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——— Seyic imadaddin Nasimi irsinin tadqiqi mosalalori
ON SOz

Azarbaycan xalq tarixan badii s6za hamigo
boyiik digqat yetirmis, {imumiyyatlo, fikrin
obrazl, badii-poetik ifadosini yiiksok giymat-
londirmigdir. Tasadiifi deyildir ki, xalqimizin
orta osr ictimai hoyatinda adobiyyat nomli yer
tutmusg, insanlarin ictimai-siyasi, elmi-modoni
va folsofi-etik baxiglarinin formalagmasinda do-
rin iz buraxmigdir. Azorbaycan xalqinin miixto-
lif faaliyyot sahalarinda qazandigi ugurlar badii
s6ziin qiidroti ilo 6z tosiredici imkanlarini daha
da giiclondirmisdir. Yiiz illor orzindo sairlorla
yanag bir ¢ox hallarda alimlar, filosoflar da bo-
dii s6ziin imkanlarindan yararlanmug, 6zlorinin
ideya vo baxiglarini poetik dillo ifado etmiglor.
Buna gora da orta asrlor elm vo folsofosinin -
inkisaf saviyyasini 6yronmok iigiin miiasir tod-
qiqatgilar tokco hamin dévriin elmi monbaloring
deyil, ham da poetik irsina miiraciot etmali, da-
ha ¢ox sair kimi taninan miitafokkirlorin falsafi
fikir diinyasin1 poeziya niimunalori osasinda
aragdirmah olurlar.
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Umumilli lider Heydar Sliyev Azarbaycan
xalgina 29 dekabr 2000-ci il tarixli miiraciatinda
demisdir: "Xalqimizin asrlor boyu yaratdig1 ma-
daniyyat vo adabiyyat niimunalari hayat esqi,
azadliq vo miistaqillik duygulan ilo agilanmug-
dir. Dastanlarimiz kimi mohtagom sanat abida-
lari, diinya sivilizasiya tarixinda silinmaz izler
qoymus Qatran Tabrizi, Nizami Gancavi, Ofza-
laddin Xaqani, Xatib Tabrizi, Imadaddin Nosi-
mi, Mohammad Fiizuli kimi korifeylerin yaradi-
ablg umumbogari ideyalarin  taranniimiing,
haqqin, adalatin, humanist ideallarin barqarar
olmasma xidmot etmigdir”. Bu korifeylor sira-
sinda adi cokilon Seyid Imadaddin Nasimi
(1369-1417) adabiyyat va falsafi fikrin inkisafin-
da xidmotlari olan gérkamli, parlaq simalardan
biridir.

Seyid imadaddin Nasiminin anadilli Azor-
baycan poeziyasiun inkisafinda, humanist ide-
yalarin genis yayilmasinda va tobliginda 6ziina-
moaxsus yeri vardir. Onun poeziyasi 6z badii
qiidrotine va bagdan-baga falsafi fikirlorla zon-
ginliyina gora hols 6z dovriinden baglayaraq
alim va tadgiqatqilarin diggatini colb etmigdir.
Sairin dinsiz, kafir elan edilorak oldiiriilmasi
onun hayat1 va asarlari hagqinda ilk maxazlarin
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genis yayllmasina xeyli mane olmusdur, lakin
toraqqiparver gaxslor onun boyiik istedada,
darin folsafi fikra malik bir sanatkar oldugunu
gorarak asarlorini qiymatlondirmis vo miihafizo
etmislar. Ideoloji baximdan arzuedilmoz sayilsa
da, Nosimi poeziyasi ayn-ayn xttatlar
torofindon kogiiriilmiis va sonraki nasillara
Gtitriilmiisdiir.

1973-cii ildo YUNESKO torafindon [.Nasimi-
nin anadan olmasinin 600 illik yubileyi ilo bagh
todbirlarin kecirilmasi sairin diinya miqyasinda
tamidilmasinda mithiim rol oynamgdir. Diinya
migyasinda Seyid Imadaddin Nasiminin Azar-
baycan sairi vo miitofokkiri kimi qabul edil-
mosina baxmayaraq, ayrt-ayr yerli shomiyyatli
todgiqatgtlarin aserlorindo onun milliyyeti halo
do gtibho altina alinmaqda davam edir. Tiirkiyo
todgiqatist Hiiseyin Ayan bir sira monbalari
aragdiraraq Nosimi haqqinda ilkin molumatlari
comlamis va bels qonaats galmisdir ki, izladiyi
manbalar Nesiminin "narada doguldugunu, na-
ralari dolagdigini vo hans: tarixda oldiriildiyii-
nii" tam olaraq Gyronmayo imkan vermir.!

' Ayan H. Onsoz. Seyyid Nesimimin hayan. Nesimi divam,
Ankara: Akgag Yayinlan, 1990, s. 11
7
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Tiirkmon alimi Nazar Qullayev Nasimi hag-
qinda Tiirkiya vo Azerbaycan alimloarinin arag-
dirmalariri nazordan kegirorak, boyiik sairin
milli mansubiyyati hagqinda miibahisalara qo-
sularaq onu tiirkmen sairi kimi taqdim etmis-
dir.2 Halbuki 1973-cii ildo Bakida buraxilmig
mogqalslor macmuasinds Tiirkmonistan Yazi-
qllar ittifaqr idara Heyatinin sadri Rahim Ase-
nov Nasimi haqqinda 6z iirak sozlorini yazaraq
onu "Boyiik Azorbaycan sairi” adlandirmigdir?
Diinya gohratli tiirkolog Mehammad Fuad Kop-
riiliizado iso yazirdi: "Biitiin tiirk adebiyyatinin
an yiiksok miimoassillatindon... bu ilahi sanatkar
lohceyi-nozmi etibarilo tamamon Azori daire-
sina monsub oldugu halda, Osmanli adabiyyati
{izerindo da pok darin izler buraxdi”4

2017-ci il may aymn 18-do Parisds
UNESCO-nun bag qorargahinda Azorbaycan
Respublikasinin Madoniyyat vo Turizm Nazirli-
yinin va Azarbaycamin UNESCO yaninda daimi
niimayandaliyinin birga toskilatghg ila olke-

?  Seyit Imadeddin Nesimi. $iqirlar, Asqabat: Tirkmenistan,
1972, 5.3-81
3 Mmaneam Hacimu. CGopruk crateid, Baky: Jnw, 1973, ¢.219
* Korpillizads M.F. Azari odobiyyatina aid tadgiglar, Baki:
Sabah, 1996, 5.17
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mizin UNESCO-ya {izv olmasiun 25 illik yubi-
leyinin geyd edilmesi gargivesinda boyiik sair
vo miitofokkir Imadoddin Nasiminin vofatinin
600-cii ildontimi ilo alagedar tadbir kegirilibdir.
Tadbirin agilliginda gixig edon Azarbaycan Res-
publikasi Bag nazirinin miiavini Elgin Ofendi-
yev Azarbaycan sairi va miitafokkiri Imadaddin
Nasiminin diinya adsbiyyat ve falsafi fikrin-
doki mévqeyini doyorlandirarok geyd edib ki,
L Nosiminin adi vatani Azerbaycanda abadilog-
dirilib, elm va tehsil ocaglarina, rayon, kiica,
meydanlara onun adi verilib, abidasi ucaldilib.
Azorbaycanmn iimummilli lideri Heydor Sliye-
vin togabbiis vo sayloari ilo halo SSRI dévriinda
Bakiun merkezinde sairin abidasi ucaldihib,
onun adinin abadilagdirilmasi tigiin ¢ox iglar go-
riiliibdiir. imadaddin Nasiminin vafatimn 600-
cii ildoniimiiniin geyd edilmasi iigiin Azarbay-
can Prezidenti Ilham Bliyev torafinden mitvafiq
sarancamin verilmosi Glkamizde saira verilon
yliksak dayarin gostaricisidir. UNESCO saviy-
yssinda gorkamli gaire hasr olunmug tadbirin
kecirilmasi do onun bagoriyyat iigiin gorkomli
soaxsiyyat olmasindan xabar verir.
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SEYiD NOSIMININ iRsi ELMi
TODQIQATLARDA

Nasiminin badii yaradicihg: v onun 6ziinda
dasidigy falsafi fikir diinyasi alim va tadgiqatgi-
larin diqqatini calb etmis, bu mosala goxsayh el-
mi axtariglarda isiqlandinlmigdir. Nosimi har
seydan avval sair olmusdur ve buna gora do
onun yaradialig: ilo ilk novbade adabiyyatsii-
naslar masgul olmuslar. Nasimi poeziyasinn
sirf filoloji aspektda tadqiqatimin naticalarindan
molum olur ki, sairin tarixi xidmatlarindan biri
va yaqin ki, an birincisi onun yasadigi dovriin
ictimai-siyasi rejiminin biitiin manealoarina bax-
mayaraq, dogma Azarbaycan dilinda yazmast,
Azarbaycan adabi dilini, seir dilini zirvalara qal-
dirmasidir. Nasimi Hasenogludan va Qazi Biir-
hanaddindan sonra Azarbaycan dilinds yaradil-
mus seirin boyiik ustadlarindan biri say1lir.

