidir. Lakin etiraf
edok ki, standartlardan va stereotiplordon imtina etmaya ¢agiris
imtinanin 6ziinden asandir.

Orta asrlor
mdvzularindan biridir. Sovet dovriinda bizim orta asr miisalman

folsofasi  folsofs tarixinin on miirakkab
folsofasini asasan Sorq peripatetizminin niimayandalarinin
yaradicilhifr ilo eynilogdirmok vo burada mévcud olmus digar
tendensiyalara, moktobloro vo istigamatlora goz
meylimiz var idi. Aslinds iso Sorq peripatetizmi diinya falsafa

tarixinin bir hissesina gevrilmigdir. Lakin bu o demak deyil ki,

yummaq

biz orta asrin orijinal miilahizalari ilo segilon va dziinamaxsus
folsofi yanagmalarini dork etmoadiyimiz filosoflarini nazardan
qagirmaliyiq. Hal-hazirda ibn Qrabiden bahs edirik.

35



Filosoflarin baxiglarini tohlil etmok ii¢iin o ddvriin
ideologiyasina aydinliq gotirmok vacibdir. Xiisuson, yeni vo
orijinal ideyalar irali siiron, Henri Korbenin fikrina gora, tolimi gia
va ismailiyya moktoblorinin elementlorini oks etdiron, siinnilarin
baxislarina tasir gostaron Ibn Qrabinin mistisizmindan sohbat
gedirsa, bizim Avropa ilo Asiyanin qovusugunda yagamagimiz,
Oziimiizii miisolman regionuna aid etmayimiz bunu tohlilsiz,
zaman vo mokan kontekstini nozera almadan anlamagin
miimkiinliiyiina asas vermir. Hamimiz bilirik ki, miiasir falsofo
tarixgilorinin fikrincs, islamda ideya ayriliglart artiq VIII asrdan
baglamigdi. Lakin biz folsofi moktoblorin ayrilmasi haqqinda
daha az bilirik. Hesab olunur ki, miisalman filosoflari arasinda
fikir ayrih@: ali hakimiyyat, sonralar iso métozili, siinni, sufi
va s. falsafi maktoblarinin formalagmasi ilo naticalonan mazhab
mosalasindon baglamigdir. Lakin, bununla yanagi, aralarindaki
forglora baxmayaraq, nozeriyyolorindoki mogamlar onlar1 bir
kontekstda birlosdirirdi. Masolon, Ibn Qrabinin talimlorini hom
siinnilor, hom da siolor gorh etmiglor. Burada miizakiro Allahin
mahiyyatinin qeyri-miiayyonliyindon, hogigatden, ali miitloq
doyardan va s. gedir.

Miisalman falsofa tarixinin tadqiqinda belo bir sual meydana
cixir: orta asrlor folsafasini hansi anlayiglarla tosvir etmok olar?
Bu falsofoni elmi, ateist kateqoriyalarla tosvir etmok olarmi?
Zoannimizca, masale anlayislarda deyil, ¢iinki har bir fakt todqiq
olundugu elmin gargivalari daxilinde, homin elmin anlayiglari ilo
tosvir edilmolidir. Lakin masala ondadir ki, orta asarlar falsafasi vo
falsafi mistisizmi arasinda olan serhad o doracado shomiyyatlidir
ki, o, homg¢inin yalniz folsofonin deyil, tarixin, dilgiliyin, sosial
psixologiyanin, madaniyyatin vo bir sira elmlorin anlayiglari ilo
ifado olunmalidur.
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Umumilikda bizim falsafa tariximiz (konkret olaraq orta
asrlor folsafo tariximiz) yeni metodoloji yanagmalara, yeni
molumatlara ehtiyac duyur; konkret fiolosoflarin va mistiklorin
folsafalori haqqindaki biliklor daha tam olsun deys bu sahada
biitiin  konteksti anlamaga cohd gostorilmalidir.  Miixtalif
metodologiyalar hagqinda danigmag olar, lakin miqayisali
metodologiya, onun ke¢gmis haqqinda biliklarin darinlagmasinda
shomiyyatindon danmigmaq istordim. Diggat yetirsok gororik
ki, miiasir Rusiya folsofasindo ibn Qrobi va Ibn Riisd, Qazzali
vo Forabi miigayisa edilir. Orta asrin miisalman va Avropa
filosoflarinin miiqayisa edilmasi miisbat haldir. Bu cur
miigayisalor biliklorin inkigafina tokan verir. Bizda isa bu cur
tadgiqatlar get-geda azalir.

Qeyd etmok istordik ki, o dovriin filosoflarina hasr edilmis
tadgigatlarda o dovriin dilinin, hamginin falsafi dilinin moana
tohlilina diggat yetirilmomigdir.
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Auppeis CMUPHOB
1OKTOp (hu10cOCKHUX HAYK,
npogeccop Uncrturyra ®uinocopuu PAH

ABCOJIOTHOE 3HAHUE U 3HAHUE ABCOJ/TIOTA:
JIOTUKA NIPEJEJA U BECIPEJAEJIBHOI'O Y UBH
APABHU

AB6conoTHOE 3HaAHWE OObLIYHO TMOHMMAIOT KaK 3HaHME,
cBOGOJIHOE OT KaKMX-TMOO OrpaHuyeHui, a 3HAYUT, 3HAHMC
abCOMIOTHO MoNHoe. MUCTHUM3M OOBLIYHO MOHMMAETCHA KaK
CTpemyieHHe MOJYYUTh HErOCPE/ICTBEHHOE 3HAHKE AbcontoTa.
Bonpoc 3akouyaeTcs B CIEYIOWEM: SIBACTCH JM 3HaHue
AbconoTa abCcomOTHBLIM 3HaHHeM?

Kak npaBuiio, Takoe OTOXKJIECTBJICHUE HE BbI3bIBACT
pospaxkeHuit. OJHAKO €ro MPUXOANTCS MEpPecMOTPeTh B
orHoweinn M6H Apabu. B ero ocHoBHbIX unocodekux
npoussefennsix (Pycyc, DPymyxam, Huwa'  ao-oaea’up)
Pa3BUTO MOHUMAHHE MUPONIOPSA/IKA (aA-'amp) Kak 3axup-oamun-
COOTHOILIEHHS BYX cTOpoH — bBora (aa-xakx) w Teopenus
(an-xaax). Takoe 3axup-6amuH-cOOTHOLIEHNE BCerjla Tpedyer
YEro-TO TPETHETO, YTO CIYXKUT OOBEAUHSIOUIMM «MOCTHKOM>
ME3K]1y IBYyMsi CTOPOHAMHM. B JaHHOM CJly4ae TaKOBbIM BLICTYACT
«Tpetbst Bewb» (aw-wail’ ac-caauc), OTOXKJIECTBAACMas C
«UCTUHOW MCTHH» (xakuxam an-xaxa'ux) w «CoBEpUICHHBIM
4esnoBeKoM», VIMeHHO GbiTh «TpeTbeit Belibio» o3nauaet y Mo
Apabu 0651a1aTh NOJHBIM 3HAHUEM MUPONOPS/IKA, KaK OH €CTh.
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Teymur KORIMLI
Azarbaycan MEA-nin miixbir iizvii

MISTIKA: DUN9ON, BU GUN, SABAH

Kainatin on unikal varligi olan insan yarandigi giindon
fiziki vo monavi paradokslarin igarisinda acili-girinli bir omiir
yagamaqdadir. Tarix boyu hayat reallifinin sart iizii ilo rastlagan
insan iiroyini partlamaqdan bir gox hallarda illiziyalar vo
xiilyalar xilas etmigdir. Insanin yaradici fantaziyasinin mahsulu
olan bu illiiziyalar onun bir matin va yenilmaz goxsiyyat kimi
formalagmasinda miistosna rol oynamigdir. Mohz xiilyalarin
vo illiiziyalarin prizmasindan kegan insan bir yaradici kimi
formalagmig, bagor madaniyyatinin iirkiin daglarini tomsil edan
vo limumiyyatlo, monavi yaradicihgin asasinda duran abstrakt
tofokkiirii arsaya gatiran mifologiyani yaratmaqla insan zokasinin
giiciinii iizo gixarmig vo vohsi tabiota qayidan biitin korpilari
yandirmigdir.

Beloliklo, insanin ilk imidsizlik ¢aglarinda meydana
¢ixan vo onu xilas edon mistik badii toxayyiil sonralar da
bu funksiyasini déna-déno yerina yetirmig, comiyyatin
agir durumlarinda insanlara iimid, gol-qanad vermis, insan
soxsiyyatini kamillogdirarok gor qiivvelora qargi miibariza
aparmaga ruhlandirmigdir.

insan comiyyatinin yagadigi on facioli dovrlords — drnak
iigtin monqol istilasini, fagizmin tiigyan etmasini va s. gostormak
olar — insanin bir goxsiyyat kimi mahv olmaq, deqradasiyaya
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ugrayaraq, geriyo — tobiota qayitmaq tohliikasi ilo lzlogdiyi
zamanlarda mistika sehirli bir qiivva kimi onun koémoyina
¢ataraq, mohvarindon ¢ixmaga qoymamigdir.

Bu giin sosial-igtisadi paradokslar vo global bohranlar
icarisindo ¢abalayan diinyanin, getdikco daha g¢ox inteqrasiya
edon bogoriyyatin bir daha yeni soviyyado mistikaya miiraciot
etmasi da goxsiyyatin monavi kamilliyi vo eybacarliklordon xilasi
naminadir.

Bunun na dorocodo  effektiv  olub-olmayacagini,
insanin moanavi xilast yolunda hansi miistosna rolu oynayib-
oynamayacagini isa biz sabah gorocayik. Kim bilir, balka do,
mohz mistika bizo alternativ xilas yollarini gostarmakda yardimgi
olacaqdir.
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Prof. Dr. H. Kamil YILMAZ
Marmara Universitesi, Tiirkiye

KONEVI’NIN KIRK HADISI’NDE IBN ARABI

Ekberi irfanin kurucusu ibn Arabi’nin tesir ve nufiizunu
arttiranlarin basinda hig siiphesiz en yakin talebesi, ogullugu ve
sarihi Sadreddin Konevi gelmektedir. Konevi biitiin eserlerinde
oldugu gibi, sahasinda 6nemli bir yeri bulunan Kuwk Hadis
serhinde de iistdd1 ve miiridi Ibn Arabi’den sik sik bahsetmekte,
alintilar yapmakta, diigiincelerine onun eserlerinden istidlallerde
bulunmaktadir.

Bilindigi gibi tasavvufi tefsirin yani sira tasavvufi hadis
yorumu dastfilerinilgilendikleri onemlibir alandir. ibn Arabi'nin
Migkatii’'l-envar adiyla tasnif ettigi hadis mecmuasi ve serhi,
Konevi’nin bu alanla ilgilenmesine etki etmig olmalidir. Vakia
ibn Arabi hadislerin serhi zimninda ¢ok muhtasar bilgi verdigi
hilde Konevi bu konuda daha comerd davranmig ve yaklasik
2829 hadisten olusan Kirk Hadis serhinde tevhid fikrinin
incelikleriyle vahdet-i viicd diisiincesinin girift yorumlarina
girmis ve meratib-i viicid/varhgin mertebeleri konusunda ariz
amik bilgiler vermigtir. Onun bu bilgiler konusundaki kaynagi
hig siiphesiz tistad1 Ibn Arabi'dir.

Konevi'nin bu risdlede iistadi ibn Arabi’den naklettigi ve ona
dayandig1 en 5nemli konular riiyd yorumu, ritydda Hz. Peygamber
(s.a.) ile goriisme ve ondan hadis alma meselesi ile daha once
olmiig veya hayatta bulunan insanlarla rihini yolla ve temessiil
siretiyle irtibat ve diyalog konularidir.
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Bu tebligde biz Konevi’nin bizzat ibn Arabi’den naklettigi
rilyd yorumlari, riiyd ile bilgi edinme konulari noktasindaki
tespitlerini aktararak degerlendirmeye ¢aligacagiz.

Rafael HUSEYNOV
Azarbaycan MEA-nin miixbir iizvii

iBN OL-ORIBININ SOZUN MONA CALARLARINDA
SEIRIYYOT VO FOLSIFI MOZMUN AXTARISLARI
(“Fiisus iil-hikom — Hikmatlarin qaglar:” va “Fiituhat al-
Mokkiya — Makka ilhamlari” asasinda)

Qsarlori ilo boyiik monoviyyat ensiklopediyasi yaratmis Ibn
51-Orabinin irsinin mahiyyatinda sziin on dorin qatlarina niifuz
eda bilmok, kolmalorin goriinmoyan monalarini {izd ¢ixararaq
onlar1 6z falsofi konsepsiyasina uygun sakilda izah etmak dayanur.
Mévzuya poetik va falsofi yanagma, diisiinca va ifada torzi olarag,
ibn ol-Arabi yaradiciliginin saciyyavi xiisusiyyatloridir.

Tasovviif ibn ol-Orabidon ovval yaranib, ona gadar ¢oxlu
nozariyyagilori v ardicillari olub. Tesavviif alim vo sairlori
molum dillorin molum sézlori ilo danisaraq yazmigdilar. Onlarin
osorlorini  bagqalarinin nitgindon va yazisindan farglondiran
moalum sézlora verilon forgli monalar idi. Ibn 2l-Orabi yeni bir
orab, fars, tiirk dili yaratmayib. Amma bu 3 dilds ortaglasan
elo sozlor var ki, onlar mohz ibn al-Orobinin verdiyi manalarla
yiiklondilor. Kokii etibarilo bagqa monalari vo miixtalif yozumlar
vardisa da, Ibn 2l-Orabinin iradasi ilo onlar somtlarini dayisdilar.

XIII osrdo yasamig Ibn ol-Orobi oziinden avvalki 6 vo
oziindon sonraki 6-7 osrlik tosovviif yolunun ten ortasinda
dayanan korpiidiir. O, kohna tosavviif moktabini porakondalikdan
qurtararaq sistemlogdirmis, Oziindon sonraki zamanlar {iglin
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oksariyyat torofindon etiraf vo qobul edilon 6rnok dogura
bilmigdir.

Yunan falsofosi vo poetik diigiincosindo Aristotelin hoyata
kegirdiyi kegmigdokini yekunlagdirmaq va golacok tigiin
istiqgamatlor miiayyanlogdirmok missiyasini Ibn al-Qrobi Yaxin
va Orta Sarqda yerino yetirmisdir.

Belaliklo, Ibn 5l-Arobi yeni folsofi dil vo diigiinco torzinin
yaradicisidir.

ibn ol-Orebi 6ziindo sairano ruhu vo filosof xislotini
dagidigindan sozlorin monalari ilo on cosaratli improvizelor eds,
gozlonilmaz yanasma va yozumlari ilo s6zlorin monalari arasinda
heyratli mantigi bagliliglar1 agkarlaya bilir.

“Man mominam” demok heg koss yasaq deyil. Amma
“momin” ham do Allahin adlarindan biridir. ibn 2l-Orabi bu
kalmads insanin Allahin adagina gevrildiyino diggati yonaldir.
“Mdomindan otrii momin bir-birina dayaq olan binalar kimidir”
(“Fiituhat”, 4) yazan Ibn ol-Qrobi insani ucaldaraq, sslinda
Allahin onlarin simasinda 6ziine arxa yaratdigini tasdiq edir.

“Siiur” va “seir” kolmalorini onlarin arasindaki mona
vo mahiyyat baghligi baximindan sorh edon Ibn ol-Orobi
“Siiurun bilikdan aldig pay qapimin ardinda bir seyin oldugunu
qabagcadan  bilmakdir” qonastindedir. “Fiituhat”daki nostlo
yazilmig hor bolmanin avvalinda miiollif miidyyan seir pargalari
verir va onlar1 sorh etmoyorak derkini oxucunun ixtiyarina buraxir.
Amma xabordarliq edir: “Seirda bahs etdiyimiz mévzunun nasr
hissasinda aksini tapmamis masalalori vardir”.

Ibn ol-Orobi seiri biliyi qabaglayan, ona irslicaden yol
gostaran vahy, sezgi kimi manalandirir vo bu model onun 6ziiniin
sozlori gorhetmo maneralarinda daim oksini tapur.
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Orta osrin bazi ortodokslar iiciin Ibn 2l-Qrabi tolimi va
onun “Fiisus al-hikom”i tohliikko monbayi idi. Tarixds bu talima
vo homin asare gars1 barigmaz miibarizonin izlari qalir. Bir ¢ox
yerlorda, o siradan Dada Rovsoni va ardicillarinin Qarabagda
tobligat apararkan toqib edilarak ikrahla “Fiisusi” adlandirilmasi,
kitabin niisxolarinin yandirilmasi ballidir. Ibn 2]-Qrabi belalarini
va nazariyyasini sonacan dork eds bilmayanlari nazardas tutaraq
“istilahlarimizi va  dilimizi anlamayanlara  kitablarimiz
haramdur” yazirdi.

Ibn ol-Orabi “Fiisus iil-hikoam”in ona yuxuda Peygombor
torofindon hazir gokilds verilorok mozmununun insanlara
catdirilmas: tapsirildigini yazir. Bu, bir macaz olsa da, Ibn al-
Orobinin Oziiniin artiq oyaqligda homin kitabimi ardicilina
cevrilocok minlorlo insana bir dorslik kimi togdim etmasi
danilmaz haqiqgatdir.

Orta osrlorda golomo alinmig Yaxin va Orta Sarq poeziyasi
tigin Ibn ol-Orabi irsi bir acar, universal liigat funksiyasi
dagimaqdadir.

Ibn ol-Arabiys gora, dinlar, dillar va millatlar farglonsa da.
sozlordoki hikmat forgli deyil. S6za canli varlig kimi baxan Ibn
al-Arabi “hikmatlarin sozlarin galbina tak va an yaxin volla Allah
tarafindan” endirildiyina inanir. Boyiik miitofokkir “sézlordaki
qapalt manalar: tafakkiir giicii ila anla” (“Fisus”, migaddima)
moaslahatini vermis, bu anlama va gavramani rahatlagdirmagq iiciin
liigat, izahl1 ligat, balodgi sayila bilacak qiymatli miras dogurmus
va elo bir yol agmigdir ki, onu bilmadan arab, fars va tiirkdilli
klassik poeziyanin diizgiin anlagilmasi da miimkiinsiizdiir.

ibn o1-Qrabi bir adobiyyatsiinas va dilgi deyil, pesokar teolog
va filosof olsa da, bu giin onun hagqinda ham do leksikografiyada
Vo geirgiinasligda shomiyyatli xidmati olan goxsiyyat kimi soz
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agmaq zoruriyyati yaranir. Onun irsi Yaxin va Orta Sorgin
onlarla xalqinin ii¢ dilde yaratdig1 adobiyyati folsofi mozmun
baximindan yaxinlagdirmus, sanki ortaq bir miistoviya gatirarok
bir-birleri liglin daha anlagiqlh etmis, notica etibarilo regionda
biitévlesmaya ciddi tasir géstormigdir.
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Islamic Studies,
Boston College (USA)

THE CONTEMPORARY APPEAL OF IBN ‘ARABI’S

THOUGHT

As we have outlined in earlier studies, the contemporary
audiences and appeal of Ibn ‘Arabi’s thought, for both Muslims
and wider audiences in today’s emerging global civilization.

closely mirror its very diverse audiences and uses in the post-

Mongol Islamic civilization, only now expressed in new languages

and historical circumstances.

1.

For Muslim audiences necessarily living in a wider
global civilization, Ibn ‘Arabi’s writings provide a
comprehensive theological justification of two central
spiritual foundations of the Islamic tradition that are
systematically attacked by the current mythologies and
ideologies of “political Islam™ (a) the guiding divine
proximity (walaya) of the “Friends of God”, in both
their spiritual-practical and social dimensions: and (b)
the necessary co-existence of richly diverse, creative
and individuated forms of interpretation and application
of scripturally revealed principles.

For global audiences of all religious and cultural
backgrounds, what is most striking today is the
ecumenical appeal of Ibn ‘Arabi’s distinctive spiritual
method of phenomenological “realization” (rahgiq)
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or “spiritual realism” grounding spiritual discovery,
practice and communication in observable spiritual-
ethical laws and the shared results of practical spiritual
inter-action--rather than in arbitrarily interpreted formal
symbolisms, doctrines or “beliefs”. In Ibn ‘Arabi’s
works, both popular and learned, the real grounds of
universal spiritual laws (din Allah) emerge from their
actual application and practice, in ways that visibly
apply across all historical, social, cultural boundaries.

Ibn ‘Arabi’s metaphysical works provide a cogent
Justification and explanation for the centrality of
spiritual individuation and creativity in the universal
processes of human spiritual perfection. While creative
individuals and therapists don’t necessarily need such
arguments to pursue their creative and healing work,
such arguments are often socially and politically
required for effectively opposing the competing claims
of collectivism and reductivism, whether those claims
are expressed in materialist, historicist, economic,
political, or cultural terms.

Ibn ‘Arabi’s writings are particularly helpful in
illuminating the interplay of universal metaphysical
principles and concrete spiritual practices and
prescriptions. They help to highlight the deeper context
of aims, supporting and restrictive conditions, and
operative functions of particular spiritual/religious
practices that are often treated or assigned without a
proper understanding of their aims and conditions.
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Aliyar SOFIORLI,
Azarbaycan MEA-nin miixbir iizvii

NOSIMININ ELMi TORCUMEYI-HALI V3
NISIMISUNASLIGIN DURUMU

Boyiik miitofokkir-sair Seyid 9li Imadaddin Nosimi
Azarbaycan odobiyyati tarixindo badii-falsafi seirlor yaratimis,
sufi-hiirufi maslokina etiqad baslomis, yeni bir dini diinyagoriisiina
asaslanmigdir. Onun agil-idrak seirlori orta yizilliklarin hiirufi
vacd gorqilaridir. Allahi insanlasdiran, insani allahlagdiran sair
klassik poeziyada Allah-insan birliyini iroli siirmiig, Allah,
kainat, tabiot va insan vohdatini geira gotirmis, hirufi-panteist
ideyalara sadiq qalmigdir. Insami yiiksok tutaraq onu Allahin
timsali vo mozhari oldugunu iddia etmigdir.

Nasiminin elmi torciimeyi-hali orta asr gaynaqglari asasinda
ciddi gokilda aragdirilmamigdir. Onun Samaxi soharinda anadan
olmasi fikri yanligdir. S.Miimtazin bu fikri tarixi manbalara
asaslanmur. Tozkiraci vo tarixgilor Nosiminin Tabrizde diinyaya
goldiyini bildirmiglor. Q.Latifi 6z tozkirasindo sairin Bagdadin
Nasim bolgasinda anadan oldugunu bildirmigdir. Onun nisbasi
homin nahiys ilo olagolondirilmakdadir. Sair omrii boyu
darvisana-kogari heyratdo yagsamig, abdal kimi qaydisiz bir hayat
stirmiigdiir.

Biz ki, Rum i¢inda abdal olmuguz,

Bu cahandan farigiil-bal olmuguz.
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Nasimi osorlorinde  Rum (Anadolu), Bursa, Larand
(Qaraman), Bagdad, Morss, Sam, Misir, Holob, Baki, Iraq va s.
bolgalerin adini ¢okmigdir. Fozlullah Neimi ilo goriisondon sonra
ondan hiirufi tarigatini gobul etmis, 6z ustadin1 Isa Masih kimi
peygombor saymigdir. «Cavidannamo»ni zomanosinin Qurani
hesab etmig, onun fikir vo kolamlarindan tosirlonmigdir.

Sairin ¢limiiniin sobobi onun hiirufi maslaoki ilo baghdir
Nosiminin ilahi vo nafoslori dillor azborina gevrilmig, tokya vo
xanagahlarda xiisusi bir avaz ilo oxunaraq insanlarda ilahi vacd
oyatmigdir.

Hiirufilor Nosimini ilahi vacd asiqi adlandirmiglar. Sair islam
dinindan forqli olaraq Allahin boyiikliiyii ovezina insanin Allahla
qovugmasina iddia etmis, insanin {iziinde haqqin goriindiiyiinii,
tacalla etdiyini qolomo almigdir. O, Fozlullahi Isa Moasih
peygamboar ilo eynilogdirmigdir: hiirufi peygomborinin méciizo
va sirlarindon bohs a¢mig, onun timsalinda haqqin nurunun
tocassiim etdiyini bildirmigdir. Oz zomanasinde miivahhidlik
(monoteist) ideal: ilo sas salmug, toblig vo togviq etmigdir. Onun
har bir seiri hiinar vo cosarat romzidir.

Qorxmaz sairin «Sigmazam» radifli qgozeli onun gah
asaridir. Bu gozal Nasiminin bayannamasi, doyiis mars: va hiirufi
himnidir. Bu qozal ikiliklor tizorindo koklonmis, kainatda ikilik
tozadlarini seirino gatirib Allahin vohdatini imumilogdirmisdir.
Saira gora, insan-Allah birliyi ikiliklorden yiiksokds durur, abadi
vo oliimsiizdiir. Allahin nigana vo slamatlori insanin suratinda
tocoalla etmis, haqqin gerc¢okliyi agiq-askar iizo cixmigdir,

«S1igmazam» gazalinda aksini tapan «ikon cahan» ifadasi
yanligdir. Burada islonan «iki cahan» ifadasi gozelin badii-falsofi
montigina uygundur. 9ski divan slyazmalarinda «iki cahan»
ifadosi yaziya kogliriilmiigdiir.
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Azorbaycan nosimisiinaslig elmi ugurlar gazansa da, onun
qargisinda ciddi problemlor durur. Nosimi asorlorinin 1973-cii
ildo tortib edilmis tgcildliyi yaritmaz haldadir. Ciinki burada
Nosimi divanlarinin aski olyazmalari matnsiinasliq prinsiplori
asasinda aragdirilmamig, divanlarin matnlori miigayisali gokilda
tutugdurulmamigdir. Tortibgi xarici 61ka muzeylarinda saxlanilan
olyazmalara nazar salmamigdir. Nasimi asarlarinin elmi-tangidi
matni yenidan tartib olunmalidir.

Nasiminin seirlori osason hiirufi aqida va fikirlerinin badii
ifadasidir. Burada iglonon surot vo mocazlar romzi xarakter
dagiyir. Onlar1 miiasirlogdirmok dogru deyil. Belo ki, Nasiminin
hiirufi-miivohhid baxiglari miisalman etigad va goriiglorindan
forglonir. Miivehhidlik iki cahanin varhgindan daha ucadir,
insan-Allah anlayisi zomananin yeni dini baxiglari, yeni bir iman
va inamin tozahiiriidir.

Sovet ideologiyas! esasinda yazilmig maqalo va asarlords
Nosiminin dini-falsofi goriiglori tohrif vo toxribatlara moruz
galmigdir. Onun xiisusilo sufi-hiirufi seirlori miiasirlogdirilmis.
romzlori diinyavi ifadalor kimi manalandiriimigdir.

Miivohhidlik ideyasina torofdar ¢ixan Noasimiya ateisl
damgasi1 vurulmusgdur. Sair Allah qorxusu yerina Allah esqini vasf
etmis, hor varligin monboyini Allahda gormiisdiir. Tokallahliga
inanmug, miirik va biitparastliya garsi ¢ixmigdir.

Nosimi hiirufi-xristian etiqadint birlagdirmis, Fazlullahin
meracini iddia etmis, islamin donuq kslamlarma birtarafli
yanagmigdir. Buna goradir ki, Nosimiya miilhid (dinsiz) va zindig
(atogporast) ad1 verilmisdir.

Nasiminin hiirufi seirlori atogparast va xiirramiliyin ananavi
davamidir. O, «iki cahan» monan sarsitmig, yeni bir tiirk dini
anlayigini formalagdirmig, atogparast, Babok vo axilik dini
etigadini sintez etmis, hiirufi ideyalarini nazma ¢akib yaymigdir.
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Naimi vo Nasiminin asorlori birge tedgiq olunmalidir.
Nosimi seirinin ideya-mévzu gaynaglan «Cavidannamo»don
gidalanmigdir. Naimi irsini dyrenmadon Nasimi geiri hagqinda
dogru va diiriist bir fikir irali siirmak gox ¢atindir.

Nasiminin badii sonotkarlifi, dil ve iislubu, romz va
kolamlar1 yenidan aragdirilmal, tiirk xalglarina tesiri, sufi-hiirufi
baxis vo goriiglori asasli gokilda tohlil va tadgiq olunmalidir.
Nosimi seirlorini igtibas va torciimo asorlori kimi fars adabiyyat
ilo alagalondirmak tamamils yanhigdir. Bu, Q.Biirhanaddin va
1.Nasimi poeziyasini inkar etmok demakdir.

Noimi vo Nosiminin yeni dini ideali islam diinyasinda
slamatdar bir hadisadir. Isa Masih-Noimi xristian-islam etiqad
vo vohdastinin oks-sedasi, timumbogeri bir dinin meydana
golmosidir.

Azorbaycan nosimigiinasliq elmi yenidon formalagmalidir.
Naimi-Nasimi irsi xristian alominda torciima olunub yayilmalidir.
Onlarin ideyalari, masloki va etigad: islam-xristian yaxinlifinin
monovi ifadesidir.
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Prof. Dr. Zaim KHENCHELAOUI
Directeur de recherché-Algérie

L'EMIR ABDELKADER
PORRTRE-PAROLE D'IBN ARABI

Je me propose d*exposer kitdb al-mawdgqif fi al-tasawwuf
de I'Emir Abdelkader qui constitue une source capitale permettant
de percer la pensée d'Ibn Arabi dans sa profondeur insondable.
Edité la premiére fois au Caire en 1911, puis & Damas en 1966
et 4 Alger en 1997, il vient d"étre de nouveau réédité a Alger en
2005. Ce livre qui ce presente sous forme de commentaries et
d“interpretations sur un certain nombre de versets coraniques et
de hadiths, offer de précieuses meditations sur fusiis al-hikam
et al-futithdt al-makkiyya, paraphrase les paroles.les devises et
les poémes des grand maitres du soufisme. De meme le livre
comporte des revelations,des meditations, des €tats extatique et
des stations spirituelles outré des réponses spontanées a de graves
questions métaphysiques LEmir Abdelkader incarne un miroir
vif et authentique et refléte avec fidélité les idées principales de
la doctrine d*Ibn Arabi.
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Salahaddin XJLILOV
Azarbaycan MEA-nin miixbir iizvii

iBN 9ROBI VO AZORBAYCAN 9DJBI-FOLSIFI FIKIR
ONONILIRI

Professor Aida Imanquliyevanin genis planda tadgig
etdiyi arab sairlori Ciibran, Reyhani vo Nuaymonin romantik
poeziyasinda, eloca do hemin dovriin Azarbaycan romantik
adobiyyatinda  tasavviif folsofasinin, xiisuson Ibn  Orobi
taliminin boyiik tesiri duyulur. Esq vo Gozallik tanrigihigi Ibn
Arobide oldugu kimi, C.Ciibranin, Reyhaninin va H.Cavidin
yaradiciliginda da baglica ideya xattidir.

Jsas olan Hagqin vahidliyini gobul etmakdir. Haqq isa bagqga
rakurslarda ya Xeyir, ya Gozallik, ya Haqigatdir. Bunlara ¢atmag
iiciin iso insan yerdan, fani diinyadan ayrilaraq yiiksalmali. uca
somalara gogmalidir ki, bu da ancaq ilahi vacdin, esqin giict il
miimkiindiir.

Biitiin dinlorin tolgin etdiyi, dini duygularin markazinda
dayanan vo bu baximdan da dinlori yaxinlagdiran, onlarin
eyniyyat magamu kimi ¢ixig edon egqdir. Tosadiifi deyildir ki,
ibn Qrabi tolimi az qala biitiin diinya xalglari tarafindan dinlor
arasinda korpii kimi, vahid din ideyasimin tomal prinsipi kimi
qabul olunur.

Ibn Qrabinin aslinds Mansur Hallacdan galon ideyalarinin
izlori adobi-falsafi fikrin orta dovriinde da olmugdur. ibn Arabi
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va Nasimi poeziyasinda tez-tez rast golinon Haqqin egqla, esqin
gozalliklo, gozalliyin mahz insan gozalliyi ile alagalondirilmasi
aslinda ortaq poetik ananalordon xabar verir. «Insan» aslinda
biitovlikde cismani alomin bir pargasi kimi gotiiriilmoklo
barabar, ilahi ruhun dagiyicist kimi do gotiiriiliir. Bir diinyadaki
gozallik bagqa diinyadaki daha yiiksok gdzelliyin proyeksiyasi,
glizgii oksi kimi iizo ¢ixir.

Maraqhdir ki, Monsur Hollaca vo Nosimiys xas olan
«In2’'l-Haqqg» ideyasi Aida xanimin Sorq poeziyasi ilo qarsihigh
miiqayisada toqdim etdiyi Qorb romantik gairlorinds, xiisusen
Bleyk va Uitmenda do rast golinir.
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Prof. Tarek SHALABY
Chief of the Departmen of Arabian Language and culture
of Aynush-Shams University,

Egypt

FROM LETTER EDUCATION TO THE COGNITION
OF VAHDATUL-VUJUD
(on the basis of thinking and creativity of Ibn Arabi)

Arabian language has a special place from some aspects in
Islamic culture. At the head of all these is the Koran-i Kerim. And
the reason of it is its miracle of language, oratory and expressive
features.

That’s why it is not strange that a language and its
specifications not depending on views and differences of opinions
attract the attention of the scientists. One of them is Arabi. This
study dwells on the “Letters” which are considered the smallest
elements of the language, which were in the spotlight for Ibn
Arabi.

It should be noted that the considerations around this theme
of Ibn Arabi are considerable from language teaching point.
So that the smallest elements still discover the features of the
language from appearance and sound point.

One of the moments, which call attention, is Ibn Arabi’s
attaching importance to the meanings expressed by the letters
connected with different sciences like interpretation. view,
astronomy, mathematics, and geography. Ibn Arabi’s attaching
importance to the letters opened a way for him to reach the
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pick. On one side, he notes the position of human on the earth;
on another side, he notes his deep thoughts about the connection
with God.

Having benefited from his rich Sufi practice Ibn Arabi
overcame this long distance with his deep thoughts. These deep
thoughts beginning from the smallest elements that came to
mind, reaches to the elements that the mind cannot cognize as
“The essence of human life on the Earth”.

This report deals with the considerations and thoughts
connected with letters of Ibn Arabi. On another side, it lightens
the efforts on Arabian heritage from linguistic point.

The deep thoughts of Ibn Arabi connected with the letters
for benefiting from Sufism it is necessary to pay attention to
his poems connected with Sufism. Here also is touched one of

the letters of Ibn Arabi connected with letters— (Mim, Vav, Nun
letters).
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Prof. Victor Palleja de BUSTINZA
Alacant University, Spain

IBN ‘ARABi AND THE “ISHRAQI” TRADITIONS: NEW
VIEWS
AROUND AND OLD ISSUES

As Ibn ‘Arabi capital place in the history of Islamic culture
is unanimously acknowledged, the exact nature of his thinking
seems yet to be clarified despite the efforts spent by many eminent
old and modern commentators. The growing attention paid by
modern research to the Shaykh al-akbar is happily solving this
problem though little by little. Nevertheless many significant
subjects remain unproven or concealed to general and sometimes
contradictory statements.

For instance, the relation between [bn ‘Arabi and the “ishraqi™
schools needs to be ascertained.

Textual sources show that Ibn ‘Arabi, following al-Gazzali
—towards whom he always showed marks of high respect and
veneration- had a distant relation towards Ibn Sina. His distrust
for his ideas was expressed in a silent way but it was not impossible
to be grasped throughout a number of allusions. Even some of
them were easy to be understood.

But this rather sibylline attitude must not be interpreted
as if he wasn’t interested with avicennism. On the contrary.
as al-Gazzali himself, he was highly concerned with the light
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symbolism and other related key metaphysical tenets shared by
many religious traditions.

To deepen into this problem of old, another important
element must be considered: Ibn ‘Arabi’s acquaintance with
Fakhr al-Din Razi works. This can be supported positively and
it shortens significatively the links between the Ishraqi schools
settled in Meragha and the sufi’s of al-Andalus.

Yet it can be even increased when even Shahab al-Din
Suhrawardi appears also not to be completely unknown to Ibn
‘Arabi ears and even might have played some sort of influence
during his formative period.
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Maitre de conférences d’études turques et persanes
Université Lyon 3 (France)
Prof. philosophy
Galatasaray Universitesi, Istanbul

IMAGINATION: A STUDY CASE BETWEEN IBN
‘ARABI AND KUBRAWI SCHOOL

Imagination is a major problem in mysticism as well as in
philosophy. In that which we can call Ibn ‘Arabi’s school. it is one
of the most important feature of the whole construction of the
concept of wahdat al-wujid. As Henry Corbin had pointed out
imagination is the touch-stone of the system of wujid in such a
way that if it is removed the whole structure disappears as being
asystem. The “as if” that resumes the nature of imagination since
it is the essence of vision and vision is what imagination makes
happen, or imagination as it happens. Ibn ‘Arabi’s distinction
between two types of imaginations opens the way to reinterpreting
the concept of visionnary power, himma, which he understands as
a part of imagination. In the kubrawi school, as it is set by Najm
al-din Kubréd, himma is the power of ascending to a liberation
from imagination. This difference of interpretation is based upon
a different articulation of the ideas of wujid/ existence and kawn/
being. The discussion about imagination and visionnary power
as it is delineated in those two streams of Sufism appears to be a
major point in the development of different ways of understanding
wujid.
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Prof. Ghasem KAKAIE
Shiraz University, Iran

IBN ARABI’S AND MEISTER ECKHART’S GOD: THE
GOD OF THE RELIGIONS iS NOT THE GOD OF THE
PHILOSOPHERS

It is difficult to provide a definition of God in which all
different views are included and upon which all schools can
agree. In philosophy, there are various concepts of deity from the
ancient Greek philosophy to the modern philosophy. The God
of philosophers is often an object not a person: something not
someone, unchangeable, absolute and unlimited. But the God that
is worshiped by religious believers is, for example, a person and
to be a person, an entity must think, feel, and will. In spite of
being unchangeable, he is angry with us today, pleased with us
tomorrow.