Dagiqlagdirilmis malumata gors, Seyid Oli
Obiilfozl imadaddin Nasimi 1369-cu ildo Sama-
x1 saharinde dogulmugdur. Sairin atas1 Seyid
Mshommad dévriiniin taminmig adamlarindan
olmugdur. Seyid 8li ilk tahsilini $amax1 gaha-
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rinda almus, kigik yaslarindan miikemmal tahsil
gormiis, xiisusan falsafi va dini carayanlari Gy-
ronmaya daha ¢ox havas gostormigdir. O, Niza-
mi, Calaladdin Rumi, Rudaki, Sadi, Ottar va
bagqalarinin asarlarini darindon Gyrenmis va
6zii da ganc yaslarindan "Seyid" va "Hiiseyni"
toxalliisleri il seir yazmaga baslamugdir. Eh-
timal etmak olar ki, sair Hiiseyni toxalliisiinii X
asrin maghur sufi sairi Hallac Mansura ragbatini
vo onun tarigatine monsubiyyatini bildirmak
ligiin secmigdir. Malum oldugu kimi, Mansurun
sl adi Hiiseyn olmus, tarigati do hiiseyniyys va
ya hallaciyys adi ilo maghurlagmigdir.

Alim vo tadgiqatgilar Nasimi poeziyasimin
bir sira sairlorin yaradiaiigina giiclii tasir gos-
tardiyini, bu poeziyanin Azarbaycan adabi dili-
nin tagakkiil tapmasinda boyiik rol oynadigim
gostarirlar.

Noasimi goxsiyyati, onun hayat ve faaliyyati
ila alagadar ilkin malumatlara orta asr manbals-
rinda rast golirik. Sair haqqinda ilk miifassal
molumat veran onun miiasiri ibn Hacor al-As-
qalanidir. ibn Hacar ol-Asqalani (vaf. 1421/22)
Ozinin "Onbaiil-gimr fi ebnail-dmr" tarixi
asarinde  Noimi haqqinda bazi malumatlar

u
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vermakla yanag, ham do hiirufilik taliminin
asas miiddaalarini saciyyalandirmaya galigir va
onu kiifr, bidat kimi giymatlondirir. Tozkiroda
Nosimi Tabrizli kimi teqdim olunur. Ssl adi
seyx Nosimaddindir, hiirufilik deyilan yolun
miiassisi Fozlullah Astarabadinin talobasidir.
Svvallar hiirufi oldugu, lakin sonralar tovba
etdiyi bildirilir.

Nasiminin hayatt va foaaliyyati ilo bagh
Kastamonlu Latifinin hicri 953-cii (1546-c1) ilda
yazilmis "Moasgahirtig-siiora” adh tozkirasinda
verilan malumat bazi ndgsanlarina baxmayaraq
cox ohomiyyotlidir. Latifi "Esq meydaninin
gorxusuzu vd casaratlisi, Mahabbat Kabasinin
boyiik fodaisi, seyidlarin uyulmaya layiq olaru
Seyid Nasimidir” deyandan sonra yazir ki, o,
dogru nasabli seyidlorden va velilardandir.
Bagdad diyarinda Nosim adli nahiyadandir.
Buna gora do Nasimi toxalliisiinii gotiirmiigdiir.
Abdallar ziimresina bagq va rahbardir.Terigat
elmindan va moagayix sirlarinda ¢ox lirfan1 var-
dir. Basqa moshur tezkiragilor da sairi miidafia
edorok onun gatlini togkil edan gariat xadimlori-
na oz etirazlarini bildirmiglar. Latifiden sonra

Seyid imadaddin Nasimi irsinin tadqiqi masalolari
Nasimidan bahs eden Tiirkiya tozkiragilori asa-
son onun malumatin tokrar etmiglor.

Nasiminin hayatr haqqinda nisbaton miifos-
sal malumati Omir Komaladdin Hiiseynin "Ma-
calisul-iggaq”indan dyronirik. Bu asarin an qiy-
maotli cohati ondadir ki, Nasiminin 6ldiiriilmasi-
ni biitiin digaer maxazlarden daha genis vermig-
dir. Sonrakt manbalar Nasiminin hayat: haqqin-
da burada verilmis malumatdan irali geds bil-
momiglar. "Macalisul-iissaq”in 48-ci maclisi Se-
yid Nasimiya hosr olunmusdur. Burada gostori-
lir ki, Nasimi Fozlullah Hiirufinin nafhalsrini vo
nosimlorini qoxulamigdir. Qoribo bir sair olan
Nosimi goncliyindos asiq, niiktadon arif olmusg-
dur.

Miiasir dévrds Nosimi haqqinda bir-birini
inkar edan va qarigiq salinan mosolalorin mey-
dana galmasinda bir torafdon Kkatiblar, digar
torafdan isa tazkiragilar asas rol oynamuslar. Ka-
tiblar, xiisusan Osmanl katiblari sairin asarlari-
nin dilina al gozdirmig, onu daha gox "diyarba-
kirli” kimi taqdim etmayo cahgmuslar. Tozkiragi-
lar iso bir-birins zidd olan molumatlar vermig-
lor.



Sabira

Asiq Colobinin "Magahirug-siiora” tozkira-
sindo bela bir moalumata rast galirik: "Nasimi
seyidlorin afondisidir. Tiirkmoen soyundan vo
Diyarbakir mamlakatindendir.” Asiq Calabi
gostorir ki, Nasimi Fazlullah Hiirufinin yaxinh-
ginda ikan esq va tesavviif yolunu se¢mis, fogat
nafsini torbiys edarkon yanhs yol tutmus, bun-
dan dolay1 sozlerinda zindiqlq (bidatgilik)
qoxusu meydana gixmugdir.

Rzaqulu xan Hidayetin ardinca isa biitiin
iran qaynaqlari Nosimini $irazli kimi taqdim
edirlor. Maraqlidir ki, fran manbalari Nasiminin
tiirkco divani oldugundan da bohs etmirlar.

Nasimidan bohs edan bazi miialliflor onun
o6liimii ilo bagh miiayyan ravayatlori goloma al-
mug, asl tarixi haqiqati yazmaqdan cokinmiglor.
Sairin dafni hagqinda manbalarda daqiq malu-
mat yoxdur. Ancaq Halabda dafn olundugunu
bir gox miialliflar gqeyd etmiglor. Boyiik sairin
gobri hagqinda maghur tiirk sayyah: Ovliya Co-
lobi yazur: "Ig galo xandayi kenarinda geyx Nosi-
mi tokkasi bir kicik asitanadir. Amma bir bagqa
ruhaniyyat var, Nasimi hazratlari darisi yiiziil-
miis ikan bu mahalda galib qaib olub, tilavati-
Quran edarken bulub yena meydani-siyasato
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gotirdilor”. Bu da maraghdir ki, Ovliya Colobi
yazilarinda  bir goxs kimi Nasimi haqqinda
boyiik hormatlo damgir.

Nosimidon bahs edsn mexazlarin, demak
olar ki, an miihiim, asas hissasi sairin istedadina
vo sonotkarhigina yiiksok qiymat verir, onu
"mordi-vacih vo latif va xogkalam” deys taqdim
edirlar. Orta asr tazkiragilorinin saira baslodik-
lori bdyiik ragbot ve hormati gostormek iigiin
"Macalisiil-iigsaq”dan asagidaki niimunaye dig-
gat yetirmok olar: "Naimi nafasinden golan na-
simlori qoxulayan Omir Seyid imaddodin Na-
simi adt ilo moghurdur. Qorib bir asiq vo xana-
xarab idi. Cavanliqda asiq olmus, bilikli vo inca
sozlari dark eden bir adam idi... Batinden zahiro
¢ixan nafas tufan kimi onun kéniil danizini cusii
xiiruga gotirdi. O daryanin dalgalanmasindan
sairin hoarflari va kalmaloari covahiri-asrar kimi
konara tokiildii. Ayiq zahirparastlorin nozori
haqiqat gahlarina layiq olan o covahirlora diig-
ditkde, sgairin soziinii  anlamadilar. Onu
cozalandirmagq istadilar. Halobda zahiri iiloma-
dan bir miinkir ondan sorusdu: bu cavann
liziinda na goriirsan ki, bu gadar hayacan va
mostlik gostarirsan? Cavab verdi ki, onun iizii-
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niin aynasinda haqqmn (Allahin) suratini miiga-
hida edirom. Miinkir dedi: biz da o cavaru gorii-
ritk, bos na iigiin o surot bizim goziimiizo go-
riinmiir. Sair dedi: bu dovlatqusu sizin qabiliy-
yatinizi 6zlina yuva etmadi vo bu seadat qusu
sizin hiimmatinizin bagina kolga salmad. Seyid
Noasimi ila o miinkir arasinda bu sohbat kegdik-
dan sonra, sairin diismoni daha da mohkamlan-
di va valinin yanina gedib, bir neca yalan da
artiraraq xabor verdi”.