If we approach to Abrahamic Religions from a mystical
viewpoint, we can see that they share many beliefs about God
which differs from the philosophers’ theories.

In this article, I will provide a brief account of the traditional
God of theism, and then a more extensive discussion of God
from the viewpoints of Ibn Arabi and Meister Eckhart, as two
distinctive Muslim and Christian mystics, and conclude how
these two different mystics from two different cultures come
to a kind of unity and agreement in the name of the God of
Abrahamic Religions, while philosophers have many challenges
on the concepts of deity.
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Ziimriid QULUZAD?D,
falsafa elmlari doktoru, professor
AMEA-mn Falsafa, Sosiologiya
va Hiiquq Institutunun s6ba miidiri

IBN ORIBININ FOLSIFI iRSININ SORHI HAQQINDA

XXI osrin baglangicinda da todgigat¢ilarin  sonmayan
maraq obyekti olan orta asr manavi modoniyyatinin gorkomli
niimayondalorindan biri olan Ibn Qrabinin irsi ham tarixan. ham
dos indi birmonali serhe malik olmamigdir.

Tadgiqatgilarin Ibn Qrabi haqqinda ¢oxasrlik adabiyyatda 6z
oksini tapmig falsafi vo dini baxiglarinin coxmanalihgi, geyri-
daqigliyi va bir-birini inkar edan tayinlori onlarin tasavviirlarinin
inkar haddina catan tozadlihgindan, coxmonalilifindan va geyri-
dogigliyindon irali golir. Onlar bu deyilonlora osaslanarag, Ibn
QAroabi irsinin miixtalif aspektlorini isiglandirir vo dayarlandirirlar.

Bizo elo golir ki, mdvcud voziyyat bir sira mosalalorin
miizakirasini zorurilogdirir. Bu suallara razilagdiriimig cavablar
tapilmadigca miizakiralorin faydahlifima va tadqigatgilarin
hagigat axtarig1 prosesinda bir-birini anlamalarina iimid azahr.

Molumdur ki, Ibn Qrabinin irsindan ¢ix1s edarak, onu gah
islam falsafasinin, gah da miisolman mistisizminin niimayandasi
adlandirirlar. Onun diinyagoriigiinii gah islam dini, gah da
islamda antiortodoksluq vo bidat istigamatindo sarh edirlar,
ibn Qrobinin panteistik tolimini gah Qarbin bu kategoriyaya
miivafiq anlayist kimi, gah da Qoarbin panteist talimindan
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Moaruzado sadalanan masalalora miinasibat bildirilmakla
yanast, Anne-Mari Simmelin, A.D.Knigin vo A.D.Smirnovun
tadgiqatlarinda Ibn Orobinin falsafi irsinin gorhinin konkret

mosalolorinag da toxunulacaqdir.

koklii sokilda forglonon “vahdat al-viicud” kimi gorh edirlor;
miitofokkiri tesovviif tarixindo bu tolimin falsafi sisteminin
yaradicist adlandirirlar va s.

Bu baximdan agagidaki ritorik suallar montiglidir:

1. “Islam folsafasi”, “miisolman vo yaxud islam mistisizmi”
anlayiglarinin - mozmununu  miioyyenlogdirmadan,
gaynaglarda yazildigi kimi, Ibn Orobinin islam
falsafasinin, yaxud islam mistisizminin niimayandosi
olmasina aydinliq gstirmok;

2. “Islam  dini”, yaxud “geyri-ortodokslug” v
“islamda bidot” kimi anlayiglarin  mahiyystini
miioyyonlogdirmadon Ibn Orabinin irsini “islam
dini”, yaxud “geyri-ortodoksalliq” va “islamda bidat”
istigamatinde aragdirmag;

3. Panteizmin mahiyystdo Qoarb folsofi kateqoriyas:
vo  vohdat al-vicud falsofesi ilo  olagalerini
miiayyanlosdirmadon Ibn Orabinin falsofi baxislarini vo
ya falsofi sistemini doyarlondirmok;

4. “Sufizmin  folsofosi”  anlayiginin  mahiyyatini
miisyyanlogdirmadon va tadgiqatlarda oksini tapmug
Eynalqiizat Miyanaci (XI-XII), 9bu Hofs Siihrovardi
(XII-XIII) vo digorlorinin falsofi sistemlorini nozero
almadan qaynaglarda Ibn Qrebinin tesovviif folsofi
sisteminin  banisi olmasi haqqinda miiddoalarla
razilasmaq miimkiindiirmii?

Ibn Arabinin diinyagoriisii otrafinda diskussiyalar va haqigqat
axtarigt  yalmiz yuxarida sadalanan anlayiglarin mozmunu
haqqinda nisbi tesavviirlor méveud oldugu halda faydali ola
bilor. Miitofokkirin irsi bu anlayiglar zomininda todgiq edilir vo
doyarlondirilir.
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Shahram PAZOUKI
Praofessor of philosophy and religious studies
at the Iranian Institute of Philosophy

THE EAST OF SUHRAWARDI AND THE WEST OF
HEIDEGGER

Suhrawardi as an Eastern prominent philosopher and
Heidegger as the most influential Western philosopher in our
times, each in his own way, search the past to find the origin of the
East and the West. When talking of the East and the West, neither
Suhrawardi nor Heidegger has the geographical sense of these
words in mind. In his search for finding the East, Suhrawardi
goes to the ancient Greece and from there to the ancient Iran.
In his eyes, they constitute the East (mashrig), i.e., the direction
from which the sun of the Truth rises.

According to him the oriental philosophy of the ancient Iran
has continued its life in the Islamic Sufism and it survived among
great Sufi Shaykhs such as Bayazid Bashami. Suhrawardr's
interest in the East lies in the fact that in his view the light of the
Eastern Wisdom (hikmat al-Ishraqg) was going to be extinguished
and he tries to keep it illuminating.

Suhrawardi’s idea of the East and the West was carefully
worked out in the works of the great followers of the school of
Ibn Arabi in Iran such as Amuli in the 14" century or Lahiji in
the 15" century.

In contrast to Suhrawardi, Heidegger who finds himself
as living in the dark modern age reaches the Greek philosophy
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as the origin of the West, in German language das Abendland,
meaning where the sun sets.

Both of them, however, consider the appearance of
philosophia (philosophy) out of Sophia as a sign of entering into
the West. In this paper their views on the origin of the East and
the West will be compared.
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Dr. Cecilia TWINCH
Ibn Arabi Society, Oxford

NO PLACE

This paper will explore considerations of location,
orientation and non-fixity in Ibn Arabi’s thought

Both worlds can fit within me, but in this world I cannot fit
I am the placeless essence, but into existence | cannot fit

These famous lines by the Hurufi poet Nesimi, remind us
that spiritual values transcend incidental, stereotyped divisions
between East and West. Nesimi has recently been brought to
the world’s attention by the Nobel Prize-winning author, Orhan
Pamuk, in his novel, The Black Book. The book opens with
a quotation from the entry on Ibn Arabi in The Encyclopedia
of Islam, which evokes a realm of mystery that is hidden from
those who are ensconced in a world of what they believe to be
scientific fact. One of Orhan Pamuk’s characters then suggests
that although East and West have always been very different from
each other, there exist other, there exists “in both Eastern and
Western traditions the idea of a centre hidden from the world™.

For some this hidden centre is transcendent, found only
in heaven. For some, this hidden centre is to be found within.
in the heart of humanity. For some, this hidden centre is to be
found everywhere and yet nowhere. It cannot be located in space
because it is beyond all our notions of time and space, yet it is
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omnipresent — universal, collective and at the same time unique
to each individual. This constitutes the mystery which is revealed
and concealed in every place, yet confined to no place: for
everything is included in that placeless essence which is bound
by no thing yet which contains all.
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Stephen HIRTENSTEIN
Ibn Arabi Society, Oxford

«“MY PASSION IS FOR THE LIGHTNING AND ITS
GLEAM?”: CONSIDERATIONS OF EAST AND WEST IN
THE LIGHT OF IBN ‘ARABI’S TEACHINGS

In various passages throughout his work Ibn ‘Arabi puts
forward a perspective on the nature of east and west which is
profound and illuminating. This paper will look at some of
the ways in which he understands these physical directions
symbolically, often in contrast to other mystics. We will also seek
to show how this understanding has deep implications for the
way we view difference and identity and the nature of being fully
human.
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AMEA akad. Z.M.Biinyadov
adna Sargsiinashq Institutunun direktoru,
filologiya elmlari doktoru, professor

GORKOMLI SORQSUNAS-ALIM, PROFESSOR AIDA
IMANQULIYEVANIN AZORBAYCAN $SORQSUNASLIQ
ELMININ INKISAFINDA ROLU

Azoarbaycan elminin ¢oxasrlik inkisafi tarixinda XX asrin
xiisusi yeri var. Mohz bu zaman &lkamizda elmin an miixtalif
saholorinin sistemli inkisafi va cigaklonmasi baglanir. Digar
elm saholori ilo yanag: ictimai vo humanitar elmlor da siratlo
inkisaf edir, milli vo iimumbaser elmina dayarli tohfalor verir.
Bu sirada Azarbaycan sorgsiinasliq elmi xiisusi geyd olunmahdir.
Mohz bu dovrde sorgsiinasliq elminin on miixtalif sahalari
inkisaf etmis, giidratli elmi potensial yaranmug, yliksak ixtisash
milli sorgsiinas kadrlar yetigmis, har osari elmda yeni sz, yeni
tapint1 olan parlaq alimlor, isigh saxsiyyatlor yasayib-yaratmislar.
Gorkamli sargsiinas-alim, Azarbaycanda arabsiinashq tizra ilk
filologiya elmlori doktoru, professor Aida xanim imanquliyeva
belo alimlordendir. Darin nozari biliklori, yiiksak erudisiyasi,
genis miitaliosi, bir ne¢a sarq va garb dillorini bilmasi sayasinda
apardig1 tadqiqatlar vo yazdig: osarlor qisa bir vaxt arzinda ona
noinki kegmis Sovetlor Birliyinda, hatta bir ¢ox xarici dlkalarda
genis sOhrat gotirmigdir.

A.Imanquliyeva Azorbaycanda $orq va Qorb madaniy-
yatlarinin gargiligh tesir va alagalerini sistemli gokilda arasdiran
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ilk alimdir. Onun tadqigatlar1 naticosinde miitlog bir haqigat
miioyyonlogmigdir: Qorbin modoni doyerlori o zaman yerli
zominda kok sala vo onu zonginlogdire bilor ki, onlar Sorq
anonasine va milli xaraktera uygun formalarda oxz edilsinlor.
Alimin ¢oxsayli elmi osorlorindo Qorb vo $orq modoani
ananalorinin sintezi, yaradici islubun inkigafi vo yeni badii
tislubun togokkiil tapmasi todqiq olunur ki, bu da nainki arab
adobiyyatinin, hamginin biitiin yeni Sorq adabiyyatlarinin hoamin
aspektda todqiqi tigiin ¢ox miihiim zomin yaradir.

Sorq vo Qorb madoniyyatlerinin garsiligh  tesir vo
alagolorini dyronan alim hor iki odebiyyatin iimumbagari
doyarlarini asas gotiiriir, madani teraqqini sertlondiron amillora
istinad edir. drob mohcar odabiyyatinin on miixtalif badii
iisluba malik niimayandslorinin yaradiciliini aragdiran Aida
Imanquliyeva yazigilarin on moghur osorlorini tohlil edir,
onlarin yaradicilig metodunu, diinyagoriisiinii, nasr vo poeziya
dillarinin tokamiiliinii, lirizmi, miixtalif gohroman obrazlarinin
xiisusiyyatlorini todqiq edir, diinya orobgiinasliinda ilk dofs
olaraq arob-Amerika, Qarbi Avropa va rus adabi slagolerinin
magzi vo ohoamiyyatini tam agkar edir, orob mohcor
adobiyyatinin on goérkamli niimayandalarinin badii iislubunun
formalagmasinda Qorb vo rus odobiyyatlarindan manimsoma
prosesi vo onun naticalorini miioyyonlogdirir.

Alim gotiyyatlo bildirir ki, arob mohcer yazigilar1 Qarb
adabiyyatinin miisbat tosiri orbitindo olarag, onun on yaxsi
nailiyyatlorini monimsomig vo 6zlorino moxsus gokildo inkigaf
etdirmiglor. Mohz bu yazigilarin yaradicih@: sayasindo XX osr
arab adabiyyatinin mdvzu dairasi geniglonmis, janr qurulugu daha
da rongarang olmus, badii ifadonin yeni formalari yaranmig vo
arob adabiyyati imumbagor madaniyyatinin ayrilmaz hissasine
cevrilmigdir.
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Yasadigimiz qloballagan diinyada integrasiya proseslari
getdikco daha boyiik viisat alir, sivilizasiyalararasi alyans.
madoniyyatlorin dialoqu bagariyyatin on imda vazifasina gevrilir.
Bu sobabdon Aida xanim Imanquliyevaninelmiirsinin shamiy yati
durmadan artir. Inanirig ki, onun alim galomi ilo ugrunda
miibarizo apardif1 ideya vo amallarin aktualligi zaman axarinda
daha da artacaq. Na godor ki, Serq vo Qarb miinasibatlorinda
tam harmoniya bargorar olmayib, etnik qarsidurmalar vo ganh
miinaqigolor aradan gotiiriilmayib, insanlar yena vo yena Aida
imanquliyevanin asorlorina miiraciat edacak va golacak nasillor
onu daim minnatdarligla xatirlayacaq.
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Dr. Jane CLARK
Ibn Arabi Society, Oxford

IBN ‘ARABI AND WESTERN SCIENCE

When considering the common foundations of Eastern and
Western thought, the role of western science is clearly of central
importance, and much attention has been devoted in recent years
to discussions about the compatibility of scientific theories such
as evolution and the Big Bang model of creation with a religious/
spiritual perspective. Some commentators take the view that there
are ultimately irreconcilable differences between the approach of
traditional philosophies and the operation of western empirical
science, whilst others have seen significant parallels between, for
example, the findings of quantum mechanics and the writings
of the mystics within different religious traditions. Amongst the
latter group, some recent commentators have suggested that the
ideas of Ibn ‘Arabi could be especially important in bridging the
gap between Eastern and Western modes of thought. One aspect
of this is that the underlying metaphysical vision of the Akbarian
school, based as it is upon the principle of unity of being. has
the potential to encompass seemingly opposing views within a
coherent framework. Another is that Ibn ‘Arabi’s understanding
that our knowledge of the world is forever in progress. and is
therefore an open-ended quest, encourages an attitude of mind
which is compatible with the investigative experimentation
characteristic of the western scientific endeavour. This paper will
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asses this point of view in relation to contemporary scientific
knowledge. It will suggest that whilst Ibn ‘Arabi’s ideas have the
potential to illuminate aspects of all the sciences, it is particularly
in the new fields of the human sciences — those concerned with
the human genome, the brain and consciousness — which come
directly under the order of self-knowledge, that his ideas could
play a crucial bridging role over the next few decades.
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Dr. Bakri ALADDIN

Damascus University, Syria

PRINCIPAL THOUGHTS IN THE AI-FUTUHAT Al-
MAKIYYA

Although Ash-Sheikh Muhyiddin Ibn Arabi separates the
writing of Futuhati-Mekiyye either into chapters (six chapters:
knowledge, deeds, states, degrees, moments), introductions (560
introductions) and parts (259 parts) this man does not explain
thoughts and theories clearly. It is due to two reasons:

1 —Ibn Arabi explains that the method he applied in his work
does not coincide with known method. That's he does not keep to
rational method when he writes his work. He expects the divine
inspiration that give rise in his soul and notes that he wrote all his
works, especially “Futuhat” keeping to “divine dictation™.

2 — The second reason is the text he hid from the reader
to be understandable. Ibn Arabi hides the truth because of his
conviction. As he notes in the introductions of his book: Obtaining
openly...to whom God gives the strength he will get the essence
of it (Futuhati Mekiyye, Neshr Osman Yahya, Cairo, the first
journey, article 183).

According to late Osman Yahya — While studying on one of
the books of Ibn Arabi the investigator applying standard rules
and scientific research method of the scientist from the theme and
idea completeness is of many aspects. The works of the Sheikh
differs from those of being applied in the investigation (Futuhati
Mekiyye, preface, p.22).
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Though it is difficult to come across constant thinking
manner in Futuhat but it is possible to see some clues which will
discover the words of giant work from quantity and quality point.
Michel Godvevili writes it in his book of “Immense Ocean” as
following: “For example, the chapter “Menziller” consists of 114
views. This is also the number of Coran suras. “Menziller” are
symbolized according to the suras”. Godlevich does not deny the
difficulties he met in the investigation of discovering of inner
logic of the book. The most important moment that Godlevich
wanted to emphasize was a special relation between Ibn Arabi
method and Coran. Ibn Arabi expresses it openly: “All the
writings that were interpreted in this book coincide with Coran
and its treasures. Here I give it the clue of understanding and
asking for help” (Futuhatu —Mekiyye, Beirut, vol. 3, p.334)”.

I will carry out an investigation on Principal thinking system
of Futuhati -Mekiyye afterwards. In despite of the difficulties I'll
make effort to put forward the principal ideas which this book
contains in it.

Ibn Arabi together with inspirations which came to his soul
touches different theories in different parts of the book. For
example, as “Love theory” the “creation theory” demanding
knowledge of views referring to the theory and “divine names”
can be remarked. It requests “divine tejelliler” (Hophany) and
“New Creation” theory understanding. Moreover the theory
of “Perfect Human” and his “Mahammadi-hagigat” and the
theories “Prophecy” and “Province” which is formed from them
should be noted. It is necessary put forward the essence of the
thoughts which we are going to call “Conviction of Ibn Arabi” or
“Philosophical view”.
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Vilayat COF9R
filologiya elmlari doktoru,
AMEA akad. Z.M.Biinyadov adina Sargsiinashq Institutu
drab filologiyast siobasinin miidiri

AIDA IMANQULIYEVANIN MOQALJLIRI

Aida Imanquliyevanin gorgin zohmat, zongin fakt va
arabca oldugea ugurlu badii niimunalara sdykonmoklo yazdig:
bu moqalalori oxuyanda aragdiricinin  yiiksak erudisiyasina,
hadisa vo ohvalatlara hassasligla yanagma soristasina, mantiginin
rabitaliliyina, climlolorinin salis, su kimi axarli olmasina heyran
galmaya bilmirsan. Bu, tobiidir. Ciinki Aida xanim ister Azarbaycan
va rus dillorini, istorso do adabiyyatsiinashiin nazori masalalarini,
arab dilinin incaliklarini kamil bilen bir miitoxassis idi.

Xatirladilan dovr orzindo respublikanin miixtolif dovri
matbuatinda,akademik macmuslords ¢ap olunmus bu magalalarin
hacmi 25 ¢ap varaqindon c¢oxdur vo onlari togribon asagidaki
sokilda gruplagdirmagq olar.

1. Sirf arab-mohcar adebiyyati ilo bagli olan magalalardir ki,
bu maqalaler haradasa kitabin az qala ton yarisini ohats edir. Bu
magalalorde erob-mohcar adobiyyatinin iic mashur korifeyinin
(Mixail Nuaymo, Ciibran Xoalil Ciibran vo 9min ar-Reyhaninin)
hayat vo yaradiciliglarinin bu vo ya digar cohatlori ilo bagh
dhatali fikir vo miilahizalor sdylonilir, onlarin yaradiciliglarinin
miixtalif maqamlar1 deqiglikls tadqiq olunur. Onu da deyak ki,
bu moqalaler Aida xanimin monografiyalarinin asas oziiliinii,
bazasini togkil edir.
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Bunlardan olava, homin mogqalolorin sirasinda miihacir
aroblorin  Conubi Amerikada, xiisuson Braziliyanin San-
Paulo sohorindo yaratdiglart odebi birliyin vo onun osas
niimayandalarinin (Ilya 9bu Madi, sair Qazavi va s.) imumi arab
mohcar adabiyyatinin inkigafindaki rol va foaliyyatlorini ohatali
aks etdiron magalalara da rast galmek miimkiindiir.

2. Macmuads toplanmig maqalalerin ikinci tosnifat grupuna
professorun sirf drab Sarqi adebiyyati ilo bagli yazdig1 moaqalalari
aid etmok olar. Bu qrupa daxil olan moqalalora 9ndolusiyadan
tutmus (arablarin VII-XII asrlorda Ispaniyada yaratdiglar klassik
arab adobiyyati nozerda tutulur) «Satt al-Orab»a (Iraq arazisinde
Daclo vo Forat caylarimin birlagib amole gotirdiklori deniza
isaradir) gadar ii¢ gitada yerlogon Misir, Suriya, Livan, Falostin
va Iraq kimi arab 6lkalorinin miiasir adebiyyatinin inkigaf yolu
barado yazdigi moaqalolori misal ¢oka bilerik. Bu moqalalarle
yaxindan tamg olanda hiss edirsen ki, Aida xamimin mdvzu
dairasi tokca mohcor adobiyyati ilo mohdudlagmamig, onun
yaradiciliq laboratoriyasinin iifiiglori miasir arab &lkalarinin
yerlasdiklari cografi erazilera goder gedib ¢ixmugdir.

Aida Imanquliyevanin moqalalorinin ii¢lincii bir grupuna
onun rus-arab va Azarbaycan-srab adaobi slagelorinin tadgigina
hasr etdiyi moaqalalori aid etmok olar. Toadgigat¢inin bu grupa
daxil olan maqalaleri oxucunu Rusiyada vo Azarbaycanda arob
adobiyyatsiinash@inin yeni bir sahasi ilo tanig edir vo onda bu
sahanin da ¢ox aktual bir mvzu olmasi qenastina gatirib ¢ixarir.

Va nshayat, demaliyik ki, bu bolgiiniin sonuncu — dordiincii
gismini Aida xanimin Azerbaycanda tebligini zeruri saydig1 bazi
torciimo asarlering, habele arab adebiyyatinin nazeri mesalslerine
hosr olunmus Kkitablara yazdifi resenziyalar1 tamamlayir.
Bunlarin igarisinda ise tadqiqat¢inin merhum professor Malik
Mahmudovun “9robce yazmis azerbaycanli sair vo adiblor
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(VII-XII asrlor)” («Elmb», 1983) monografiyasina yazdigi genis
resenziyasini xiisusi geyd etmak lazi mdir.

Belolikla, yekun olaraq geyd etmaliyik ki, maruzada bu
tasnifatin har néviinden bir mogalo ohatali sorha calb olunur
va naticada Aida xanimin magalo yaradiciliginin onun dimumi
aragdirmalar sirasinda ayrica bir morhalo tagkil etdiyi xisusi

vurgulanir.
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Elxan 9ZIZOV
Bak: Doviat Universiteti
sarqsiinashq fakiiltasinin dekant,
filologiya elmlari namizadi, dosent

BAKI DOVLAT UNIiVERSITETININ SORQSUNASLIQ
FAKULTOSINDQ “ORJB JDJBIY YATI” FONNININ
TODRISINDD PROFESSOR
AIDA IMANQULIYEVANIN ROLU

XIX asrin sonu XX asrin avvallerinda arab adabiyyatinda
anansni taglid etmoklo yanasi, Avropa va Qarb adabiyyatinda
meydana golen yeni corayanlarin tosiri altinda da oasorlor
yaranmaga baglamigdi. Yeni arab geirinds vo nasrinds bag veran
dayisikliklor kegon asrin ilk onilliklarinda daha gabariq sokilda
Oziinii biiruzs verirdi. Xiisusilo modernist poeziya ham formasina,
hom da poetik metoduna gora forglonirdi.

Orob odobiyyatindaki yeni cerayanin inkisafina Livanda
Ilyas 9bu Sabka, Tunisda Obul Qasim as-Sabbi, Suriyada dnvar al-
Attar vo Mohommaod Nodim tokan verirdiler. Lakin avropasayagi
miiasir tipli seir niimunalori daha ¢ox Misirda yayilmigdi. Bunun
tosokkiiliinde Qhmad Zaki 9bu Sadi vo onun yaratdigi “Apollo™
comiyyatinin bdyiik rolu olmugdur. Bu comiyyatin taninmis
foal niimayandalorindon Mohommad 9bdiil Muti al-Hamsari,
Ibrahim Naci, 9li Mahmud Taha vs basqalarinin adlar xiisusile
geyd olunmalidirlar.

XIX osrin sonunda ictimai-siyasi vo igtisadi vaziyyatla
slagadar olaraq Livan va Suriyadan ABS-a kiitlovi miihacirat
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baglandi. Eyni zamanda yaradici oreb ziyalilari torofindon
mohcar  adabiyyatinin  asasi  qoyuldu. Onlarin  oksariyyoti
diinya adobiyyatinda meydana galon romantizm, siirrealizm va
ekzistensializm metodlarindan tesirlonarak asarlor yazirdilar.

Mohcar adebiyyatinin shamiyyatini ilk olaraq akademik
LY Kragkovski yiiksok qiymotlondirmisdir. Sonralar bir sira
taninmig arab, Avropa va rus sorqsiinaslari bu sahaya miixtalif
sapkili tadgiqat iglori hosr etmiglor. Lakin onlar parakonds halda
oldugundan mohcar adabiyyatinin imumi palitrasini yaratmaga
chtiyac duyulurdu. Bu vazifani noinki Azarbaycan, eyni zamanda
diinya  sorqsiinashginda ilk dofo yerina yetiron gorkomli
arabsiinas, professor Aida imanquliyeva oldu.

Genis elmi va faktiki materiali dorindon aragdiran Aida
xanim rast galdiyi tasvirgilik vo metodoloji qiisurlar géstororak,
adabiyyatsiinashgin ~ son  nailiyyatlori  osasinda  mohcor
adabiyyatinin sistemli gokilda 6yranilmasine ravac verdi. Onun
bu sahadaki tadgiqatlar1 hom rus, hom da Azarbaycan dillarindo
is1q Uizii gormiis “Ciibran Xalil Ciibran”, “ “Qoalomlor birliyi” vo
Mixail Nuayma”, “Yeni orab adobiyyati korifeylori” kitablarinda
va goxsaylt maqalalorinda 6z oksini tapmisdir.

Professor Aida Imanquliyevanin elmi yaradiciligi Qrob
Sarginds da boyiik maraga sobab olmus va tosadiifi deyil ki,
“Yeni orob odobiyyati korifeylori” monogqrafiyasi ICESKO
tarafindon 2006-c1 ildo Morakesda arab dilinds nofis sokilda nagr
edilmisdir.

Bak1 Dovlat Universitetinin sorgsiinashq fakiiltosinds arsb
adobiyyat: tarixinin todrisi zamani mohcor adabiyyat1 icmal
soklinda yalniz 4 saat todris edilirdi. Prof. Aida Imanquliyevanin
apardig1 miihaziralorda iso artiq arob adobiyyatinin bu miihiim
sahasina 10 saat ayrilmisdi. Eyni zamanda Ciibran Xalil Ciibran,
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dmin or-Reyhani vo Mixail Nuaymoanin yaradiciligi ayri-ayr
illorda xiisusi kurs kimi 60 saat hacminda kegirilirdi va hal-
hazirda da bu davam etmoakdadir.

Arab filologiyas: kafedrasinin professoru A.S.Qasimovanin
2006-c1 ilda ¢ap olunmug bakalavr pillasi iigiin “9rab adabiyyat”
fanninin programinda Aida xanimin asarlari asasinda moahcor
adobiyyatina xiisusi yer ayrilmigdir ki, onun qisa mozmunu
asagidaks kimidir:

- XIX osrin sonlarina dogru Suriya va Livandan ABS-a arab
miihacirotinin baglanmasi. Miihaciratin ictimai-siyasi va ideoloji
sobablari;

- Amerikada togkil olunmug arab comiyyatlori va “Kaukabu
Amrika”, “al-Qyyam”, “al-Huda”, “Miratul-gorb”, “al-Miihacir™,
“as-Saih” kimi gazet vo jurnallar;

- Amerikada orob mohcor adobiyyatinin  yaranmasi.
“Qoalomlor birliyi”nin tosisi. Mixail Nuaymo, Ciibran Xoalil
Ciibran, 9min or-Reyhani, Ilya 9bu Madi, Nacib Qrbili va
bagqalari;

- Mohcar adabiyyatinin saciyyavi cohatlari vo gorkamli

niimayondalori.
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imamverdi HOMIDOV,
AMEA Nizami adina 9dabiyyat Institutunun
Qadim dovr Azarbaycan adabiyyati s6basinin miidiri,
filologiya elmlari namizadi

ORIB dDIBiY YATSUNASLIGINDA SORQ-Q3RB
ODIBI OLAQILARININ OYRONILMISI vd AIDA
IMANQULIYEVANIN TODQIQATLARI

Gorkomli Azorbaycan alimi Aida Imanquliyevanin yeni
arab adebiyyatinin niimayandalari - Ciibran Xalil Ciibran, 9min
or-Reyhani vo Mixail Nuayma haqqinda tadgiqatlarini Sarg-
Qorb odobi alagalorinin dyronilmasinda Azarbaycan va diinya
arabsiinashiginin uguru kimi giymatlondirmak olar. Sarg-Qarb
alagalori kontekstinda arab-Avropa adabi tasir va alagalarinin
bir sira mosalalori Julian Ribera, Asin Palasos, Emilio Qarsia
Qomes, Konrad, Krackovski kimi maghur sargsiinas alimlarin
asarlorindo qoyulmus va todgiqatgilarin diggati bu masalalora
yonaldilmisdir.

XX asrinikinci yarisinda arab alimlori- M.Q.Hilal.D.Sallum.
A.Saleh, C.Kamaloddin, S.ol-Homlovi, M.Mokki vo basqalar
arab-Qoarb adobi alagalorina dair maragl arasdirmalar aparmislar.
Onlarin tadgigatlarinda adobi alagalorin moveudlugunu gostaran
faktik materiallarin tizo ¢ixarilmasina, mévzuca bir-birina yaxin
olan asarlarin mazmununun sarhina genis yer verilir. C.X Ciibran.
Q.ar-Reyhani vo M.Nuayma irsinin aragdirilmasi ila masgul
olmug E.Abbas, M.Y.Nocm, X.Havi vo M.Nuaymanin asarlarinds
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miialliflorin metodoloji mévgeyindan irali golon icmal xarakterli,
tosviri informatl vo birtorafli tosiri gostoron maqamlar daha
¢ox qabardilir. S.Deyf mohcar sairlorinin geirlorindo yalniz orab
klassik seiri ananalari iigiin xarakterik olan motivlarin agilmasina
tstiinlik vermisdir.

Miiqayisali adabiyyatsiinashigin obyektiv taloblorindan
¢ixis edon Aida Imanquliyeva mohcar sairlorinin odobi-badii
zGvqiiniin formalagsmasinda yeni ideya vo yeni poetik formalara
malik olan Qorb adobi-madani irsinin rolunu géstorir. Onun
gonaatind  gora, «Suriya-Amerika» moktobinin tomsilgilori
yeni adabi iislubun yaradicilari kimi orab klassiklorino qayg
ilo yanagmug, arxaik sozlordon, agir sintaktik birlosmalardon,
yorucu ritorik ifadalordon azad olmaga ¢alismiglar. Ciibran, or-
Reyhani vo Nuaymo ingilis romantizmi, transsendentalizmi vo
rus tonqidi realizmi ii¢iin saciyyavi olan ideya va iislublardan
bahralonmis va fordi yaradici formaya mansub badii metodlardan
istifado etmiglor. Onlarin yaradicihiginda Qorb romantizmi
yaradici bir metod kimi 6ziinii gostorir. Ciibran va ar-Reyhani
bu metodu arab seiri ononalori asasinda zonginlasdirmislor. drab
adabiyyatinin ananalari va Qarb romantizminin miirakkob sintezi
naticasinda mohcar sairlorinin asarlorinde bu adobi alago diinya
adabi prosesinda iimumbagari problemin goyulusu saviyyasino
yliksalmaya imkan tapmisdir.

A.Imanquliyeva arob-Qorb alagalerinin  moaziyyatlarini
gostormak idiglin ayri-ayri asarlorin miiqayisali tohlili iisulundan
istifado etmig va yeni poetik janrlarin formalasmasina, habelo
M.Nuayma yaradicihiina rus tonqidi realist yazigilarinin tosirini
oyani sakilda gostormisdir.
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E.B.TAITYEHKO
kanoudam chuaocoghciux nayx,
doyenm l0ucnozo Pedepaavnozo Yuusepcumema PP

POJIb YYEHOI'O B ITPOIECCAX
B3AMMOJIEMCTBUSA KYJIBTYP BOCTOKA U
3AITATA

[Ipobrniema B3aMMOAEHCTBUS, B3AMMHBIX  KYJILTYPHbIX
BAMSIHMIT COCTABJSIET OJHO W3 BaXKHENLINX HAlPABIEHNI
MCTOPHM Pa3BUTHS MMPOBO#I KY/IbTYpbi. Pelaroluee 3Hauerme s
npoueccax B3aUMOJIEHCTBUA KYJILTYP MpruoOpeTaeT H3MeHeHHe
COCTOSIHMIA, O6acTei AessTeIbHOCTH, LEHHOCTEN TOI U JIPYroi
KYJIBTYPbl, NOPOXK/EHHE HOBbIX (POPM KYJILTYPHOH aKTHBHOCTH,
JYXOBHBIX OPHMEHTHMPOB IIIOfIEH TMOJ| BJIMAHUEM HUMITYILCOB,
upyuwmx usHe. Kak ormeuaer [1.C. Jlnxaues: «Kynprypa —
MOLIHBINA OObEIMHSIOWMI (hakTop, (DaKTOP MUpaA. COrnacHs u
nouumanus. Kynbsrypa Kaxaoro Hapoja — 310 OTKpbITbIC IBEPH
B ero iyury». B cBoeM MCTOPHUYECKOM pa3BUTHH MPEJICTABUTEH
BocrouHoit U 3anajHoit KyJALTYpbl BCTYNAIOT B KY/ILTYpPHbIC
KOHTAKThI IPYT C APYTOM, 3aUMCTBY# APYT Y JIpyra Te Wik HHbie
KYJBTYPHbIE JOCTHXKEHHS.