Nosiminin "kafir”, "dinsiz” elan edilorak 6l-
diiriilmasi, onun hayati va asarlari haqqindaki
ilk moxozlorin genis yaylmasina, siibhasiz,
xeyli mane olmusdur. Lakin buna baxmayaraq
taraqgiparvar alimlor onun bdyiik istedada,

dorin folsofi fikra malik bir sanatkar oldugunu
gorarak asarlorini qiymatlondirmis vo miihafizo
etmislor. Oz dévrii iiglin bidatc ideyalaina bax-
mayaragq, xiisusan magaqqotli edamindan sonra
saf va cosaratli insan romzina gevrildiyi iigiin
Nasiminin poetik irsi orta asrlarin adabiyyat ha-
vaskarlar va kitab sanatkarlari, katiblari tarafin-
dan yiiksok giymotlandirilmis, biitiin ziddiyyat-
lora baxmayaraq, asarlarinin iizii koguriilarak
toplanmus va kitab nogri meydana galona qadar

16
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alyazma halinda qorunub saxlanmugdir. XIX
asrda gap iginin meydana goalmasindan sonra
Nosiminin do irsino maraq artmig, bu zomanayo
golib catmug slyazmalar asasinda sairin asorlari
nagr edilmigdir.

XIX va XX asrlarda Tiirkiyado Nasimi irsini
Oyranmak sahasinds ciddi addimlar atilmus,
onun "Divan"t 1849-cu (hicri 1260-c1) ilda Istan-
bulda "Tasviri-afkar" matbaasinda, 1881-ci (hicri
1298-ci) ildo iso yena orada "Oxtor" motbaasinda
nagr olunmusdur. Nasimi "Divan"imin ilk nosr-
lari olmaq etibarila albatto bunlar ahamiyyotli-
dir. Lakin bununla barabor, bu nogrlor natamam
olmagqla, ciddi noqgsan va tahriflorden do azad
deyildir. Bu nasrlorda sairin dil-ifada xiisusiy-
yatlori pozulmusg, doyisdirilmis, osmanlilagdi-
rilmigdir.

Avropa tadqiqatgilant Nasimi hagqinda me-
lumat veran tazkiralara, xiisusilo Tiirkiya man-
balorina asaslanaraq Nasimi hagqinda maqala-
lar yazmiglar. Maghur alman sarqgiinasi Ham-
mer Purggtalin verdiyi malumat asason Latifi
tozkirasini tokrar etmoklo barabar bir godar
nogsanhdir. J.Hammer - Purgstall 1836-a1 ilda
Avropada ilk dafo Nasiminin biografiyasini
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nogr etdirmis vo onun hayat yolu, elaca do yara-
dicthgindan bazi niimunalar ilo Avropa oxucu-
sunu tarug etmigdir.

Nosimi gozollarini yitksok pesokarhqla al-
man dilina torciima edan Purgstal sairin hayat
va faaliyyatini Osmanlt tozkiragilorino asaslana-
raq tahlil etmisdir.

Qorb elminda Nasimi hagqinda ilk dafa ge-
nig malumat veran ingilis garqsiinasi Gibb ol-
mugdur. O, 1900-cii ilda Osmanl poeziyast haq-
qunda kitabim nagr etdirmis vo burada Azarbay-
can sairinin hayat va yaradiaihgin isiglandar-
musdir. Gibb miixtolif monbolora asaslanaraq
gostorir ki, Nasimi hirufilik ideyalarimu yay_c.il—
gina gora deyil, analhaqq sufilik ideyasma gora
edam edilmigdir. Gibb Nosimido iki iinsiirin:
hitrufilikls sufizmin qangdigim qeyd edarak ya-
zir ki: "Nasimi bir hiirufi olaraq yegana yer tu-
tur. O, haqiqi bir sair kimi hiirufiliyin geir yara-
diailig digiin poetik cohotlarini se¢mis, bu naza-
riyysnin mistik tarafini rodd etmigdir. O, an gox
Allahin insan tabiatinda movcud olmasi, tacas-
siim etmasi konsepsiyas iizerinda durur. Bu,

‘I H Purgstall, Geschichte der O hen Dichtk
bis auf unsere Zeit, 5.125-127
18
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sufi ideyasidir". Miollif geyd edir ki, Nasimiya
gora insan porastigo layiqdir, bunu gabul etma-
yon seytandr, asidir. Bu satirlor gostorir ki,
Gibb Nasimi yaradiciiginin ideya mazmununu
aydinlagdirmaga kifayat doaracoda nail olmus-
dur. E.LV.Gibb miixtalif manbalara asaslanaraq
Noasiminin edam edilmoasinin asas sababini
onun hiirufilarls baglihginda deyil, Hallac Man-
surun sufi kalmoalarini toblig etmasinda goriir.
O, hiirufilarin taqib olunmasinin asas sabebini
bununla slagelendirir ki, bu harakatin niima-
yandaloari bidatgilikdan daha gox sosial va siyasi
diinyagoriisiine gora toqib olunurdular.

Azarbaycanda ilk dafs Nesiminin "Divan"
1926-a ilde Salman Miimtaz tarafindan nagr
edilmigdir. Bu "Divan" keg¢misg Tiirkiys nosrlori-
nin bazi nogsanlarin tokrar etmasina baxmaya-
raq, mitkammalliyi, matnlarin dogrulugu etiba-
rilo avvalki nagrlardan xeyli farqlonir. 1930-cu
illardon sonra Nasimi yaradicthgina dair bir
gox aragdirmalar hayata kegirilmig, Nosimi asor-
lorinin alyazma niisxaleri osasinda iig cilddan
ibarat elmi-tangidi motmi hazirlanmig, onun
poetik irsi miiasir nasillora daha atrafli’ atdinl-
mugdir.
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Nosimi irsini todqiq eden tiirk professoru
F.Képriiliizade "Tiirk adabiyyatinda ilk miita-
sovviflor" (1918), "Azori odobiyyatina aid
tadgiglor” (1926) vo bagqa aserlerinds gair hag-
qmnda bazi diqqatolayiq fikirlor irali siirarak,
Nosimini "Azari adobiyyatinin an boyiik goxsiy-
yoti, tesiratimin viisat va davamu etibarila biitiin
tiirk adebiyyatinin an yiiksok miimassillarin-
don" hesab etmis, onun “osmanl adabiyyati
iizorindo da pok derin izlar" buraxdigim qeyd
etmigdir. Kopriiliizada Nosiminin yalniz "vacdi-
sufiyana ilo seirlor yazan va hiirufiliyin intigary
tarixindo boyiik bir rol oynayan ilahi sonatkar”
oldugunu geyd etmis, onun lirikasinn ictimai-
tarixi mahiyyatini, yaradiciligindaki teraqgi-
parvar ideyalan agib gostormigdir.®

Nosimi yaradicthgiun tadqiq edilib miiasir
nasillora catdirlmasinda XX asr alimlsrinin Sal-
man Miimtazin, Hamid Arashnin, 9li 9jder
Seidzadonin ve Mirzaga Quluzadenin amayi
xiisusi geyd edilmalidir.

Nosimi asarlorinin yazihg tarixi balli olma-
dig1 iigiin gairin yaradialiq inkisafini izlomak

¢ Korpilizads M.F. Azari adabiyyatma aid tadgqiglar, Bak:
Sabah, 1996, 5.17
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miimkiin deyil. Lakin bazi asarlorin sairin haya-
tiun ilk va ya son illarinda yazildigini ideya
mozmununa, sakil va Gislubuna géro taxmin et-
moak miimkiindiir. Bundan ¢ixis edon ayri-ayri
alim va tadqiqatcilar gairin yaradicthgimi miix-
tolif ciir dovrlagdirmaya nail olmuslar.