Euie B 210Xy CpeHEBEKOBbS B MYCYJILMAHCKMX CTPaHAX
NOSIBJISIETCA LieNasi MUIesia MbICAUTENEH, YUCHbIX, NUcaTene,

XapakTepHOH  YEpTOM  KOTOPLIX  SABASETCS  LIUPOKHA

SHUMKJIONEM3M, MHTEpPeC K HayKaM W JIHTepaTypHOH

JEATENLHOCTH. DTH MBICIMTENN BHECIH OrPOMHbLIN BKIAJl B

pasBUTHE MHPOBOH KYJNBTYPbl, BbI3Baan OOJbIIONH HMHTEpeC
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B 3anajpuoit EBpone n Poccuu. B MX 4MCie MOXHO HasBarh
poiatommxcst Micauteneit M6u-Cuny, HO6H-Apabu, Omapa
XaiisiMa ¥ BelIMKOro asepbaikaHckoro noara Husamu. MHorue
KEHIMHBl  TAKXKe MPOSIBISUIA  BbIJAIOLMECS CIOCOOHOCTH
B OOILUECTBEHHON >XM3HW M HA TOCY/IJAPCTBEHHOM [OMNpHLUE.
VYpoBeHb KyJIbTYpbl B 0OLIECTBE BO MHOrOM ONpEJE/IAETCS
YPOBHEM KYJIBTYPbl JKEHLIMH — Marepeil ¥ BOCIUTATE/NbHML.
Kak crnpaBefnnBo OTMEYall [3uMMenb, «KeHI[HHA crocobHa
BHOCHTb B MUP KYJILTYPbl TAKHE YEPThI, KOTOPbIE COAEHCTBYIOT
rapMoOHHH 1 COBEPIUECHCTBOBAHHIO yesioBeyecTBa, ... JKEHIIMHA
Croco6Ha Co3J[aBaTh BEJMKHE TBOPEHMs KyJbTYpbl». O6 3TOM
CBUJIETELCTBYET XKU3HEHHBIN ITYTh M TBOPUECTBO BbIJIAOLLIErOCsi
Y4eHOro-BOCTOKOBENA, JloKTOpa HaykK, npodeccopa,
A.H. Mmankyiuesoit, JK13Hb KOTOpOW Oblila HampaslieHa Ha
camMopeasn3ailfio u MOCTOAHHYIO MPUYMHOXKEHUIO U Pa3BUTHIO
TBOPYECKOro, JyXOBHOro norexuuana. Ee xapaktepusoBain
IMPOTA KPYro3opa, MHTENIEKT, MOCTOSHHBIA MOUCK HUCTHHBI,
KOTOPLIMM OHa LIEAPO Aenuiach ¢ OokpyxKatroummu. B cBonx
HayuHblX ucchegoBanusx A.H. Mmankynuesa, aHanusupys
TBOPYECTBO MHCATENeHl CHPO-aMEPUKAHCKOM LLUKOJIbI, CBfA3ala
€ro ¢ MCTOPUKO-NOJUTUYECKMMU M KYJIBTYPHBIMH MPOLECCAMU
ux Bpemenu. CerofHa uHTepec K BocToky, ero KyJabrype
MOCTOSIHHO BO3PACTAET, YTO CBA3AHO C 3IK3UCTEHLMAIBHBIMU
npobaeMaMy COBPEMEHHOCTH, PEIUEHHE KOTOPbIX BHJIMTCA B
MOHMMAHUKM MYyTEN CYILUECTBOBAHUSI W PA3BUTUSI YEJIOBEKA M
06LIECTBa, OTINYHbIX OT 3aMajIHOi KYJLTYPhbI.
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Azado MUSAYEVA,
filologiya elmlari doktoru, professor
Azarbaycan MEA-min dlyazmalar Institutu

IBN 9RIBININ “ANKAI-MUGRIB Fi MARIFATI-L-
EVLIYA VA SAMSI-L-MAGRIB”INDd ANDIGI SEYX
NIYAZI MISRININ AZORBAYCANDA YENI (/72
CIXARILMIS OLYAZMALARINDAN iLKIN BiLGILaR

Olyazma kitablar1 tarix boyunca Sorq olkalorini, islam
alomini, Umumilikds bageriyyati yaxinlasdiran, qarsihgls
olagalor yaradan avazedilmoaz vasitolordon, asas qaynaglardan
biri, balka da, birincisidir. S6z agacagimiz mévzu iighucag bu
fikri bir daha tasdiglomokdadir: Ibn Qrabinin asari — orada anilan
tirk miitosovvifi — sonuncunun Azarbaycandaki alyazmalari.
Belo bir reallif etiraf etmak yerina diisor ki, tarixda Tanridan
vergili yaradici goxsiyyatlorin 6ngériilorini zamanin tasdigladiyi
faktlarla tizlogirik. Movlana Calaloddin Ruminin «Masnavi»sinda
tarigatin va sanatin mitkommal korifeylori - Rovsani (Dada Omar)
vo Giilgonidon (Seyx Ibrahim Bardai) yiiz illor 6nca soz acdigi
malumdur. Miihyiddin 9rabi “Ankai-mugrib fi marifati-l-evliya
va samsi-l-magrib” asorindo yazir: “Bu uca tarigatin mansubu
olan bir kisi ortaya ¢ixacaqdir. Va onun ismi bizim ismimiz
kimi olacaqdir. Vo onun ismi Misirli, Malatyali vo Basalli
Mahammaddir. V> o, bizim eyni zamanda irfanimizin varisi
olacagdir”. Niyazi Misri 1618-ci ildo Tiirkiyada - Malatyanin
Aspozi gasabasinde anadan olub. EIm 6yranmak. tohsil almaq
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magsadila illarls Misirde yasadigindan Niyazi Misri kimi taninir.
Diinyasini 1694-cii ildo doyisib. Seyyid Yohya Bakuvinin piri-
sanisi oldugu Xalvatiyya torigatine maxsusdur. Ozii hom do bu
tarigatin Misriyya qolunu yaratmigdir.

Tiirkco asarlori “Divani-ilahiyyatindan, «Macmua»lorindon,
elmi-tasovviifi risalolorindon, falsofi sarhlorinden, tofsirindon,
moktublarindan vs s. ibaratdir. Umumilikda diinyanin miixtalif
bolgalorinds Niyazi Misri osarlorinin bir ¢ox olyazmalar
movcuddur. Burada magsadimiz mohz Niyazi Misrinin AMEA-
nin Mshommad Fiizuli adina Qlyazmalar Institutunda yeni iizo
¢ixardigimiz ii¢ asarinin olyazmasinin — “Divani-ilahiyyat”min,
“Tasavviifi-risala” vo “Moaktub”unun — dord niisxasindan ilk dafa
s0z agmaqdir.

Azarbaycanda Niyazi Misrinin bu konkret alyazmalarindan
bagqa macmuo va ciinglorda xeyli seirlori, hamg¢inin divaninin
bir ¢ox dagbasma va aski nagrlori do vardir. Niyazi Misrinin bir
miitasavvif gair va seyx kimi iimumi tiirk klassik sufi adobiyyati
kontekstinda yranilmasi vacibdir. Onun Azarbaycanin Nosimi,
Fiizuli kimi sonatin zirvesinds duran sairlari va ya Yunus 9mro
poeziyasl ils qarsihgl 6yranilmasi bir ¢ox garanlig mogamlara
aydinhq gotiror. Eloco do onun elmi-folsofi irsinin digor
tosavviifi abidalorlo paralel aragdirilmasi gorokdir. Tosovviifiin
nazori asaslarini yaradan alimlordon olan Seyx Niyazi Misrinin
alyazmalarinin Azorbaycanda yeni iizo ¢ixarilmig soziigedon
niisxalari transfoneliterasiya edilorak nosra hazirlanmagdadir.
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Mehmet RIHTIM
filologiya elmlari namizadi,
Qafqaz Universiteti, Azarbaycan

iBN ORIBININ AZORBAYCAN T3SOVVUFUNI TISIRI
Vo
SEYYID YOHYA BAKUVID HORF-9D3D SiMVOLU

Hollac Monsurun yagadigi dovr Azorbaycan sufiliyinin
yeni ortaya ¢ixdigi bir dovr oldugu kimi, ibn Qrabinin yasadi
XII-XTII osrlor do Azarbaycan tasavviifiiniin inkisaf etdiyi bir
dévr olmugdur. Azarbaycan sufiliyinin 6namli tamsilgilarindan
olan 9bdiil-Qadir vo 9bu'l-Hafs Sihabaddin Siihravardi mahz
bu dovrde yasamis va tasavviif sistemlorini qurmuslar. Onlarin
ibn Arabi ilo yaxin olagslori olmasa da, bu dovrds va daha
sonralar Ibn Qrabi falsafasini tamsil edan bir cox sufi miitafakkir
Azorbaycanda yetismigdir. Xiisusilo vohdati-viicud diisiincasina
sahib olan sufi miitafokkirlorden bazilari bunlardir: M.Sabiistari,
$-Stihroverdi, 9.Hemoadani, $.Tabrizi, Q.Qnvar, N.Naxcivani,
S.Yohya Bakuvi, O.R6vsoni, Y.Muskuri, .Giilsoni, H.Nigari,
[.Nosimi, M.Fiizuli, S.I.Xotayi.

XV asrdo yasayan Seyyid Yohya Bakuvi Ibn Qrabinin bir
sira fikirlorini menimsayarak bunlari 6ziinemaxsus bir tarzda
ifads edon 6nomli bir sufidir. O, “Hallac Mansur” adinda bir
9sar yazmug, burada va digar asarlorinda vahdati-viicud anlayigini
izah etmigdir.
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Bakuvinin yaradicihifinda diggotelayiq digar bir xiisusiyyat
onun harflar va adadlarla bagli apardigi tohlil va agiglamalarinda
Oziinii biiruza verir.

Bakuvi harf simvolunda ii¢ forgli metod tatbiq etmisdir:

1. Hoarflorin mohz gokillari vasitosilo edilan gorhlor;

2. Bozi harflar ila sozlor arasinda qurulan alagoler;

3. Bir sozlordaki biitiin harflorlo digar mafhumlar asasinda
verilon gorhlar.

Adad simvolunda iso iki forgli metod iglatmigdir

1. Méovzularin agiglanmasinda maddaler goklinda verilon
adadlar;

2. Bozi sozlordaki harflorin say1 ilo edilon agiglamalar va
bunlarla qurulan digar alagalar.

Tasovviif ananasinda belo metaforalar ¢ox igladilir. Hotta
horf vo odadlorin cazibosino dayanaraq ortaya ¢ixan hiirufilik
kimi corayanlar vardir. Bakuvinin agiqlamalarindaki bu
xiisusiyyat onun sirli deyil, hikmatli ndqteyi-nazare malik olmasi
ilo olagadardir. Yoni o, horflor iizerinde oynayaraq insanlari
cagdirmur vo gorhlorindaifrata varmir. 9ksine, bunlarla varhiglarin
tasadiifi deyil, bir nizam va sistem i¢indo yaradildigina dqqotlori
¢okmoya ¢alisir. Bununla barabar, bir sira tasovviifi mafhumlarin
zehinlarda asanca qalmasini tamin etmayo say gostorir.
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Kamandar SORIFOV,
filologiya elmlari doktoru

Riibaba BAHADURQIZI (SIRINOVA),
Azarbaycan MEA Alyazmalar Institutunun elmi iscisi

IBN OL-9RIBININ BAKI OLYAZMALARI

“Js-Seyx ol-Okbar” (“Gorkomli seyx™) lagabi ila sthrat
tapmig Miihyiddin Qbu Bokr Mohammad Ibn al-Qrabi (1165-
1240) moaghur filosof va gorkamli sair olaraq 6z elmi va poetik
yaradicihig1 ilo islam diinyasinin biitiin gugalorinda sufizmin
inkigafina boyiik tasir gostormis, onun asarlorinin alyazmalar
katiblor torafindan niisxadon-niisxoyo kogiiralorak Avropa. Asiya
vo Afrika qitalerinin an boyilik madeniyyat markazlorinda genis
yayilmigdir. Homin alyazma abidalari 1bn al-Qrabinin istar falsafi
traktatlarinin, istorsa do poetik irsinin arasdirilmasi va onlarin
matnlorinin tekstoloji tadqiqi baximindan yegana va an motabar
manbalardir.

Ibn ol-Qrabinin asarlarinin orta asr alyazma niisxalari islam
alominda oldugu kimi, Azarbaycan Respublikasinin arazisinda
da genig yayilaraq alimlor torafindon Oyronilmisdir. Onun bir
sira ssarlarinin alyazma niisxaleri hal-hazirda Azarbaycan MEA
Mohammad Fiizuli adina Qlyazmalar Institutunun dlyazmalar
fondunda saxlanilir. Homin alyazmalardan biri ibn al-Qrabinin
“Kasfulgita li ixvan as-sofa” (“Safliq qardaglari Gigiin ortiiyiin
acilmasi”) asorinin niisxasidir. Dord kigik fasildon ibarat olan

101



bu asar Sorqin bdyiik folsofi moktoblorindon sayilan “Ixvanus-
sofa” (“Safliq qardaglarr™) vo onun falsofi ideyalari ilo bagli Ibn
Miiinaddin Mohommad Rza Firuzabadi torsfindon kociiriilmiisiir.
Alimin Qlyazmalar Institutunda “or-Riyad al-firdovsiyys fil-
ohadis al-qiidsiyya” (“Qiidsi hadisler hagqinda cannat bagcalar1™)
asorinin olyazmasi da méveuddur. Hicri 1310 (1892-93)-cu ildo
Rasul Mustafa oglu Xagmazi torofindon kogiiriilmiis bu asar
Allah-toaladan Mohommad peygomboro (s) vehy edilmig 101
hadisden bahs edir.

Ibn ol-Orabinin lyazmalar Institutunda saxlanilan “or-
Risalatiil-miiddatu fil-ilmiz-zahir valbatin™ (“Zahiri va batini elm
hagqinda aks-tasir gdstaran traktat™) slyazmasi daha boyiik maraq
dogurur. Alyazmas1 XIX yiizilliyin taninmis Azarbaycan alimi,
pedagoqu va Kitabgiinas: 9bdiilgeni Nuxovi Xalisogarizadenin
(1817-1879) kitabxanasindan olde edilmis va hicri 1253 (1837-
38)-cii ilda katib 9bdiirrohman ar-Rafi torofinden k¢iiriilmiis bu
traktat diinyada nagr olunmug Sarq alyazmalari kataloglarinda vo
orta asrlorin manbalorinda verilmis Ibn al-Arabinin asarlorinin
siyahisinda gosterilmisdir. 9gar bu alyazmasi filosofun géstarilon
asorinin zemanamiza galib catmis yegano niisxosi olarsa, onda
bu, elm alominds yeni tapinti kimi doyarlandirila bilar.
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Dog. Dr. Ekrem DEMIRLI
istanbul Universitesi ilahiyat Fakiiltesi, Tiirkiye

iBNU’L-ARABI’NIN AKIL ELESTIRISI: TENZIH VE
TESBIH ARASINDA ALLAH’I BILMEK

Ibnii’l-Arabi’nin akil elestirisi, aklin tecrit etme ve soyutlama
ozelliginden hareket ederek, aklin metafizik bilgideki imkanlar
hakkinda derinlikli bir tahlile doniisiir. Bu baglamda Ibnii’l-
Arabi, basta Fusiisu’l-Hikem olmak iizere, pek ¢ok kitabinda bu
meseleyi ele almig, akil giicii ile hayal giicii arasindaki iliskileri
iki karsit giictin iligkileri olarak yorumlamstir. Ozellikle Nuh
Fasst, Idris Fassi gibi bolimlerde bu elestiri daha 6ne ¢ikarak.
tasavvufi bilgi yontemini agiklamaya déniisiir. Ibnii’l-Arabi'nin
ardindan &zellikle Sadreddin Konevi bu elestiriyi siirdiirmiis
ve Islam metafizikgilerinin yanilgi noktalarini ortaya koymak
kadar tasavvufun bilgi yonteminin esaslarini agiklama hedefi
tagimigtir. Bu bakimdan béyle bir kargilastirma yontemi.
ibnii’l-Arabi ve takipgilerinin siirekli bagvurduklari bir yontem
olagelmis, ve daha once tasavvuf tarihinde boyle bir yontem
goriilmemigtir. Gergekte Ibnii'l-Arabi ve takipgilerini Islam
metafizik geleneginin kurucu disiiniirleri kabul etmenin
gerekliligi buradan kaynaklanir. Dikkate deger hususlardan
birisi, Ibnii’l-Arabi’nin Fiitdhat-1 Mekkiyye'de Kimya-i saadet
diye isimlendirdigi boliimde yaptigi karsilastirmadir. Bu béliimde
Ibnii’l-Arabi tasavvufun seyr i siilutk yontemlerini akiler
yontemden ayrigtirarak, “tabi” olmanin anlamini tespit eder. Tabi
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siluku esnasinda bir peygamberi ve onun getirdigi ogretiyi esas
alan kimse iken akilci aklin imkanlaryla siilukunu tamamlamak
ister. Ayni zamanda bu boliim, Ibn Sina’dan Ibn Riigd’e kadar
Islam filozoflarinin gériiglerinin bir elestirisi de kabul edilebilir.
Tebligimizde Ibnii’l-Arabi’nin bu béliimde dile getirdigi akil
elestirisi ile tasavvufun “akilc mistisizmlerden™ nasil ayrigtiging
ortaya koymay1 hedefliyoruz. Bu sayede giiniimiizde de devam
eden akil-vahiy-kesif tartigmalarina Ibnii’l-Arabi’nin nasil
baktigini ortaya koymak istiyoruz.
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Conus YCEMHOBA
accucmenm Kaghedpsvt hunrocohuu u
Kyabmypoaozuu Bocmoka
Canxm-Ilemep6ypzcrozo

TI'ocydapcmeennozo ynusepcurera

TPAIUITUOHHBIE MOTUBLI 1 OBPA3bI
JIMPUYECKOM MMO33UM B NOATUYECKOM
TBOPYECTBE UBH ‘APAGU

Kak mnokasanu HepaBHME WCCNEIOBAHUS, B TBOPYECKOM
Hacneuu MOH ‘Apabu nmossust Urpaet OueHb BUXKHYIO PO,
OH TmpujaBan OOJbLIOE 3HAYCHUE CBOMM  CTHXOTBOPHLIM
npoussefeHusaM. [aBHas MpUUUHA ITOrO — TO, YTO MOI3MA,
Kak cunrtan MOH ‘Apabu, npekpacHo HOAXOMMT 118 nepejiati
CMMBOJIMYECKHM  3alUM(PPOBAHHBIX  «TailH  OOKCCTBEHHOIO
MO3HAHMS» MOCBALIEHHLIM W NOTOMY €ii HeJib3st npeHedperatt.
W eficTBUTENHLHO, OJHO M3 3aMedaTe/IbHLIX CBOMCTB HACHOA —
JII0O0BHOrO 3a4MHa apabCKON KACbllbl, W3 KOTOPOIO Pa3BiICs
BIIOCJIE[ICTBUH  CAMOCTOATENIbHBLIN KAHP JHOOOBHOI  JIMPHKI
— 9TO ero crnocobHOCTb K CHMBOIM3ALMUN M aJLICTOPH3ALLH,
CNOCOOHOCTh MPHOOPETATh HOBbLIC, CHMBOJIMUECKHE 3HAUCHHS
JJist IPUBBLIYHBIX 0OPa30B U BBIPAXKEHHIT. DTO CBONCTBO HaclOa
[IMPOKO MUCMOJIb30BAJIOCh apabCKUMM MO3TAMM, HO OCOOCHHO
OXOTHO — MOITAMU-CY(PUAMH, NOCKONILKY OHH  HAXOHIH
BO3MOXHOCTbL Y€pe3 MOCPENCTBO CTUXA NEPCABATL  CBOI
MUCTUYECKHMH ONBIT, KOTOPbI HE MOJUIABANCS AJICKBATHOMY

BbIPA>KCHUIO B NpO3eE.
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Onnako OTHOUIEHME K CTHXY MCKJIOUMTENBHO —Kak
K CpeJCTBY HACTABJIEHUS YYEHMKOB Ha MNyTh M TeEpefayn
MHMCTHYECKMX OTKPOBEHMI1 NMPUBEJIO, HA HAIll B3INISM, K TOMY,
4YTO  CUMBOJM3M 1033uM MOH ‘Apabu 3ayacTyio CIMIIKOM
OTKpOBeHeH. OH UCTIOJIb3yeT MOTHBbI, JIEKCHKY i 06pasbl Hacu6a
B CJIyYaiHbIX, MOPOH aGCTPAKTHBIX COYETAHMSIX, MPUJABas UM
10 CBOEH BOJIE TO OfIHO, TO IPYrO€ MPOM3BOJILHOE 3HAYEHUE, U B
pe3ynbTare BaXKHble MO3THYECKUE (DYHKLUMHU IAHHBIX MOTHBOB
u o6pa3oB MoryT Hapywarbcs. Takum oGpasom, M6H ‘Apabu
MHOIld MEPEeXOAUT Ty TpaHb, 3a KOTOPOW  CTHXOTBOPHBIi
TEKCT YTPAauMBaeT CBOM IMOITHYECKHE CBOWCTBA M TepsieT
9KCNPECCUBHOCTD.

Lenb noknana — nokasarh, KakuM 0Gpa3oM MPOMCXOAUT
TpaHcopMaMs MOTHBOB M 0GPa3oB /1i0GOBHOM JUPUKH (B
YaCTHOCTH, TOMOHWUMOB) B JuBaHe «TapmXKyMaH am-allBak»
MGH ‘Apabn, yTOUHHTE, HACKOJIBKO OHA 3(hheKTUBHA B paMKax
MO3THYECKOTO MPOMU3BEJICHUS, U BBISICHUTb, KAKOBO MECTO €ro
Mo33uu B apabeKoit iuTeparypHoit Tpaguuuu. [pencrapnsercs,
YTO pElICHHE 3TOH 3ajla4M MOMOXKET PACIUMPUTh M YTOUHUTH
Halle rnoHnmanue (heHoMeHa cyhUICKOM MO331H B LIEJIOM.
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I'K. KYPMAHTI'AJIUEBA,
kanoudam hunocogpcrux nayk,
doyenm, 3ae. omoeaom hpapabusedenun u Mupoesoi
unococpuu
Hucmumyma unocopuu u noaumonozuu
Komumema Hayxku Munucmepcmea Obpasosanus u Hayku

Pecnybauxu Kaszaxcman

UHTEI'PAJIBHOE MUPOBO33PEHUE HOBOM
MHUPOBOW 3MOXU U HACJIEAUE MTPOULIOIO

B ycmoBusix rnoGanusupytowierocs Mupa Bee Oosee
OTYETIHUBO NMPOSIBASET ceOsl TEHACHLNS HOBOIO BHACHUS MHUPu
¥ 4enoBeka B HeM. OHa FOBOPUT O TOM, UTO YEJIOBEUECTBO
CTOMT Ha mopore (POPMHUPYIOLLErocs HOBOIO MHTErPAIbHOIO
MHPOBO33pEHMs, [fle YEIOBEeK OCO3HACT CBOE M3MEeHUBLICeCs
MECTO B OHTOJOTMYECKOM KOHTHHYYME H MbICIHT 10 MEPKaM
nuaHerapHoro Maciurtaba. B ycnosusix rnodanusaumm
opmupyeTCsl eAMHOE NPOCTPAHCTBO UENIOBEHECKOI KY/ILTY b,
e COXpPaHAETCS MPAaBO KAXKIOr0 KyNLTYPHOIO peruoHa Ha
pa3nuume 1 HEMOBTOPUMOCTL. [ TABHBIMM MIESIMHU COBPEMEHHOLO
00IIEMUPOBOr0  PasBUTHA  CTAHOBHTCS  COTPYJIHHUECTBO
M B3aMMONOHMMAHMWE, MOUCK EMHCTBA Uepe3 PasiInuus 1

COXpaHEHHE MHOI 00 Gpa 3Msl.

PapukanbHble TpaHcopMmaluu  HEJOBEYECKOTO  ObITHA

B MHUpE B YCHOBMSIX IOOANM3ALUMM OCO3HAIOT HA VPOBHE

bunocodckoit pedrieKCHH COBPEMEHHBIE BOCTOMHBIC 1 3ATTA/IHbIC
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MbICIMTENIN. B MX KOHLENnTax BBISBIAIOTCS OOIME MapameTph
pasBepThiBaHUsl rN00aNM3aLMOHHLIX TMpoueccoB Ha Bocroke
1 3anajie 1 B TO e BpeMsi OGHApY>KUBAIOTCS crieluduiecKkme
pasnuyuMs, CBA3AHHbIE C OCOOEHHOCTSMM COMOCTABJISAEMBIX

THINOB KYJILTYPbl U MEHTAJILHOCTH.

Ponb 1 3HauyeHue KyJbLTYPHOH COCTABNSIOLIEN MPOLIIOro
HauMHAeT urparb ocobyw pojib W NPUHMMAThL XapakTep
MPUHUMIIHAJIBHOIO 3HAYEHUS! B MEPUObI UCTOPHYECKOH JIOMKH
H NEPEOCMBICIIEHUS CHCTEMBI IleHHOCTCI‘:I, KaKyr nepexuvBaeT
HEJIOBEYECTBO HA COBPEeMEHHOM 3rane. [1yXOBHO-KYNLTYpHOE
Hacje[iue Nnpouuioro — CTPYKTYpooOpasylouuii KOMIIOHEHT

CTPATErn4eCcKoro pa3sBuTus oOuecTsa.

Hopasi mupoBasi smoxa TpebyeT HOBOIO OCMBICICHMSI 1
TEOPETHYECKOro pa3peLieHnst HOBbIX Mpobem. U B aToM fjomkeH
MOMOYb OECUEHHDLIA ONBIT TEX MBICIUTENEH M MOJBHKHHUKOB,
KOTOPbIE CBOEH TEOPETHUECKOI U TPAK TUYECKOM [IEATENBLHOCTBIO,
CNocoOCTBOBAJIM PEIIEHHIO 3ajlay OOILEKYJIBTYPHOrO JiMasora,
CHHTE3a MIEN 1 MOUCKAM B3aUMOJIENCTBHS U B3aMMONOHMUMAHUSI.
MIMEHHO TaKOBLIM SBISIETCS JlyXOBHO-HPABCTBEHHbIN OIBIT,
OCTABJICHHBIH B WCTOpUM HacnenueM anb-Papabu u H6H
Apabu. B ux TBOpueCTBe OTpasMiICs CHHTE3 KYNLTYp M GbLIH
OCYILECTBJICHbl MEXKYIbTYPHasi KOMMYHMKAlUs W JIMAJOr,
MX hunocopckue ujen NpecTaBasioT co6oi TeopeTHyeckoe
Pa3BEPThIBAHME MJIEM €IMHCTBA M IJI0GAJLHONO CHUHTE3A.
AKTyanusaumsi ujeidHoro OGaraxa Hacneaus anb-dapabu u
H6n Apabu Gyner cnocoGeTBOBaThH TEOPETHYECKOMY PEIIEHHIO
MOCTABJIEHHBIX COBPEMEHHOM 3110X0ii MpobieM.
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Anar 9ZIMOV
Jfalsafa elmlari namizadi,
AMEA-nin akad. Z.M.Biinyadov
adina Sargsiinashq Institutu

SARTRIN EKZISTENSIALIZMI V3
ISRAQILIK: MUQAYISOLI TOHLIL

Insan homiso basqa insanlar va fiziki miihit ilo sonsuz sabab
vo noatica zancirindadir, onun soxsiyyati otraf miihita 6ziini
uygunlagdiraraq har an bu zoncirdo oziinii itirir.  Filosoflar
bu ciir mohv olunmagin gabagini almagq ticiin mixtalif yollar
toklif edirlor. 9s-Siihrovardinin igragiliyinin  va  Jan-Pol
Sartrin ekzistensializminin miiqayisali tohlili bu cahatdan ¢ox
maraqhdir. 9sas ekzistensialist ideyanin mahiyyati - varhgin
simasizliZ1 va keyfiyyatlorin konkretliyi arasinda ziddiyyatlarin
aradan qaldirilmasinda ekzistensiyaya, yani obyektiv varliga
asaslanmaqdir. Dini filosoflardan forgli olarag, Sartr dciin
miitlaq varliq moévcud olmayan bir idealdir. Ontoloji cahatdan bu
o demakdir ki, sonsuzlugla ¢oxalan diinyada-varlig onun konkret
rasional mafhum hiidudlarindan daxil edilmasindon qagir. Heg
nayi vo heg kimi abadi va basqalarindan asili olmayan fenomen
kimi tosovviir etmok olmaz, ona gora do Miitlag Varhigin.
yoni Tanrinin moévcudlugu miimkiin deyil. Demali, diinvada-
varligdan basqa he¢ na yoxdur.

Sartrin ekzistensializmi hom ontologiya, ham da etika
baximindan Siihravardinin igraqilik falsafasi ilo miigayisa edilo
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bilor. Isragiliyin bir ¢ox kateqoriyalarindan bu miiqayisa iigiin
istifado etmok miimkiin deyil. Ona gore ki, Sithroverdinin
falsafasinda varligin yuxari vo asagi hissalere boliinmasino
goro istifado edilon homin kateqoriyalar Sartrin falsofasinda
miitlaq varli§in sifir statusuna gora yoxdur. Biz isragilikde isiq
va qaranliq miifassal iyerarxiyasini nozarde tuturuq. Siihravardi
varlif1 osason peripatetik movgelorden tohlil edirdi: varlig
formadan vo materiyadan ibarotdir; materiya daxilden sonsuz,
daxili mofhum hiidudlar1 olmayan bir fenomendir, forma iso
mafhum konkretliyini ifado edir vo materiyaya slavo olunur.
Ona gora ideal mofhumlar varligin son mahiyyatidir, abadi vo
doyigilmazdir.

Sartrin varligi tam dialektikadir: hor konkret mahiyyat
varhigin tadriciliyinde yalniz ani bir fasiladir. Bunu igragilikdo
isiq vo qaranlq dialektikasi ilo miiqayiso edok: isiq miitlag
varliqdir, qaranliq iso miitlaq varlifin sksidir, lakin o miicarrad
deyil, isigdan ayri movcuddur va bu varligin birga dialektik
suratini pozur.

Sartrin etikasinda onun ontologiyasinin xiisusiyyati 6ziinii
gostarir. Insan varlifin hissasidir, iinsiiriidiir vo hamin viicud
ganunlarina tabedir. Bu o demakdir ki, soxsiyyat otraf miihit
ilo sabab va natica olagasindadir. Eyni zamanda, insan sonsuz
coxalmagla yox olan varligi, yoni oziinii saxlamaq istoyir.
«Saxlamaq» - fenomenlorin hiidudlarini (6z goxsiyyat hiidudlar
daxil olunmagqla) idrak etmok vo basa diismokdir. Bu miimkiin
deyil, ona gora ki, dediyimiz kimi, bu hiidudlar anidir. Insan
varlig vo 6z sonsuzlugu ilo iiz-iizadir; idrak sonsuzlugdan
segmakdir, ona gora da insan idrak va faaliyyet prosesinde 6ziinii
va 0z varliq miihitini yaradir. Eyni zamanda insan etdiklorino
gora mosuliyyat dagiyir va he¢ bir dini gaydadan bshana kimi
istifada edo bilmoz.
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Israqilik etik konsepsiyasinda can Tanri isiginin iinsiirii
statusuna malikdir vo bu, cana miiayyan qador azadliq verir.
homin konsepsiya miixtolif oxlag yollarinin iyerarxiyasin
yaradir.

Orta osrlorin va miiasir dovriin miiqayisasi kontekstinda
Sartrin va Siithrovardinin falsafalorinin tohlili qapali statik va
aciq dinamik comiyyat tiplori arasindaki farglari gostarir.

111



112

Dr. Claude ADDAS

LA NOTION DE “AHL AL-BAYT” CHEZ IBN ‘ARABI

“Les Gens de ma maison sont une sauvegarde pour ma
communauté” (ahlu bayti amén li ummati). Bien qu'il ne figure
aucun des recueils canoniques, ce propos attribué au Prophete —
que les shiites considérent, cela va sans dire, comme authentique
— compte parmi les innombrables traditions qui fondent en islam
sunnite la vénération des fidéles envers la “Famille du Prophete™
Traditionnellement, 'expression ahl al-bayt est regardée comme
faisant référence a la parenté du Prophete : Hakim Tirmidhi
(0b.300/900), lauteur du fameux Kitab kharm al-awliva’,
récuse cette conception, trop restrictive a ses yeux, de la famille
muhammadienne. Les ahl al-bayt désigne certes la lignée du
Prophéte, mais sa lignée spirituelle, celle des awliya’, des saints
parvenus au plus haut degré de réalisation spirituelle. Ce sont ces
“hommes de Dieu”, stricto sensu, qui préservent I'humanite et
c’est grice a eux qu'elle subsiste.

Telle est également la position d’Ibn *Arabi qui consacre a
cette question plusieurs textes des Futithar. Comme Tirmidhi.
lauteur des Futithat voit dans 'expression ahl al-bayr une
désignation de I'élite spirituelle, ceux qu’il appellent les saints
muhammadiens et qui, & P'instar de 'Envoy¢, sont parvenus i
la station de la servitude absolue (magam al-‘ubida al-mahda).
Toutefois, I'interprétation qu'il propose du hadith susmentionne
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(“Les Gens de ma maison sont une sauvegarde pour ma
communauté”) présente des nuances doctrinales qui ne figurent
pas chez Tirmidh{ et d’une portée considérable puisqu’elle touche
au salut de ’humanité toute entiére.
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Dr. Janis ESOTS
University of Latvia, Latvia

COSMIC IMAGINATION IN THE THOUGHT OF IBN
‘ARABI AND SUHRAWARDI

In brief, it can be asserted that the issue of imagination
(khayal) occupies a central position in the thought of Ibn “Arabi
and a peripheral one — in that of Suhrawardi (who. like other
followers of the Avicennian tradition. focuses on intellect instead
— it does not matter that he calls the latter nar gahir instead of
‘aql).

For Ibn ‘Arabi, imagination is the indispensable “third
thing” (al-shay’ al-thalith), an isthmus (barzakl) between Being
and nothingness, haqq and khalg, spirit and body. He believes
it to be more worthy to be called “light” than any other created
thing. In its broadest, non-delimited (mutlag). sense imagination
is identical with the cosmos (‘@lam). In the narrower sense.
considered as an intermediary between spirit and body. it is
referred to as the “delimited one” (al-khaval al-mugavvad).
Depending on whether it is connected with a particular subject or
not, it is divided by Ibn ‘Arabi into “contiguous™ (murtasil) and
“discontiguous” (munfasil).

As the cosmic isthmus between the Real and nothingness.
imagination is known under a variety of names, depending on
the aspect in which it is considered (I shall discuss some of them
- the ‘cloud’ (‘ama’), ‘the breath of Compassionate’™ (nafas al-
Rahman), ‘the reality of realities’ (haqgiqat al-haqa'ig)).
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As for the Shaykh al-Ishraq, I shall argue that, in general,
he views imagination as imperfection (nugs), testifying to the
insufficient separation of its possessor from the matter. Although
the forms created by imagination — the so-called “suspended
likenesses” (al-muthul al-mu‘allaga) are immaterial themselves,
they require a material substrate (mawdii*) in order to become
manifest. Suhrawardi supposes that in the hereafter such substrate
is provided by certain celestial bodies in case of the blessed
(su‘ada’) and by some body situated between the sphere of the
Moon and that of the Fire — in case of the wicked (asqiya’).
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T.B.EPMAKOBA
kanouoam unocoghckux nayr,
Hucmumym Bocmounwix Pykonuceit PAH,
Canxm-Ilemepbypz

BKJIAI IETEPBYPI'CKOI'O AKAJTEMUYECKOI'O
BOCTOKOBEJEHM A XIX-XX 88. B METO0IOI 1)
U3YYEHUS MUPOBBIX PEJIUTI'UN

Oco6eHHOCTBIO nerepdyprekoro BOCTOKOBE/ICHIH
ObTa  HEM3MEHHass Oornopa Ha NHUCLMEHHbLIE NAMATHUKM,
yTo OOGYC/IOB/IMBANOCH HANWUMEM KPYIHbLIX  PYKOMHMCHBLIX
komnekumin — B Cankr-Tletepbyprckom yHuepcurere i
AsuarckoM My3see (HbiHe — MIHCTHTYT BOCTOUHBLIX pyKOmMcer
PAH).

Llens panHoro coobuieHus — o00600wmTL BKaajy Cankrt-
[leTepOyprckoit  OYII0JIOrMYECKOI  IKOILL B METO0JIOHIO
M3yueHUsl  JYXOBHOW  KynbTypbl.  Paspaborannbie — ec
MPEACTABUTENAMU TIPUHUMIBI NEPEeBOla, MHTEPHpEeTaunn H
MCCIIEIOBAHMS MHUCbMEHHBIX MaMSTHUKOB, 3a(PUKCHPOBABLINX
PENUrHO3HO-IOKTPUHANBHBIE  TIOJNIOXKEHHsA,  MOryT  ObITh
NPUMEHEHbl HE TOJILKO B HCCNEoBaHuM Oy/UiH3Ma, HO I B

M3yYeHUH JIPYTUX MUPOBBIX PEJUrHit.

B Xopje craHoBieHMs HayuyHOU MeTofonoruit  Oblln
pa3paboTaHbl CIEAYIOUIHE MPUHLMITBI U NOJAXO/b:

1. O6bekTusHbiit uctopusm (M.I1.Munaes);

2. TlocnepoBaTenbHblil OTKa3 OT EBPOMOLEHTPH3MA B
NepeBojie TEPMUHONOTUM, MPU3HAHME HMCTOPUKO-KYILTYPHOI
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YHUKQIBHOCTH BOCTOUHOH PEIUruo3HO-(PUIOCO(ICKONR MBICIIH
(.M. Ulepbarckoit, O.0.Posenbepr);

3. IucbMeHHble namMsTHUKK penurnit BocToka oTpaxkaior,
COOTBETCTBEHHO, JIOKTPUHY, NCUXOTEXHUKY, huiocohuio.
(®.H.1lepbarckoit, 0.0.Posentepr).

4. Penmrnosnoe uckyccrBo Boctoka — 3T0 BU3yasibHbI
00pa3s pesiMruo3HoN JIOKTPUHBI, €r0 CEMaHTHKAa M CUMBOJIMKA
MOTYT ObITb TMOHSTBI TOJLKO MCXO/Sl M3 3HAHUS [IOKTPHUHbI.
[TpumennTensho K OyiMsmy  XyfoKeCTBEHHAsl KyibTypa
B PaHHUW TIEPHOJL OTpaXaila CIOXETbl JINTEPATypbl CyTp,
cumMBosb Oyjinama. C (hopMupoBaHHEM MAHTEOHA NMOSIBIASIOTCS
anTponomopcprbie n3obpaxenns. Pacnipocrpanenne Gyymsma
3anpejiesiamu Mnjinu cnocoberBoBasio pasBuTHIO pErMoHan bHo-
CneunpuIHbIX CTUIEH 1 NPHEMOB M300pa3NTENLHOIO UCK YCCTBA
(C.D.Onppentypr).

B ok s1ajie npennosiaraeres rak ke 0CBeleHUE COBPEMEHHbIX
MOJIXOJIOB K METOJIOJOIMH M3YUEHHsI NAMATHUKOB BOCTOUYHOMN
PeSMIrno3Ho-huocopekoi MbBICJIN
B.M.Pyjon).