Ikinci diinya miiharibasindan sonraki illorda
9.9.Ssidzada Nasimi yaradiahg ilo maggul ol-
muy/, sairin yaradiciliq tarixini ii¢ marhaloya
bdlmiigdiir: 1. Baki dovrii (1386-1394), 2. Saya-
hat va hiirufizmin tebligati dévrii (1394-1412),
3.Bagdad - Halab dovrii (1412-1417).

Muiiallif bir sira giisurlarla gostoarir ki, Fazlul-
lah Noaimi 1386-c1 ilde 6z tolimini yaradandan
va hiirufiliyin asasin1 qoyandan sonra 1394-c1 il-
do sohnodan geri gokilmis vo ziiniin xolifosi
yerina Nasimini tayin etmigdir. Bu dévrds o,
Noiminin baggihig1 ilo fraga sayahat etmis, tox-
minan 1388-1389-cu illorde Noaimi ilo birlikda
oradaki batiniyys torigatinin iizvlori ilo alago
yaratmig, onlarin hiirufiliys qosulmasina nail
olmugdu ki, bunlarin arasinda Hafiz Sirazi da

7 Ceua-sane A.A. Matepuauam - ocnosa diriocodmi Hecnmn.
Tpyawt Mncriryra dunocodun. T.H. Baxy: AH As. CCP, 1946,
2838
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var imig. Saidzadanin fikrinca, Nasiminin bu bi-
rinci sayahati sorgardanhga meyl edan galondo-
rilik taliminin baga vurulmas: zaruratindan irali
golmisgdi.

Yaradicahiginn ikinci dévriinde Nasiminin
falsofi fikri eklektik cohotlari ilo forglenir va
movlavilik kimi tozahiir edon Nesimi panteizmi
da els bununla izah edils bilar; bu dévrds Nasi-
mi ham da baktasilik, qadirilik va riifailik tori-
qgotlarina da qogulur.

Yaradiahginin iiginci dévriinds "miisal-
man Romasina va Vatikanina" qars1 gixan bo-
yiik humanist vo din islahatqisi Hoallac Mon-
surun edam edildiyi Bagdada artiq batini kimi
goalib axmug, dziinii Mansur elan etmigdi, ancaq
yangisindan "Forat suyu" kimi arzuladigi olii-
miina zahirilorin maskani olan Halabda qovus-
du?t

Mirzaga Quluzads 1948-ci ilds Nasimi yara-
dicih@ina aid namizadlik dissertasiyas: miidafia
etmis va burada gostarmisdir ki, Nasimi oldug-
ca ziddiyystli bir yaradicilq yolu kegmisdir.
Onun geirlorinin yazihs tarixi malum olmadig:

* Cena-zane A.A. Onsr nepuommsawn TBopuectsa Hecumn.
Jlowama AH A3. CCP, . II, Baxy, 1946, NeS, ¢.221-223
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tiglin gairin diinyagoriisiiniin va yaradiabiginin
morhalalarini diirlist izlomak miimkiin deyil.
Ancaq bununla barabar, Nosiminin bir cox seir-
lorinin mazmunundan, ideya motivlarinden, dil
va forma xiisusiyyatlarindan, onlarin yazildig
dovrii texmini da olsa miiayyan etmak olur. Bu-
na gora do biz sairin yaradiciliq inkisafini iki
yera boliiriik. Birincisi hiirufilikden avvalki -
1386-c1 ilo qadarki dovr, ikincisi ise hamin ilden
sonraki, yani hiirufiliyi qobul etdiyi dovrdiir.
Noasimi 6z yaradicihgimin birinci dévriinda
sufizmin taraqqiparver ideyalarindan ruhlanur,
Colaloddin Rumi, Seyx Mahmud $abiistori kimi
sairlorin asarlorini maraqgla oxuyurdu. Bu za-
man onun asarlorinds sufizm ideyalari ils bagh
olaraq sialik goriislori do 6z ifadasini tapmigdir.
Bu dévrda yazilmus seirlordos da ictimai adalot-
sizliyin tanqidina tez-tez tasadiif olunur. Ancaq
bu tanqid hala zaifdir, didaktik xarakter dagiyir.
9.9.Seidzads Nasiminin materialistlor dii-
gorgasine mensub oldugunu gosterorak, onun
ayn-ayn deyimlarinin gadim yunan miitafak-
kirlorindon Aqrigentli Empedokl tolimino osas-
landigimi qeyd edir. Onun dediyindon malum
olur ki, empedoklizm Nasimi yaradiciligmin

23



Sabira

hansisa bir dévriina deyil, biitiin yaradicailigina
tasir gostormigdir. Miiallif daha sonra sahvan
qgeyd edir ki, sair dord tinsiirdon birini oks etdi-
ron Nosimi toxalliisiinii yaradicahiginin avvalin-
den axirma gadar iglotmis, basga heg bir toxal-
liislo seir yazmamugdir. Bagqa bir yerda isa gos-
torir ki, Nasiminin ayri-ayn misralarinda Nai-
minin vasitagiliyi ilo diger gadim yunan alimi
Anaksaqorun tesiri duyulur. Nosimi bn Sina
toliminin timsalinda aristotelizmla genig po-
lemikaya girir. Ancaq Nasimi Empedoklun yu-
nan motnlori il yalniz arab va fars torciimolo-
rinda va "Cavidannama"nin vasitosi ilo targ ol-
mugdur. 8.0.Saidzade Nesimi gozollarini Em-
pedoklun "Tobiat haqqinda” va "Toharatlar haq-
qunda” poemalari ilo do miiqayiso edir.’

Bazi tadqiqatgilar ox "irali" gedorak Nasimi-
nin dinsiz, sufizma qargi miibarizo aparan bir
sair kimi galeme verirdilor. Bu fikirler heg bir
elmi asasa malik deyil. Nosiminin yagadig) icti-
mai adebi miihitde sufizm xeyli yayimus, tori-
got odebiyyat giivvetlonmayo baglamigdi. La-

? Cenp-sane A.A. Matepuamism - octoa unocoduu Tecumu.
Tpyaw Mucruryra guiocodmu. T.H. Baxy: AH A3. CCP, 1946,
c.29-38
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kin Nasiminin sufi goriiglorini nazardan kegir-
diyimiz zaman unutmamaliyiq ki, sufizm va-
hid, biitév bir folsofi, dini corayan deyildir.
Onun igarisinde miixtalif, bir-birina zidd, hatta
bir-birine qars1 miibarizs aparan terigstlar do
vardir.

>iib-
hasiz, Nasiminin seyidliyi ve alovi-baktasilarin

Miuiasir tiirk alimi Hiiseyin Ayan yazir: "

onu 6zlorinin yeddi boyiik va ilahi gairindon
birisi olaraq tamimalarinin noticesi kimi saira
cesidli yerlarde mozarlar izafo edilmesina sobab
gostarila bilor. Nasimi bu miihitlorde bdyiik bir
sohid vo mazlum bir vali olaraq taninmaqdadir.
Olimiiniin gakli, gariat yoniindon do pis vo
girkin bir ig goriilmesi Nasiminin ziilms ug-ra-
mis olduguna dair qonaatleri qiivvetlondirmis-
dir. Olavi-baktasilarin digar boyiik vo ilahi sair-
lari bunlardir: Xatai, Fiizuli, Pir Sultan, Qul
Himmat, Virani va Yomini".1?

Kemal Edib Kurkguoglu 1973-cii ilda nogr et-
dirdiyi "Seyid Nesimi Divanindan Segmeler”
kitabirun 6n s6ziinii bels baglayir:

"Seyyid Nesimi kimdir?

' Ayan H. Onsoz. Seyyid Nesimi'nin hayat. Nesimi divani,
Ankara: Ak¢ag Yaymlan, 1990
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Seyyid Nesimi XIV asrn son yansiyle XV as-
nn birkag yil arasinda yagamis oldugu kat su-
rette bilinen bir biiyiik sairimizdir/"."!

Ancaq tokea tozkiralare vo subyektiv orta asr
monbalorine esaslanmaq oziinii dogrultmur.
Hor hansi bir gairin (iimumiyyatlo misallifin)
asarlarinin dil va iislub xiisusiyyatlari, miiallifin
dil-tafokkiir torzi "yalang” manboalerdan daha
qiymatli faktlar verir. Buna gora do belo masala-
lorin holli iiciin filoloji tadgiqatlarin béyiik qiy-
mat kasb etdiyi danilmazdur.