(E.IT.Ocrposckas,
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C.M.IMPO30POB
Kanouoam ucmopu4eckux nayx,

Canxm-Ilemepéype

IMPOPOK MYXAMMA/I B CYOUNCKOW TPAJIUIINU
KAK COBEPIIEHHOE BOILIOIEHUE
MUCTUYECKOU
JIOBBU K BOI'Y

B ocHoBy Moero coobuienus nonokenn  marepuaini
pykonucu  counnennsa  Mlaisanst  (ym. s 494/1100 1),
NOCBAIUCHHOTO  BCECTOPOHHEMY  ONMUCAHNIO  MuCTHICCKON
mo6su Kk bory (aa-maxabba) — oJiHON U3 BAKHCHTIINX «CTOAHOK »
(an-maxamam) wa cycpuitckom Iytn (am-mapura). C yierom
0003HAYEHHON TEMbI WHTEPEC MPEICTABIAIOT, NPEA/IC BCCTO.
MaTepuaiibl, Kacalwlmecs coorTHouenusd crarycon MOpaxina
(6u6a. ABpaama), hurypupyiouiero B Kopane kak «/ipyr Asisaxas
(xasmun Annax, wau an-Xanui), u Myxammajia — «JoOMMIL
Annaxa» (xabub Annax, uam an-Xabu6). O6a Tepmuna Bolmn
B cycuitckyio snekcuky B hopme aa-xyaaa v ai-maxatou
KAK Ha3BAHUS MUCTHUECKMX «CTOSHOK», 11PH CONOCTABICHIN
KOTOPBIX CypUHCKME aBTOPbLI NPUBOMISAT apryMCHTLI B 1107153
bosiee BLICOKOro cTaTyca 06aalaTelis «CTOAHK W da-Maxaiia.

"CornacHo  cyDmilcKOn  TpajMin,  YAKC  HepBs
nponosejiHua MucToi, 6eckopuicTHoi mobsm k bLory, Patia
an-‘Apnasuita (714-801), cumrana «CTOSIHKY Mucthuccekon motu

K Bory» Bbiue (Gnaropopee, — awupagh) «crosukin jipy a0,
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noromy uTo Muctuueckas 11060Bb He 00YCIIOBJICHA BO3IastHUEM
(aa-myKagha), M YeNOBEK MOKIOHSETCS cBoeMy BosnoGnenHomy
(an-Max0y0) He u3-3a O0OsI3HM ajla U HEe U3-3a CUJIBHOTO JKEIaHus
nonacts B pail. Tonbko BceBbllIHMI MO CBOEMY KEIaHHIO
pelaeT, Koro NoMeCTHTh B pail, @ KOro OTNPaBUTh B al.

Cebinasicb HA MHEHHMsl aBTOpUTETHbIX yueHbix, llaiisana
TaK e CYMTAaeT craryc aj-Xabuba Bblle W COBEpLUICHHEEe
cratyca an-Xaamna M pPaccMaTpUBAaeT Mpo3Buile an-Xamui
KaK MpOU3BOJIHOE OT CJIOBA @.1-XYAAd, KOTOPOE B CBOIO O4€PE/ib
ABISIETCS UL OJIHMM U3 YaCTHbIX onpefieieHnit MucTnueckoi
N0OBH, HE 3aMEHSIOLIMM TOJHOLEHHO 6ojiee eMKoe MOHSATHE
an-maxabba. ConoctapleHHe 3THX [IByX TNOHATHH B MOJb3y
aa-maxabba aBTOp CTPOMT TAKXKE HAa OCHOBE CYXJIEHHH 5
cycuiickux aBTOpUTETOB (BKJIIOYas cBoero yuurens A6y “A0j
Annaxa an-Xycaitna 6. Myxammapa aj-Jlamaranu ajn-bBarpaan),
KaxK/Iblil M3 KOTOpPbIX OOOCHOBbIBAN 0osiee BBICOKMH CTaTyc
an-Xabuba 1O OTHOLIEHMIO K an-Xanuny TOJIKOBaHUEM
COOTBETCTBYIOWIMX aiiamoB. B pe3ynbraTe aBTOpP NMPUXOAMT K
3aKJIFOUYEHUIO, YTO B Mpopoke Myxammajie COeIMHHIIOCH BCE TO,
YTO ObLJIO Pa3/IeIeHO MEXK/Y BCEMH IIPOPOKAMM 10 OT/@JIBHOCTH.
Bnaropapst atomy nosesneHusi Myxammaja crand MoOfA0GHbI
HOXKECTBEHHBIM MMOBEJIEHHUsIM, @ TMOBMHOBEHHE €My — TMOJI0OHO
MOBUHOBEHHIO ATlaxy.

Wpeanuszauus npopoka Myxammaja Hayajach €we B
xoie c6opa M TMOCJEYIOWEro CIOXEHUS KOphyca MpefaHuit
(xaducos) o HeMm. CyllecTBEHHYIO poOjib B 3TOM TMpouecce
chirpanu  Cy(unm — TOABMXKHMKM M ackeTbl. Bompeku
Kopanndyeckomy obpasy Myxammaja Kak OObIYHOTO 4eJIOBeKa,
MOCNAHHOrO K JIIOfSIM C TPOPOYECKOi Muccued, cydmiickas
TpajiMLMs Halelulia €ro «4yjieCaMu», CBEPXbeCTECTBEHHbIMH
3HAHUAMH, MYJAPOCTBIO M TJ., YTO JIOTMYECKH INPHBEIO K
co3aHuio 06pa3a «COBEpIIEHHOTO YeNoBeKa» (aa-uHcawn asa-
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KaMUA, CM., HATIPUMEP, yUeHHe uHTesekTyana Mou an-"Apatn).
3HAMEHUTBI MUCTHK asi-Xaalajisk rOBOPUJI YKE O BEUHOM,
«l0BpeMeHHoM» cyuectBoBanuu [Tpopoka. O6pas Myxammaja
npuobpent KocMUUecKuit Maciurab.

DroT npouecc He MOI HE TMOBIMATEL Ha NOHMAKEHME
craryca M6paxuma, Ha MCKaXKEHHE ero KOPaHUUeckKoro otpasa
nosjiHeracpubekoro nepuofa  Ku3Hu  Myxammaja.  [Tacoc
nponoseaein Myxammaja — BO3BpAllEHUE K MEPBOHAUAILHOMY.
MCTUHHOMY €[MHOOOXKHIO, KOTOPOE CBSA3LIBAJIOCH C HMMEHEM
npopoka W6paxuma-xanuga. Paszpuis ¢ wyjpesmn Macputa
BLIHYAMIT MyXammaga K MEONOrMUYECKOMY Pa3MEKeBAHMIO ¢
HUMM, NIOUCKY CODCTBEHHBIX KOPHEN MCaMa KaK M3HAYAILHOTO
enuHoboXKus. TlocnenoBano nepeocMbicieHne  JereHiapHoi
uCcTOpUM apaBuTsH. B cypax sroro nepuopa  Mopaxum
MPOBO3r/IAIIAETCH JYXOBHBIM MpeakoM Myxammaja 1 Hciama,
VCTUHHbBIM €JMHOOOXKHUKOM-XAHUPOM.

IlporuBonocraBnenne  Myxammajga — Kak — «J1H00HMUG
Annaxa»,BKOTOPOM COEIMHUIIUCH BCE KAUECTBA, B COBOK Y ITHOCTI
cocTaBistomue noHATHe «Mucruueckas m00osL K bory».

Hbpaxumy kak «apyry Annaxa» NpUBENO K KapAHHAILHOMY
U3MEHEHHUI0 MX CTaTyCOB B TMOJIL3Y rnepBoro. PopmanibHo
MeTamopo3a KOpaHMYECKHUX OOpa30oB NEpBOro M MOCHEAHEr0
MPOPOKOB-NPONOBEIHUKOB «UCTUHHOTO eIMHOBOAK s>,
Wbpaxuma an-Xanuna u Myxammaja an-Xaduda, 1 U3MEHEHHE

UX «CTATyCOB» B CO3HAHWMW MYCYJbMaH MPEACTABIACTCH KaK
OTXOf] OT «KOPAaHMYECKOro» einH000XK M. OHako hakTiHueckn
3TO ObLIO €CTECTBEHHBIM Pa3BUTHEM Kyibra Myxamwmaja
PEJIMTHO3HOM JIOrMbI, YJIOBJIETBOPABLIEH U3BEUHY O NOTPCOHOCTE
UEJIOBEKA B TOKJIOHEHMM M TMOTOMY 00/a/laBiiieii HEBEPOsITHOI
CHJION  MPHUTATaTeNbHOCTH.  XapuU3MaTHUeCKas  JHUHOCTL
Myxammaga Kak «nedaTtm TPOPOKOB» (yamam da-anouia’)
3arMeBaeT o6pa3 MGpaxuma, «ipyra Annaxa».
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Nasib GOYUSOV
Azarbaycan MEA-nin Alyazmalar Institutu

IBN 9RIBININ DUSUNCD MODELINi
MUQY YONLOSDIRON
9SAS ASPEKTLOR

Miihyiddin Ibn Qrobi (1164-1240) Sarq madaniyyatinin
yetisdirdiyi klassik miitafokkirlardan olub, onun zangin elmi irsi
ne¢a asrdir ki Qarb va Sorq arasdiricilarinin diggat markazinda
dayanir. O, 9bu Homid Mahammoad al-Qazalidan (1058-1111)
sonra tosavviifiin nozori baximdan sistemlasdirilmasinda va
tokamiiliinds 6nomli yer tutan va 6z maktabini yaradan taninmis
bir simadir. Sonraki doévrlorda golon oksor sufi goxsiyyatlari
onun ideyalarindan faydalanaraq bu carayanin nazari asaslarini
zonginlagdirmiglor. Onun Gzunomoaxsus metafizik va mistik
baxiglar1 odobiyyata vo badii-estetik tofokkiira dorin tasir
gostormigdir. Ibn robinin niifuz va istedad: hatta raqiblarini va
miixaliflorini heyrata salmigdir.

“Boyiik Seyx” kimi taninan miiallifin diisiinca tarzi oldugea
miirokkab va tozadlidir, burada coxsayli biliklorin va zangin
baxiglarin ¢arpazlagdigini miisahids edirik. Homin sababa gora.
bu giine godor onun diinyagoriisiiniin adekvat anlami yoxdur
va bu istigamotde gedon miibahisa va polemikalar kasilmir.
Seyxin diigiinco modelini miioyyanlasdiran vo eyni zamanda
onun agiglanmasini ¢atinlogdiran aspektlori asagidakt kimi
imumilegdirmak olar:
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1. Ibn Orobinin diinyagoriisiinii anlamagq iigiin peripatetik
folsofonin ganunlari vo formal montiqin diisturlar: yetarli deyil.
Burada intuitiv zdvq vo batini (esoteric) baxig, dini matnlorin
sorhino xas ekzegetika vo yozum — interpretasiya metodu digqot
morkazindo yerlagir. O, fikirlorini bayan edorkon ananavi islam
elmlarindan gétiirdiiyii termin vo mofhumlar 6z diigtinca torzino
uygun transformasiya edorak yeni mona calarlari ilo iglodir. Ibn
Arabi, eyni zamanda, 6z tolimini orta asrlora xas kosmoloji,
metafizik vo mistik baxiglar, dini va oqgli-monavi doyarlor
kontekstinda va genig bir miistovida asaslandirmaga calisir.

2. Ibn Qrabinin diisiinca modelina xas ikinci cohat vahdari-
viicud (Unity of Exsistance) tolimidir. Onun irali siirdiiyii diinya
diizoninda Allah — Kosmos — Insan arasinda olan miinasibatin
¢evik va Oziinamoxsus dialektikasi oks olunur. Burada Allahin
miitlaq vo yegano substansiyasi (Absolute Essence) hisslorla
balli olmaz, dayismoz, bolinmoz vo dorkedilmozdir. Lakin
Onun ad va sifatlori (atributlary) biitiin varliq alominda tacalli
edir (Manifestation), bunlar iso hisslorlo boalli olan, dayison vs
dork edilondir. Alomin yaranmasi tacalli prosesi kimi yuxaridan
asagiya enma (niizul — descent) qovsii tizro gergoklosir, 6nco
substansiyanin tacallisindon Mohommadin nuru — yoni Kiilli
9ql (Universal intelligence), sonra ondan biitiin varliglar va an
sonda isa insan yaranir. Insan cisim baximindan maddi diinya ilo,
ruh baximindan iso Allahla baghdir, ona gore oks istigamatda
yiiksalig (iiruc - ascent) qovsii baslayir, insan nofsi pakliq va
moanavi-ruhi isiglanma (Spiritual illumination) taparaq Haqga
yonalir vo varliq dairosi tamamlanir. Varlig moartabasindo
insan, xiisusilo kamil insan ¢ox 6namli yer tutur, o, yaradiligin
asas hadofi vo Allahin yer iizorindo xalifasi (Divine Vicegerent)
sayilir. Boylik alomda no varsa kicik alom adlanan insanda xiilasa

olunur. Ibn Qrobiya gora, tacalli prosesi heg vaxt kasilmir, agar 0
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dayanarsa, biitiin alom yox olar. Alomds miisahida edilan biitiin
tozadli va ixtilafli seylor Haqqin calal (Glory) va camal (Beauty)
— yoni gohr (Wrath) va litf (Benefit) sifatlorinin tocallisidir.
yoxsa substansiya baximindan asl varliq birdir va O, viicud
(Existence) adlanir, onun zahiri Haqq (Truht), batini iso xalg —
xilgat (Creation) hesab edilir. Haqq har yerda var, Quran ayasina
gora, haraya iiz gevirsoniz, Allah oradadir (Bagara: 115). ancaq
Onun bu “hiizuru” heg do hiilul (incarnation) manasinda deyil.
metafizik yondo anlasilir.

3. Boyiik Seyxin diisiinca tarzina xas olan iiciincii miihiim
cohat ikili qargilasma vo tozadli diizandir. O. 6z talimini
antiteza va antinomiya iizarinds izah edir. Burada ikiqitbli bir
diinya modeli irali siiriiliir, onun bir giitbii vohdat (Unirv), o biri
qlitbii iso kasratdir (Multiplicity). Buna uygun olaraq hisslar va
hatta agil ilo bilinmayan Malakut — yani ruhlar va qevb alomi
(Mysterical and Spiritual world) va hisslarla balli olan Sahadat
alomi (Sensible and Phenomal world), mana (Spiritual reality)
va surat (Outward form) alami, boyik alom (Macrocosm) va
ki¢ik alom (Microcosm), zahir (Exterior) va batin (Interior) va bu
kimi bagqga tozadli qiitblor qargilagdirilir. Iki giitb arasinda bela
bir dialektik manevr var: vohdat bucagindan baxanda har sey
haqqdir, kasrat cohatdon baxanda isa har sey xalgdir. ancaq Xalig
va xalq heg vaxt eyni ola bilmoz. Béyiik Seyx homin ikili baxis
asasinda Haqqin substansiya cahatdon birliyini va yeganaliyini
“tanzih” (Transcendence), Onun sifatlorinin coxlugunu isa
“tagbih” (Similrity) mafhumu ila verir. Bu inca magami diggatdan
qagiranlar yanhg olaraq vahdati-viicud talimini panteizm kimi
@olomo vermiglor. Halbuki Ibn Qrobinin an boyiik ragibi olan
ibn Toymiyya onun taliminin tévhida (Monoreism) daha yaxin
oldugunu etiraf edib.
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4. Ibn Qrabinin tafokkiir modelinda olan son énamli cohat
onun dilinda olan simvolik va badii-estetik iislubdur. Miiallifin
asarlorinde matnin zahiri dili ilo onun pardoarxasi gizli mona
qatlar1 arasinda forq vardir. O, ¢ox zaman 6z diistincalorini hom
miiasir semiotika vo strukturalizm metodologiyasi ilo uzlagan
romzlor vo isaralorlo, bir nov analogiya qurmaq yolu ilo, hom
do  mocazi deyimlor vo poetik paradokslarla boyan edir ki,
naticado miiasir semio, hotta savadli oxucu miiallifin toxoyyiil
pardasi arxasinda gizlonan fikir incaliklorini anlamaqda ¢atinlik
¢akir. Homin sobaba va 6nca geyd etdiyimiz bagga miirakkab
mogamlara goro holo orta asrlordo Ibn Orobinin asarlorina
coxlu sorhlar yazihb. Basqa bir yandan, Sarqin maghur adib va
sairlori onun dorin mistik baxiglarindan va romzi deyimlorindon
badii oziiniiifads liglin zongin bir gaynaq olaraq faydalanmiglar.
Bunun tosir vo izlorini Mévlana Rumi, Hafiz, Seyx Mahmud
Sobiistori, Imadaddin Nasimi, Moagribi Tabrizi, dbdiirrohman
Cami, Sah Qasim Onvar, Sah Ismayil Xotayi vo Mohmmad
Fiizuli kimi taninmig adiblorin yaradicihginda miisahido etmok
olar. Ibn Qrabinin metafizikasi ilo yanasi adabi irsi do vardir
va lmumiyyatlo, oksor tasavviif soxsiyyotlori gair olmasalar da
badii taxayyiilo vo romzi tisluba ¢ox meyil géstormislor. Hotta seir
yazmayan Imam Qozalido homin iislubun tosiri oziinii gostarir,
¢iinki metafizik baxiglar1 vo mistik duygulari yetorli gokildo
bayan etmak ii¢iin an miinasib vasita badii-estetik tislub vo romzi
ifada torzidir. Mohz homin cohato gora, Sorq madoni miihitindo
tasavviif doyarlari asanligla adabi prosesa dorindon niifuz etmis,
bir nov seirin ruhuna hopmugdur.
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Saadat SIXIYEVA,
filologiya elmlari namizadi,
AMEA-nin akad. Z.Biinyadov adina
Sargsiinashq Institutu

IBN 9RIBININ HORF SIMVOLIiZMi
VO HURUFILIK TILiMi

Mirakkob  vo  Oziinomoxsus  falsafi  diisiincasi  ila
yiizilliklordan bori Sarq va Qarb miitafakkir va arasdiricilarinin
diggat morkazinda duran bonzarsiz zoka sahibi ibn Qrabinin
Islami Sarq adabiyyati va falsofi fikir sistemlarina coxyonli tasiri
olmugdur. Qdobi-falsafi asarlorda bu boyiik miitafakkirin tasiri
daha ¢ox vahdati- viicud konsepsiyasi va insani-kamil ideyasinin
ifadasi olaraq iiza ¢ixir. Islami-falsafi diisiinca tarixinda xiisusi
mévgeyi olan hiirufilik toliminda iso bu goriislorla yanas:.
onun harf, element, rogom va s. haqqindaki miilahizalarindan
aciq sokildo bohralonmo miisahida olunur. Hiirufiliyin birbasa
qaynaqlarindan olan ibn Qrabinin harf simvolizmi onun son va
bdyiik asari olan “Fiituhati-Mokkiyya™nin ikinci faslinda va
harflars dair risalolorinda sistemli ifadasini tapmisdir.