Nasiminin folsafi fikirlarinin ayrnca todqiqi
XX osrdon etibaron miitoxassislorin digqgatini
colb etmaya baglamigdir. Ancaq uzun tarixi bir
dévr arzinda filologlanin apardiglan tadgiqat-
larda da Nasimi falsafosinin ayri-ayn noqtalori-
na bu va ya diger deracada toxunulmus, filolog-
larin Nasimi falsafesi haqqinda kifayat qadar il-
kin sanballi fikirlari formalagmusg, biitiin bunlar
folsafo sahasindo todgiqatlar iglin ibtidai bir
plan azmigdir. Hala 1946-c1 ilda 0.9.Ssidzada
6z moaqalasinin qixariginda gostorirdi ki, Na-

' Nesefi Azizilddin. Tasavvufta insan meselesi. Insan-i Kamil.
fstanbul: Dergah Yaymlan, 1990; Schimmel Annemarie.
Tasavvufun boyutlan. Istanbul: Kirkambar Kitaphg, 2000, 5.1
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simini Oyranmaya basladiqda tezlikls amin ol-
dum ki, Nasiminin falsafosini todqiq etmadan
onun heg lirik asarlorini da basa diismak miim-
kiin olmayacaqdir.!? Slbatto, bunu illarls Nasi-
mi poeziyasi iizorinda ¢aligan filoloq alimlar da
baga diismiis vo 6z tadqiqatlarinda Nasiminin
falsafi diinyasini dork etmaya calismuslar.
Noahayat, kecan asrin ikinci yarnisindan bagla-
yaraq, Azarbaycan falsofa elminda iimumiyyot-
la buna diqqot yetirilmigdir ki, adabiyyal saha-
sinda orta asrlar $arqinin boyiik sairlari 6z asor-
lari ila ham do folsafi tafokkiiriin inkisafina xid-
mot etmiglor, buna géro do belo miialliflarin
asarlorinin  yalmz adabiyyatsiinasliq baximn-
dan tadqiqi gox vaxt onlarin poeziyasiun va
diinyagoriisiiniin tahlilinda vo tarixan qiymat-
londirilmasinda birtarafli va yanhs fikirlarin
meydana galmasina sabab olur.”® Bundan sonra
filosoflar Azarbaycan klassik adabiyyatina yeni
gozlo baxmaga baglamig ve bu zaman ilk nov-

2 Cewisane A.A. Marepuannam - ocxona dunocodin Hecumit.
Tpyast Muctieryra gunocodun. TH. Baky: AH A3. CCP, 1946,
c28
103, Kymu-saae 3. K Bonpocy 06 wiyuennn duiocodexux
epeceii Bocroxa (XII-XIV 8) u mpobaewa, duiocodim
cyduma. Copuuk cTateii, Baky: Dam, 1973, ¢.60
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bado Seyid imadaddin Nasimi falsafosina dig-
qgat yetirmiglor.

Nosimi haqqinda Tiirkiya alimlori torafindon
oldugca giymatli elmi-tadgiqat islari yazihb
nogr edilmigdir. Tiirk monbalorini aragdiran
Azoarbaycan alimi Mirzaga Quluzada onlarin
daha gox adabiyyatsiinashq sahasinda sanball
oldugunu, sairin folsafi diigiincasi istigamatinda
iso nisbatan az shomiyyoatli oldugunu gostarir.
O yazr ki, Nosimi haqqindaki elmi fikri genis-
Jandiran, sairin adabi-tarixi movqeyini 6z dov-
riina nisbatan daha atrafli géstaran Fuad Kop-
ritlii istor hiirufiliyin mahiyyotini, ideya moz-
mununu, isterss do Nasiminin ictimai-siyasi
ideyalarim, islam dinina qars1 tongidi miinasi-
batini isaqlandira bilmamis, sairin tarixi rolunu
asarlorinin badii formasinda, adabi dilinin zan-
ginliyinda gdrmiig, onun yaradicihgindaki bs-
yiik ictimai-folsafi ideyalan qiymatlondira bil-
moamigdir. Abdulbaqi Gélpinarli Nasimiya da-
rin mahobbotlo yanagsa da, hiirufilik va Nasimi-
nin folsafi ideyalan haqqinda elmi-falsafi fikri
gane etmayon naticoloro golmisdir. V.M.Qoca-
tiirk Nasiminin fikir darinliyini axiradek duya

Seyid imadaddin Nasimi irsinin tadqiqi moasalalari

bilmamis, onu mahdud teriqat¢i kimi baga diig-
mugdir.

Umumiyyatlo xarici 6lkalorda aparilmus filo-
loji tadgiqatlarda daha gox orta asr tazkirolarino
istinad edilmis ve Nasiminin soxsiyyatinin, mil-
li mangayinin vo anadan oldugu yerin miiay-
yanlogdirilmasi istiqgametinds miizakirolar apa-
rilmigdir. Sairin falsefi diinyasi daha gox Azar-
baycan alimlarinin diqqatini calb etmigdir. Hat-
ta Y.E.Bertels, A.Krimski, I.Braginski kimi diin-
ya gohrotli gorgsiinaslar da Nasimini yiiksok
qiymatlandirmi.;‘v, ancaq onun yaradiciliq prob-
lemlori ilo xiisusi maggul olmamiglar. Scnobi
miitaxasisslorden yalniz ingilis gorqsiinas: Gibb
Nosimida hiirufilikls sufizmin qarigdigini qeyd
etmis, sairin an gox Allahin insan tebiatinda
movcud olmas: konsepsiyasi tizorinda durdu-
gunu gostormigdir.'s

Azarbaycan odabiyyatsiinaslarinin - Nasimi
falsafasi haqqinda yazdiglari, bir torafdan false-
fo miitoxassislorino material verdiyi halda, di-
gar torafdon, ham da bu sahads dolasiq fikirle-
rin meydana goalmasina do sabob olmugdur. Ma-

 Quluzads M. Béyitk ideallar sairi, Baks: Ganclik, 1973, 5. 104-106
"* Quluzada M. Boyilk ideallar sairi, Baki: Ganclik, 1973, s.113-115
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salon, Mirza Ibrahimov yazir: “[star miisalman
din xadimlori, istorso da xristian ruhanilori tora-
findon xalq arasinda toblig edilon zahidlik vo
torki-diinyaliq orta asrlarda adi bir hal almigdt...
Biitiin Sorq Slkelarinin boyiik soxsiyystlari ba-
zan qazab vo hiddatla, bazon iso kinaya va sar-
kazmla bu barada yazirdilar. Nasiminin lirik
seirlorinde diinyavi mahabbatla qizinan gozal
tizlii va zarif qiz obraz ilo yanas, tez-tez bagqa
bir obraz - zahid obrazi da canlanir. Nasimiyo
gora, bu tirayi va galbi olmayan, mahabbat vo
sofgat hisslorindan xali bir adamdir... Gostar-
mok laztmdir ki, Nasimi 6z yaradicihginin ilk il-
larinda sufiliys sadiq olsa da, sufilik sahasinda
seirlar yazsa da, onun seirlarinde "zahid" ve
"sufi" sozlari ¢ox vaxt sinonim kimi igladilir.
Masala burasindadir ki, Nasimi sufiliyi X asrda
"anal-haqq!" siiarini irali siirmiig vo buna gors
da edam edilmis moghur iran sairi Hiiseyn
Hallac Moansurun miiayyanlasdirdiyi gakilda
gobul edirdi. Sonralar da, Nesimi hiirufiliys
tam qovugandan sonra da Moansurun obrazi
onun sgeirlorindo 6z yerini tark etmomigdir.
Ancaq rasmi dinls banigmus sufilik 6ziiniin ifrat

Seyid imadaddin Nasimi irsinin tadqiqi masalalori

zahidliyi ilo Nasimi ii¢iin yad va nifrat doguran
bir sey olmugdur".1e

Olbatto, sufiliklo hiirufiliyi belo koskin sokil-
do farqlandirmak, guya ki, sonrak: asrlards su-
filiyin bagdan-ayaga torki-diinyalig: toblig et-
mosini  iddia etmok Oziinii  dogrultmur.
Z.C.Mammoadov yazir ki, XII asrde meydana
golmig sithrovardilik, qadirilik, yasavilik, rafi-
ilik, kiibravilik va bagqa sufi tariqatlori XIII-XTV
asrlorde 6z fealiyyotini daha da genislondirmis,
movlavilik, naggbandlik, hiirufilik kimi yeni silsi-
lalorin meydana gixmasina garait yaratmigdir.”

Tabiidir ki, bu tarigatlorin he¢ do hamusi
torki-diinyahq teblig etmaya meyl gostormir vo
buna xidmat etmirdi. Elaca da buradan hiirufili-
yin sufilikdon meydana goldiyi géstorilir ki,
onun da an boyiik niimayendalorindan biri Na-
simi sayihr. Demak, Nasimi, {imumiyyatls sufi-
liyi radd eda bilmazdi. Nasimi biitévliikda cara-
yanun 8ziinii deyil, onun tarki-diinyaliga cagi-
ran hansisa bir golunu va ya niimayandalarini
tonqid eds bilardi. Malumdur ki, galandarlar

' H6parumor Mupsa. Hacumu n cro spems. Mmaremmn
Hacuonk (Gopmnk cratei). Basy: e, 1973, c.18-19
Mommadov Z.C. Azorbaycan falsafosi tarixi. Baki: Bilik
*irsad morkozi"’, 1994, . 186-187
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(har sayaq diinyavi baglantilardan azad olan,
paltar, yemak va hoatta ibadata etinasiz yanasan,
baglarini qirxaraq diyar-diyar gozen dorvislar)
heg bir rosmi is, vazifa borcu tarumur, diinya va
axirata do lageyd olur, bazilari isa hagigaten bii-
tin varligindan kegarak 6z cant va qalbi ilo tok-
ca haqqun calal va camalini istayan tamiz banda-
lar kimi olurlar.’

Tobii ki, Islamin yayildig1 boyiik bir cografi
arealda togokkiil tapan tarigat ve tokkalar 6z fal-
safi, siyasi, axlaqi diisiinca torzi ilo fargliliklar
ortaya qoymugdular. Annemarie Simmel
"Tasavvufun boyutlan" kitabinda yazr: "Sufilor
arasindaki etik qaydalar getdikca fargli xiisusiy-
yat dagtyirdi. Hor bir takkenin 6z adabi var-
dir"... Vo ¢ox zaman torigotlor, ordenlor ara-
sinda ixtilaflar, etik va dini rituallar zamam zid-
diyyatlor meydana ¢ixirdi. Homin bu narazihgl-
ar digar sufi sairlorindo oldugu kimi Nasimi
asarlarinda da yer almigdir. Nasiminin etik-fal-
sofi fikirlorini tadqiq edan miialliflor diqqati
buna yénaldirlar ki, Nasimi poeziyasinda an
¢ox qamgilanan obrazlardan biri zahiddir. Sair

'* Goyiisov Nosib. Tasovviif anlamlan vo darviglik romzlori.
Baki: Tural-9, 2001, 5.55-56
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zahidi div va seytan adlandirmagqla, guya ki,
islam dinins qarsi ¢ar. Belo ki, zahid -
gligonigin vo torki-diinyahq hoyat torzi segon
soxsdir. Soziin ramzi yozumu belodir: ze -
zahiri bar-bazakdon (zinatdan) uzaq olmag, alif
- axirato etiqad, ha - nafsin havasindan vaz
keymak, dal - diinyam étari bilmak. Hagqigqi
zahid no diinya nemati ils sevinmoz, na da onu
itirmakla kadarlonmaz. Ariflar 6ziinii zahidliys
vuranlarn riyakar adlandirmiglar.1?

Oslinds, zahid da, arif do sufilara verilon ad-
dir. Tiirk alimi Mustafa Kara "sufi" termininin
doqquz etimoloji manasin gostarmisdir, o, sufi-
lora verilmis iyirmi iki ad: agagidaki kimi sirala-
yir: zahid, arif, darvis, faqir, asiq, vali, aranlar,
ohliillah, miisiihi, miskin, sayyah, qorib, nuriy-
y9, cuiyya, sikaftiyya, miissaqg, libbad (abid),
bakkaun, xaifun, qiirra, qiissas, mistik. Bunlar-
dan yalniz faqir, vali, miskin, sayyah, tibbad
(abid) adlan Qur'ani-Karimin Ali-imran, Tovba,
Nisa, Yunus, Bagora, Hasr, Kafirun va Zihruf
suralarinds xatirlanmugdir. "Zahidlik" msnasin:
veran zohd sozii sufinin diinyaya, agyaya va

” Géyiisov Nosib. Tasovviif anlamlan vs dorvislik romzlori
Baki: Tural-, 2001, 5.84
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Allahdan kenardaki seylora qars1 qixdigt tovrii
ifado edir.?® Azarbaycan alimi Ziya Biinyado-
vun hazirladig izahh liigatdo iso sufi termini-
nin yeddi manasi gostarilmigdir.2!

XX asrin sonlarinda Azarbaycan adabiyyat-
stinashginda Saadat Sixiyeva imadaddin Nasi-
minin badii adabi irsi va lirikast mévzusunda
asash elmi tadqiqat isi aparmigdir. Alimin tad-
gigatlaninda maragli cahatlardan biri onun Na-
simi yaradicihigin izlayarkan Sarqin bir sira séz
ustalari ilo miiqayisali tehlil aparmasidir.
"Azarbaycan seirinin iki "ananiyyat” zirvasi —
Xaqani vo Nasimi” maqalasinda SA.$1x1yeva
geyd edir ki, Xagani Sirvani vo Seyid imadad-
din Nasimini birlagdiran miihiim coahetlardan
biri har ikisinin heyrotamiz "manamlik”
("aneniyyat”) iddiasidir. "Balka da, zamaninda
miasirlarini qiaiqlandiran bu iddialar va mag-
rur adalar bu giin onlanin varisi olan bizlorin
galbini qiirur hissi ils doldurur, insan gaxsiyya-

* Kara Mustafa. Tasavvuf ve Tarikatlar Tarihi, Istanbul: Dergah
Yaymnlan, 1995, 5. 26-51
*' "Binyadov Ziya. Dinlor, torigatlor, mozhoblor. Baki:
Azarbaycan, 1997, 5. 225-226
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tina hérmat agilayir".2 Miialif her iki Azarbay-
can sairinin etik-falsofi diinyasinu qargilagdira-
raq onlarmn arasinda eyniyyot axtarmaga cohd
gostorir. Xaqani da, Naimi da - har ikisi arif in-
«an olmuglar. Malumdur ki, arif ~-Haqqi ve he-
qiqeti yetarinca tantyan merifat sahibidir. Qoalbi
va nafsi maddi ehtiraslardan tamizlanmig, bati-
ni aydinhq tapmus kamil insandir. Hagqqy, onun
mahiyyat (zat), sifat va harokatini 6z qalb ayna-
sinda miisahida edan, 6z cismani varhigini fona
etmakla ruhan Haqqin varhginda sbadiyyat qa-
zanan (baqa alamina qovusan) darvigdir. "Arif"
sOzliniin ramzi agiglamas:: eyn - ali himmaot sa-
hibi, slif - Haqq ilo iilfat tapmag, re - Haqqmn
rohmatini qazanmag, fe - fazilat vo fona yolgusu
demakdir.?

M.8sgarov haqh olaraq yazird: "Miiasir
dévriimiizde Nasimi asarlorini hotta har hanst
on miikommal arsb-fars dillari ligati ilo basa
diismak olmur. Ciinki Nasimi ssarlarinds islo-

nan "nigar’, "gozal", "iiz", "sag", "kiprik”, "qas"

R
2 Sixiyeva S. Azarbaycan seirinin iki ananiyyat zirvosi-Xagani
va Nosimi. AMEA-min  Xabarlori. Humanitar clmlar seriyasi,
2005, Ned, 5,34
» Goytsov Nosib. Tasowvif anlamlar: va darvislik romzlari.
Baki: Tural-, 2001, 5.39
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("hacib”), "zulf* ("sad"), "agiz" ("dohan"),
"dodaq” ("leb") ve s. kimi an adi sozlar bela
zahiri monalarindan olavo, ¢ox genis va dorin
falsaft, siyasi-ictimai manaya da malikdir".24

Bu onu gostarir ki, Nesimi soziiniin, Nasimi
misralarinin, Nasimi falsafasinin darin menala-
nna gatmagq tigiin filoloq (edabiyyatsiinas) falsa-
fi malumata malik olmali, tasavviif tarixini, sufi
torigatlarini Oyranmali, eyni zamanda falsafa
miitoxassisi isa Azarbaycan tarixini, adebiyyati-
nu dorindan bilmalidir. Buna gora da Nasiminin
falsafasini Gyranmok tgiin filoloji-falsaft tadqi-
qatin aparilmasi vo yalmz bundan sonra Nosi-
mi falsafasi ilo alagadar iimumilogdirilmis nati-
colora golinmasi asas gartdir.