Fozlullahin Ibn Qrabidan tasirlondiyi bir cox arasdirmalarda
tosdiglonir vo hor iki miitofokkirin miilahizalarinda yaxindan
saslosma mdoveuddur. Bununla bels, hiirufilik Ibn Qrabinin
goriiglorinin  toglidi olaraq doyarlondirilo bilmaz. Hiirufilik
teliminda bazon bu boyiik miitafokkirin goriislorinin inkisafi.
bazon isa inkar1 nozora carpmaqdadir. Adaton, arasdirmalarda
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hiirufilik vo Ibn Qrabinin bu tolima qaynaqliq edon goriiglori
miiqayisaya colb edilmodon, hiirufi miiolliflorin Ibn Qrabi
diigiincosina baghliq vo fordi miilahizolerini ifada torzi, forgli
va banzar cohatlor miiayyanlogdirilib doyarlondirilmadon ayri-
ayriligda icmal olunmagla toqdim edilmisdir. Ibn Qrabinin
harf simvolizmi vo hiirufilik toliminda harflarin tok-tok yaziligi
va sokli, birlosma qaydalari digget merkozina ¢okilsa da, bu
miiraciatlor bir sira hallarda cesidli folsofi-dini miilahizalori
asaslandirmagq niyyatlorini izloyir. Masalon, Ibn Qrobi harflar,
onlarin qrammatik xiisusiyyatlori, sokli goriintiglori va s.-
ni yaradilis akti ilo olagolondirarak, onlarin folsaofi-mistik
doyarini miiayyanlogdirir. O, varliglarin geyb alominden eyn
alomino galisi va ¢esidini harflarin saslorin maddi goriiniigiine
¢evrilmasi va sokil baximindan variasiyalari ilo slagalondirarak
izah edir. Fazlullah isa asarinin tovil xarakterino uygun olaraq,
“Cavidanname’’sinin tomalini togkil edon horf vo say mistisizmini
29 suranin avvalinda yer alan hiirufi-miigattaatla alaqali sokilda
aciglamaga cohd edir.

Hor iki falsafi talim islamdan uzaglagmaqda ittiham olunmus
va cox zaman magsadlari tohrif edilorok tongide maruz qalmigdir.
Ornak olaraq, Ibn Qrabi teliminin asasinda duran va Fazlullahin
sonralar oxz etdiyi insani-kamil ideyasini, Tanri va insanin
maovgeyi va miinasibatlori hagqinda goriislorin ¢ox zaman yanlis
anlasilmasini gostarmak olar.

Tolimlorin miigayisali tadqiqi bu miigtorakliklorla yanasi,
ayrilan cohatlorin mévcudlugunu da iizo ¢ixartdi. Masolon,
hiirufilik taliminda xiisusi mévgeys malik 8 va 16 ragemlarinin
miinasibatina Ibn Qrabi do digqgat yetirmisdir vo miitofokkir
bu saylara faloklorlo olagoli folsofi doyer yiiklomigdir.
Fazlullahin toliminda isa 8 va 16 fars olifbasinin vo miikommol
sayin simvoluna cevrilon 32 sayinin torkib hissalori olaraq
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monalandirilir. Fazlullahin teliminds xiisusi movgeyi olan va
onun ozal fikri sistemi kimi déne-doéna aragdirmaya calb edilon
dovr anlayisi (niibuvvat, vilayat va iiluhiyyat) Ibn Orabinin
niibuvvot vo vilayat haqqindaki gériiglorindan qaynaglanir,
Lakin Fozlullah Ibn Qrobinin bu miilahizalorini sialik ganastiori
osasinda forgli fikri axara salmigdir. Ibn OQrobi kamillik
doracalerini  miioyyonlogdirarkan  onbiyalari  &vliyalardan,
rasullari anbiyalardan iistiin siraya yerlagdirmis, Fozlullah isa
anbiya vo Ovliyalarin mévgeyini dayismisdir. Bununla bela, Hz.
Mahammads miinasibatda, asaslandirmalar nisbatan fargli olsa
da, hor iki miitofokkirin movgeyi eynidir. Ibn Qrabiya gora, Hz.
Moshammadin “Kalmalorin toplayicisi” olaraq tanidilmas: onun
an boyiik peygombor olmasinin dalillorindan biridir. Fozlullah
iss Mohommod peygombari hiirufi-miigottaat asasinda digar
peygamboarlardon iistiin sayir.

“Cavidannamo”da Fozlullahin fikri ifado iislubu, Ibn
Arabids oldugu kimi, sistemli deyildir. Onun fikirlarini kasik-
kasik ciimlolor, milommali, tistii gapali deyimlor vo Quranin
tovili adlandirildig1 halda, sorha ehtiyaci olan bir torzda ifadasi
bu miilahizalors geyri-diinyavi va vahy xarakteri vermok
niyyatindan irali galir. Ibn Qrobinin iso geyb alomindan aldig:
ilhamla yazdigini bildirdiyi osari falsafi risalalara xas mantiq va
fikri ardicillifa malikdir.

Qeyd etmoliyik ki, hiirufilik gaynaglarinda Ibn Orabiya
miinasibot birmoenali olmamigdir. Biinovrasi ibn Orabinin
goriiglori iizorindo qurulan hiirufilik sonradan bu boyiik
miitofokkiri inkar etdi. Bu inkarin daha sart ifadasi Qliyyiil-Qlanin
“Qiyamotnama”’sinda ifadasini tapmigdir. Hiirufilik taliminin an
taninmis va qiidratli niimayandalorindon olan Seyyid Imadaddin
Nosiminin divanlarinda, xiisusilo tiirkca divaninda ifadasini
tapan Ibn Orobinin goriiglori iso tokca hiirufilik vasitasila
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alinmamigdir. Bu miitofokkirin “mirat” (ayna), cismani deyil,
ruhi merac, insani-kamil va vali anlayiglar1 Nosiminin serinda
poetik-falsafi inikasini tapmigdir. [bn 9robinin adi Naesiminin
tiirkca divaninda miitofokkirin “Seyxi-okbor” epitetino eyhamla
“Seyx” kimi, farsca divaninda onun “Fiisusul-hikom” asari
“Fiisus”, Sadraddin Konavinin bu asars yazdig sorh iso “Fiikuk”
olaraq yad edilmisdir.
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Kunapa TAIZKKUKOBA
kanoudam hurocohckux nayr,
doyenm Kadghedpot apabucmuru
haxyavmema 6ocmokogedenusn

Ka3HY um. Aav-Papabu,

Aamamet

UBH APABU: KOHUEIIIUA «<EJIUHCTBO
BbITUS» KAK TPOBJIEMA HPABCTBEHHOI'O
MHUPOIOPAIKA

Cydmitickoe  yuyeHME, OCHOBAHHOC — Ha  KOHUENUMH
«E[JMHOCYILHOCTH» ObITHS W CBA3aHHOE C MMeHeMm Beimkoro
weiixa M6u Apabu, KOTOpbIi JIajl JETabH Y0 M OKOHYATELHY 10
pa3paboTKy 3TOH KOHUENUMM, M3HAYAJIbHO BOCXOIMT K Hjee
GOKECTBEHHOM CYLIHOCTH M €€ CBA3N C TBAPHLIM MHUPOM.

CornacHo  ujiee  «eMHCTBA  ObITUsA»  (Baxjar — aJib-
BY/IKY/1), GOr NPENCTaeT KaK HEKOE COBEPIIEHHOE Hauallo.
KaK CaMOJOBJICIOLIMIA abCoMIOT, KaK €MHCTBEHHAA CYLIHOCTE
peanbHOCTH, B KOTOPOil 3aKJIOYEHbl BCE CYILECTBYHOLIME
peanbHOCTH. MUP CYLIECTBYIOWMX BELLEN MpecTaeT B hopme
MpOosiBJiEHNsT OOXECTBEHHOro abCoNOTa Hepes pPeasn3alnio
OLITHITHO-HEOOXOIUMOro B OUTHM BO3MOXKHOrO. Peanusauns g
npefMeTax M SBACHUSIX MPOU3BOJIHOIO MUPA NPUBOINT K TOMY.
4yTo abCosIOT HajlendeTcss Yepramu OOXKECTBA C MPHCYLLMMI
eMy arpubyTaMu, CpeiM KOTOpbIX BbIIEAAIOTCH ATPUOYTHI
O0XECTBEHHOr0  coBeplieHCcTBa. M MOCKONLKY — cueremi
«ef]MHCTBA  ObITHS» TPEANONAraeT EAMHCTBO MAKPOKOCMA
M MMKPOKOCMA, TO YeJoBEeK, Oy[dy'M HACTLIO MHKPOKOCMIL.
BomyioaeT B cebst aTpubyThl OOXKECTBEHHOrO COBEPIICHCTB
HauboJiee afieckBaTHLIM 06pa3om.
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IIns  oco3uaHust ceGsi HMMEHHO TaKOBbIM, 4eJIOBEK,
PYKOBOJICTBYSICb  NIPUHIMNAMK  E[IUHOCBLITHIHHOCTH,  JIOJIKEH
Ob11 OOHAPYXWTh, MOCTHYbL M YCOBEPIICHCTBOBATL B cebe
BoxkecTBeHHbIE ATPUOYThl. OPUEHTHPOM HA 3TOM ITYTH CITYKHIIO
cy(HiicKOe yHeHHNE O «COBEPLICHHOM YEJIOBEKE.

Konuenuus «COBEPLIEHHOr0 yesoBeKa»
nossonssa  (popMuUpoBaTH  MPUHLMIBLI  HPaBCTBEHHOrO
camocoBeplieHcTBOBaHUs. «EJMHCTBO ObITHsA» MpeEnooraeT
eIMHCTBO MWPO3JIAHMS, YKAa3blBaeT Ha E[IMHCTBO, CBA3b M
COrJIaCOBAHHOCTL ero 4acteit. Mexay TBOPLOM M TBOPEHMEM
CO3/1aeTCSl BHYTPEHHSIsl CBA3b, C OJIHOI CTOPOHbI abComioT B
«COBEPLIEHHOM YeJIOBEKE» BUIUT U MO3HaeT cebs BO CBOEI CBOEH
MOJIHOTE, C JIPYTOft - YeJOBEK, COBEPLIEHCTBYS CBOIO JIMYHOCTD,
ocozHaeT cebst «obpa3zoM 6OXKbHUM.

Mpes HpPABCTBEHHOrO YCOBEPIUIEHCTBOBAHMs YCJIOBEKa,
SIBJISFOLLIASICS MEPUIIOM 06peTeH s MM 60XKeCTBEHHBIX aTpubyToB
M cryXKalas KpUTEpMEM ero npuobuienust K G0XKeCTBEHHOM
CYLIHOCTH, COCTABJISIET BBICIIYIO LEb HYEJIOBEUECKOH XKHU3HM.
VIMEHHO NO3TOMY B YUEHMH O «COBEPLIEHHOM YeJIOBEKE» MOXKHO
YBMIIETH TONBITKY CO3/{aTh HEMPOTHBOPEYMBYIO KOHLEMLHNIO
EMHCTBA MUpA, KOTOpasi, He 3aMbiKasCh B PAMKaX OJIHOM
JMYHOCTH, OJIHOTO 3THOCA, OJJHON TeppUTOpUH, By/ib 37O BOCTOK
uIu 3anajl, OpUeHTUPOBAHA Ha IIIMPOKHUE MAcChl.

Pa3yMHOCTB, CIPaBE/UIMBOCTD, G1aro, ABNSACH aTpUby TaMu
COBEPIIEHCTBA,  PACCMATPUBAJIMCh ~ MHOrMMM  JIH[EpaMu
cycuiickoro jBukenust, B Tom uncne u HM6H ApaGu, Kak
pa3yMHBIiA, CIIPABE/JIMBBINA, Giarox)esareibHbIi MOPAJOK KakK
BO BCEJICHCKON CTPYKTYpe, Kak M B Cyrybo 4eloBEYECKOM
obecte. Pa3yMHOCTb KaK TMpOsABJIEHME YHUBEPCATbHOIO
pa3zyma — abCoMOTa CBA3bIBAIACH C TOHUMAHNEM KOCMUYECKOTrO
HPABCTBEHHOTO MOps/IKa € HEOOXOLMMOM pednekcueit  Ha
yesjoBeKa M yesiopedeckoe ob11IecTBO, UMEIOILEro ONpeJIe/IEHHbIC

CB#A3U C KOCMOCOM.
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Anppeit TYKAIIEB

Quccepmanm Hucmumyma Puaocohuu PAH

OHTOJOI'MYECKHUE OCHOBBLI ITPOBJTEMbI
HWHOKOH®ECCHUOHAJIBHOCTH B I1O3ME
MAXMYIA WIABYCTAPU «[IBETHUK TAWH»

Maxmyp llabycrapu poauics Ha TEPPUTOPHN MPAHCKOrO
Azepbaijkana. Kak u Bce o00paszoBaHHbIC JHOJM  CBOCIO
BpEMEHM, OH ObLT 3HAKOM C JYYIIUMK  COUMHEHHAN K
MycyibMaHckoit punocotpun. Ocoboe BHUMaHME B CBOMX
wryausax Mabycrapu ypensan tpaktaram Mon Apadn. Bmecte
¢ TeM, Oypyunm camMoObITHLIM (huocohom, OH MO-CBOEMY
ux nepeocMbicini. CepbesHble PA3IMUMA B YUEHMIAX JIBYX
thunocopoB 0GHAPYKMBAIOTCS B MEPBYIO OUEPE/iL Ha YPOBHE
OHTOJIOMMU, KOTOPast HAJIOXKMIIA FTYOOK Uit OTIIEHATOK HA YUCHHE
[llaGycTapu B uesioM.

OCHOBOI €ro OHTOJOTMM SBJSETCH KOHUEIIMA «CIINHCTRY
ObITHS»,BCOOTBETCTBUUCKOTOPONJIBE UITOCTACHOTHOCH TENLHOTO
ObITHS: «CYLIECTBOBAHME» U «HECYILECTBOBAHUE, - 00 LE/LIHEH b
B AGconmoTHoM Bbitun — Bore. OHM COOTHOCATCS KAK BHEUIHEE
M KaK BHYTPEHHEe, a TaKKe B3aMMHO ONpPEICAIOT [APYI APy .
Takum 06pazom, cyuu BUAAT MUP HEMHbIM Bory. rie Kax/jas

BE€Ib — Ero NMpoABJIEHHE.

Takoe NoCTpoeHUe OHTOJIOrMYECKON CHCTEMBI onpenennno
BOCIIPUATHE MM HHUKOH(’)GCCHOI-[ZUIbHUC'I‘]'I. peanu 1_\'IUIllL‘1'1C'»1
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B BM/IE MCMOJNb30BAaHUS B MO33MH CHMBOJIOB JIPYTUX PeJIMTUi
(MPENMMYLIECTBEHHO XPUCTHAHCTBA, 30POACTPU3MA U A3bIUECTRA).
PaccMOTpeHHe 3TOro BOMPOCA BaXKHO B CBSA3W C TEM, YTO OH
PA3bLACHSIET OTHOLICHHUE CPEJIHEBEKOBOM CY(MIACKOM TpafuLin
K MpEeiCTaBUTENsIM JAPYruX KOHpeccui. 3Ha4MMOCTH 3TOrO
Bonpoca B guasore Bocrok-3anaj HEBO3MOXHO NMEPEOLEHHUTh.

Hcnonbsys 3NaTaXKHYo MHOKOH(ECCHOHAIILHY 10
cumBoiuKky, IllaGycrapu  pyKOBONCTBOBAJCsS — CIEAYIOLIeH
JIOFMKOI: €C/IM  KaXKfjas Belljb MHUpa BOCIPHUHUMAETCH Kak
nposisiienre Enunoro Bora, To MOKJIOHEHHE BeLaM MUpa eCThb
noknoHenue Egunomy Bory. Takoe U0I0NOKIOHHHYECTBO — HE
rpex, a «MCTHHHOE HeBephe» (Kydp-e Xakuku), T ecTb popma
PETMIMO3HOTO MOBEIEH s, BOCIPUHUMAEMasi OKPY KaeMbIMHU KaK
WJIOJIOMOKIOHHUYECTBO, HO SIBISIIOLIASICS B JEHCTBUTELHOCTH
nokjoHeHnem Epunomy Bory. Hamportus, ecnu MycyibMaHUH
He TOCTUraeT eJuMHCTBO ObiTHs, OH TMOPHUAETCA Kak
unononokioHHuK. Takum o6pasom, cyduiickas Tpaguuus
BUJAMT B TNO3THYECKMX HHOKOH(DECCHOHAILHBLIX —00pa3sax
He aHTTHMCIAMCKuil madoc, a pajuKanbHOE YTBEPXKJEHHE

KOHLEMNLWKM eJMHCTBA ObITHS.
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Dr. Pervane BAYRAM
NevsehirlTURKIYE

SEYYID NIGARI’DE iBN-i ARABI TESIRI VE
VAHDET-i vUCUD

XIX. asrin mutasavvif sairlerinden olan Seyyid Nigari,
siirlerinde 13. asir biiyiik Islam &limi Ibn-i Arabi'nin sistemli
bir sekilde ortaya koydugu vahdet-i viicut felsefesinden
istifade etmigtir. Seyyid Nigari'nin sanatinda Ibn-i Arabi tesiri
biiyiiktiir. Sair, Arabi’nin vahdet-i viicut felsefesinden ve tarih
boyunca kendisinden sonraki bircok mutasavvifi etkileyen ask
felsefesinden ¢ok etkilenmis, eserlerinde vahdet-i viicut ve ilahi
ask kavramlarini genig bir sekilde iglemistir. Seyyid Nigari.
maalesef bu giin elde bulunmayan “Fiituhat1 Mekkiye've
Tavzihat” isimli eserini de muhtemelen Arabi'nin meshur
Fiituhat-1 Mekkiye adli eserinden ilham alarak yazmistir.

Sairin Tiirk¢e divanindaki siirlerin neredeyse tamami ve
Cayname, Nigarname isimli mesnevileri de tasavvufi konularda
yazilmig ve bu siirlerde tasavvufun mecaz ve isulahlarindan
genis istifade olunmugtur.

Nigari’nin eserlerinde vahdet-i viicut felsefesine baghh&inin
delili yiizlerce beyit vardir. Bu siirlerden bir ka¢ beyti érnek
olmas: bakimindan agagida veriyoruz:

Gegiip ddreynden bir harf ta kim can viriip aldim

Karargahimdir ol demden beri vahdet debistani
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Veya sairin, Yunus Emre’nin “‘bana seni gerek seni” misra’ini
cagrigtiran bir islupla “Biz hurilere ve cennete deil, ebedi
sevgiliye talibiz” dedigi beytine bakalim:

Biz ydr u ser-menzil-i ydr isteriz amma

Ne talib-i hiiriz ii ne Firdevs-i beriniz
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