Azorbaycan alimi Zimrid Quluzadsnin
Azarbaycanda hiirufilik va onun niimayandals-
ri haqqinda yazdigi monoqrafiyada Nasiminin
falsofesi hagqinda genis miigahidalor taqdim
olunmugdur.” Burada Nasiminin miiallimi Nai-
minin diinyagdriisiiniin tohlili verilmig va gos-
torilmigdir ki, onun yaradicihgirun tadqiqi mii-

** imadaddin Nosimi. iraq divan. Baki: Yazii, 1987, 5.280
® Kymi-saze 3. Py R ero
Asepbaiimane, baxy: nm, 1970, 5. 149-197
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tofokkirin materializma meyl edan ardicil pan-
teist mévqeyinda durdugunu siibut edir. Ancaq
onun panteizmi mistik formaya biiriinmiisdiir.
Noimi diinyaru dork olunan hesab edir va
hamisa onu dark etmoaya caginr. O, diinyarun
daimi haraketda va iraliys dogru dayismalarda
oldugunu etiraf edir va gstarir ki, bu harokat
asya va hadisalarin 6ziindadir. Naiminin sosial
goriigleri, elaca da hakim qurulusun va tey-
murilorin ziilmiina qars1 miibarizads istifado
edilan s6z va fikirlor miitafokkirin méveud qu-
rulusa garg1 genis miixalifatda oldugunu gstorir.
Onun etik goriislari va gozollik hagqinda tasov-
viirlari isa hiirufizm prizmasindan kegib galir.26

Daha sonra Z.Quluzada qeyd edir ki, Nasimi
hiirufiliya  sufilikdon kegorok golmis, bagqa
hiirufilar kimi, 6z yaradicihginda sufiliyin asas
miiddaalarindan va kateqoriyalarindan istifada
etmakls onlara yeni mazmun vermigdir.

Nosimi sufiliyin asas miiddsalarii, onun
moanavi dayarlarini, estetik tesavviirlarini, isla-
ma va bagqa dinlors miinasibatini genis tablig
edir. O, diinyann birliyi haqqinda vshdati-

Kymt-saze 3. Xypypusm u ero NpPEJCTaBHTEH B
Asepbaiyokane, Baxy: Jnm, 1970, 5. 148-149
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viicud sufi tafokkiiriinii agiglayir, gézal masuqu
atrafdakilarda, har seydan qabagq isa asiq insan-
da tocossiim etdirir. Noimini éziiniin manovi
baladgisi, onun yolunu isa 6zii tigiin hagiqat yo-
lu segan Nosimi insanlan bu "hagiqat axtaran”
yola davat edir, amma heg do hamisa hiirufilik
tolimini toblig etmir, sair hiirufi cargalarina qo-
sulsa da sufiliyin snenavi mévgeyinds qal-
maqda davam edir.
Nasiminin Fazlullahin yoluna davat edan:

Daryayi-miihit cusa galdi,
Kon ila makan xiiruga galdi —

moatlali geirinda do Mansur Hsllac serinin asas
motivlori Gistiinlitk togkil edir. Burada bir sira
sufi diinyagorii aqiglanir. Sair har bir zorroda
Giinosin ~ Allahin tazahiir etdiyi haqqinda,
yaranmuslarin  sayasinda tarinan va bilinan
Xaliq hagqinda yazir. Bu seirin misralarinda har
bir mahiyyat Allahdir, porastis edilon va
parastis edan, asiq va masuq vohdatdadir, har
bir damla bdyiik bir okeandir. Ancaq hiirufilik
tadricon Nosimi sufiliyini sxagdinr vo nahayat,
ona hakim olur. Bu ilk névbada 8ziinii sairin
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osasuu egq vo mostlik toskil edan qozallarinin
yeni istigamat almasinda vo hiirufilik diigiin-
casinin giiclanmasindo gostarir. Bundan sonraki
yaradicaiginda Nosimi folsafasinds Naimi tora-
findon tesis edilon hiirufilik ideologiyasi baglica
yer tutur.

M.Quluzadanin " falsafi lirikasinda panteist
mozmunlu ramzlars yol verilse da, Nasimi heg
vaxt sufi olmamig, sufizm onun yaradiciligina
yalmz kenardan tesir gostormisdir.”?” fikrina
falsafo tarixgisi Ziimriid Quluzads etiraz ede-
rok yazir ki, baktasilar, quzilbaglar va b. Nasimi-
ni 6zlorinin ideya rohbari hesab etsolar da, sair
sufilik va hiirufilikls daha iizvi sakilda bagli ol-
mug, $arq va diinya moadaniyyati tarixina hiiru-
fizmin niimayandasi kimi daxil olmugdur.2

Imadaddin Nasiminin Azarbaycan fikir tari-
xindoki mévqeyini doyarlondirerken Ziimriid
Quluzadenin "Hiirufilik va onun Azarbaycanl
niimayandslari” asari samballi tadgiqat iglorin-
dan hesab olunsa da, bazi fikirlarls razilagmaq

7 Tymusaze M. Tipo6acva rymawma s Thopuectae Hackmu.
C6ophuk cravei, baky: Jnm, 1973, ¢.34-35
* Kyau-sane 3. K monpocy o6 wiyscrmm rrocodekux cpecei
Bocroka (XII-XIV 88.) u mpo6nema dunocopnn cyduama.
CGopimux crareit, Baxy: M, 1973, ¢.60
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olmur. Miiollif asarini hiirufilik torigatina hasr
etdiyi iiglin Seyid Nosiminin sufiliyin diger
torigotlori ilo alaqolori haqqinda moalumat ver-
mir, Nasiminin avval sufi sonradan hiirufi oldu-
gunu bildirir, halbuki hiirufilik 6zii da sufi tori-
qatidir, Tasavviif tarixi, sufi tarigat vo silsilalari-
ni sistemlogdiron todgiqatgilar hiirufiliyi sufiz-
min bir golu kimi taqdim edirlor.

Monbalor va faktlar hiirufiliyin tarix sohnasi-
na gixmasini XIV asrla alagolondirsa da, onun
daha qadim koklarinin oldugu da qeyd edilmo-
lidir. Alman alimi Annamari Simmel yazir ki,
hola islamdan gabagki dévrdo arob sgairlori ba-
donlorinin va ya iqgamatgahlarinin miixtalif yer-
lorini horflara banzadirdilor. Islam sairlorina mi-
ras galan bu banzatmalar diinyanin har tarafina
yayilmigdi. Buna gora da Islam diinyas: geirini,
xiisuson do iran vo otraf olkalarin seirlarini
sonadak anlamag iigiin hamin harflorin anlam-
larini tam dyronmak lazimdir.?

Biitin bu faktlar ozlilyiinda hiirufiliyin
ideoloji manbalarini ve 6z dovriindaki qarsithqh
alago xiisusiyyatlorini dyronmoyi gartlondirir.

2 Schimmel Anncmaric. Tasavvufun boyutlan. istanbul:
Kirkambar Kitaphg, 2000, s. 470
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Hiirufiliya tasir gostoran ismailiyya mazhabi
imamiyyenin altinai imamu Cafor as-Sadiqin
sliimiindan sonra ortaya gixmigdi. imamiyyo
siolori yeddinci imam olaraq Musa al-Kazim
tanudiglan halda, ismaililar isa yeddinci imamin
Cafor as-5adiqin boyiik oglu ismail oldugunu
qabu! edirdilor. Ismaililars, eyni zamanda, yed-
di imam1 gabul etdiklori iigiin sabiyya adi veril-
migdi.

Ismail ibn Cafar imamin saghginda vofat et-
migdi va imam da onun conazesini dafn marasi-
minda istirak edenlarin hamusina, o ciimladan
Modina hakimina gdstorarak onlari onun &lii-
miina sahid tutmugdu. Amma bazilari inanurlar
ki, ismail 6lmamis va geyba ¢akilmigdir; o, va-
dosi verilon Mehdidir va yenidan ziihur edacak-
dir. Onlar deyirlar ki, altinct imam, Abbasi xali-
fasi Mansurun gorxusundan camaati onun oli-
miina sahid tutmugdu. Bazilori da inarurdilar
ki, imamet Ismailin haqq: idi ve onun 6liimii ilo
oglu Mahammada kegmisdir. Bazilarinin aqida-
sina gora, Ismail atasimin saghginda vofat etma-
sino baxmayaraq, imamdir; ondan sonra ima-
mot Mahammad ibni ismailo vo onun naslina
kegir.
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ismaililor islam hokmlarinda ve maarifinda
har bir zahir iiglin bir batini manann, hor bir
tonzil iigiin tovilin, gorhin olduguna inamirdilar.
ismaililor inarurdilar ki, yer iizii heg vaxt ilahi
vohysiz olmaz. Allahin vahyi do iki gismda
6ziinii bayan edor: natiq va samitda. Natiq —
Peygambor, samit 1S9 peygamban'n canigini olan
vali vo vasidir. Alomin dork olunmas: ardicl
olaraq yeddi rogaminin iizarinda dovr edir. Be-
1a ki, niibiivvet (soriat) vo vilayat sahibi olan bir
peygambar gi‘mdarildiyi zaman, onun ozindan
sonra vasiyyote malik olan yeddi vosisi da ol-
malidir; onlann altis1 bir maqamdadu’, yeddinci
vasinin isa niibiivvatlo yanagi digor iki magami
da vardir: visayat (caniginlik) vo vilayat. Onlar
deyirlor ki, Adom (o) niibiivvat vo vilayotla me-
bus oldu ve onun yeddi canisini var idi. Axirn-
¢ vasi olan Nuh ham niibiivvat, ham visayat va
ham da vilayat magamina malik idi. Ibrahim ()
do Nuhun, Musa (a) Ibrahimin, isa (9) Musanun
(3), Hazrat Mahommad (s) Isarun va Maham-
mad ibn Ismail do Hazrot Mehammadin (s) yed-
dinci caniginidir. Belolikla, Hazrot Mahammad
(s), Oli, Hiiseyn, Oli ibn Hiiseyn, Mahammad
Bagur, Cofor Sadig, ismail ibn Cafer, Maham-
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mad ibn Ismail; Mohommad ibn Ismaildon
sonra onun naslindan galan yeddi nafarin adlart
iso gizlindir. Ondan sonra da avvali Misirdaki
fatimilor dévlatinin banisi Ubeydullah Mehdi
olmagla, ilk yeddi nafor fatimilor siilalasini
toskil edirdilar. O, giindiizlari oruc tutur,
gecaleri ibadatla kegirir, 6z ahn tori vo alinin
zohmti ila ruzi yeyir vo camaati ismailiyya fir-
qosina dogru dovat edirdi. O, bir coxlarimi 6z
atrafina toplayr, ardicillan arasindan nagib adi
ila 12 nofori segorak tarigati yaymaq maqsadila
Sama yola diigiir. Tarixgilorin yazdigina asasan,
fatimiyya firqosinin xiisusiyyotlori asagidakilar-
dan ibaratdir: Onlar islamin zahiri hokmlarini
va gostariglarini batini-irfani magamlara yozur-
dular; Sariatin zahirini yalniz agildan kam va
kamil manaviyyatdan bahralona bilmayen kas-
lora aid edirdilor. Onlar bazen 6z imamat ma-
gamlarindan miiayyan gostoriglor do verirdilar.
Fatimilor siilalasinin siiqutundan sonra ismaili-
lar Suriya, fran va Hindistan arazilarina yayila-
caqlar.

Ismaililiyin taninmug {izvlori arasinda Ab-
dulla ibn Maymun, ibn Sina, Nasir Xosrov, at-
Tusi, Firdovsi, Hasan ibn Sabbah, Rudaki kimi
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Sorgin miitafokkir va sairlorinin adlan kggin Ni-
zari vo miistoli corayanlarina ayrlan Ismailik
franda miivaffaqiyyatsizliya diicar olur. 1257-ci
ildo mongollar tarafinden darmadagin edilon
nizari ismaililiyin fran arazisindaki faaliyyatina
son qoyulur. ismaililorin Olamutdaki facialorin-
don sonra firgenin tizvlori Hzlorini agkar bayan
etmadan gizli suratda faaliyyoat gostarirdilar.
Ehtimal ki, sufiliyin bir silsilasi kimi tosis edilan
hiirufilik do ismaililiyin gizli davamalarindan
idi.

Naiminin "Vasiyyatnamasi”ndaki® agagida-
ki ciimlalorda sufilor iigiin saciyyavilik dagiyan
torigatin etik falsofi prinsiplori aks olunub :

"Allahin, Allahin, Allahin xatirina dvladlari-
min gorunmasinda giisura yol verilmasin” 3!

"Uroklorini Allaha baglasinlar ki, kimsasiz-
lorin hamisi, carasizlorin ¢ara edani odur. Din
barosindo aralarinda tofrigaya yol vermasin-
lor” 2

-
3 Eozlullah Noimi. Vasiyyatnama// Azarbaycan jurnah 5, 1970.
31 Fazlullah Noimi. Vasiyystnama// Azarbaycan jumah 5,1970,
5.195

3 Eazlullah Naimi. Vasiyyatnamo/ Azarbaycan jurnalt 5,1970,
5.195
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"Gvladlann kigiyini Seyid Mahommad oglu
Seyid Oliys verin”.®

"Monim  ovladlarmmin  yegano  vokili
Allah...” 3

"Olbatta, olbatta, albatte, dvladlanmin qo-
runmasinda qiisura yol verilmosin. Allah na-
musunu qorusunlar”.®

"Allaha iirok baglasinlar, kimsasizlorin hami-
si vo caroasizlorin ¢aro edoni odur” %

Goriindilyii kimi, burada Noaimi biitiin in-
sanlarin sitayis etdiyi Allah hor seydan istin
tutur, ancaq "Allahin namusunu qorusunlar” -
demokla ba§qalarmdan forgli olaraq, ulu Allahi
hom da insanlarn (“6vladlarimin”) golbinda go-
riir. Zonnimizca, hiirufiliyin falsafasini axiradok
obyektiv gorh etmok iigtin vosiyyatnamodaki bu
ciimlolorin boyiik shamiyyati vardir.

Cox qsa bir miiddat arzinda Nosimi hiirufi-
lar arasinda boyiik hormat qazanmig, harokatin
liderlorindon biri saviyyasine qalxmisdir. Ancaq

3 Fazlullah Naimi. Vosiyyatnama// Azarbaycan jurnalt 5,1970,

5.197

" Fazlullah Naimi. Vosiyyatnama/ Azarbaycan jurnali 5,1970,

5.197

5 Fazlullah Noimi. Vasiyyatnama// Azotbaycan jumali 5,1970,5.197

% Ezlullah Noimi. Vasiyyotnama// Azacbaycan jumali 5,1970,.198
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har gey hiirufilorin arzuladig: kimi bag vermir.
1394-cii ildo (Nosiminin Noimi ilo goriigdilyii
ildo) Mirangah Seyx Ibrahimin fitnasi ilo Noimi-
ni tutub Olinca qalasinn yaninda facioli sakilda
oldirtdiirir. Ustadin 6liimii biitiin hiirufileri, o
siradan Nasimini iirokdan sarsidir. Hiirufilor
amansiz tagiblarlo qargilagiriar.

Bundan sonra Seyid Nosiminin hayatinda
sayahatlor dovrii baglayir. Sufi adebinin sakki-
sinci miiddaas1 kimi deyarlondirdiyi sayahotin
faydalanndan bahs edan XIII asr miitosavvifi
Ozizaddin Nasafi bununla bagh yazirdr: "Qur-
tulus tapmaq {igiin vatoninden ayril, soyahato
¢ix. Ciinki sayahatlorda bes fayda vardir. Qalbin
forahliyi, glizaran, elm, adeb alda etmak va agil-
Ii insanlarla sohbat”.

Nasimi vatondan uzaglasib Anadoluya ge-
doarak bir miiddat orada yasayir. Sairin Anado-
luya galmasi tarixi hagqinda da bir sira dolasiq
fikirlor vardir. "A.Golpinarh Lotifi tazkirasino
asaslanaraq, Nosiminin 11 Murat zamaninda
Anadoluya galdiyini yazir. Latifi tozkirasinda
verilmis bu fikir, albatta, dogru deyildir. Nosimi
Tiirkiyaya Sultan II Murat dévriinda gola bil-
mazdi. Ciinki 11 Murat 1421-1451-ci illar arasin-
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da sultanliq etmigdir. Onun babas: I Bayazid
1389-1402-ci illar arasinda, atasi I Mehmed [sa
1402-ci ildon 1421-ci ilo qadar padsahliq etmis-
dir. Aydindir ki, XIV asrin sonlarinda sayahat-
lor edan va faciavi gakildo Sldiiriilon Nasimi
Anadoluya ancaq 1 Boayazidin, ya da I
Mehmedin vaxtinda gals bilordi... Bu ravayat
Qaibi Sunullahin (1651 -ci ilda 6lmiigdiir) "Soh-
batnama"sinda da var. Hamin kitaba gora, Noa-
simi Ankaraya galmis vo Haci Bayramla goriis-
mak istamigdir. Nasiminin Allah axtariciligini
bilan Hac1 Bayram onu qabul etmamis va Gol-
pinarlinin dediyino gora, Nosimi Halaba galor-
kan onun éldiiriilmasi Hacl Bayramun toratdiyi
quginhigin (kisskiinlityiin) naticosidir" 7

Burada diqqati ¢okon mogamlardan birisi
boyiik iimidla iiz tutdugu ankarah Hac Bayra-
mun Nasimini gabul etmamasidir. Diizdiir, tiirk-
lorin bir sira ziyali niimayandalari saira boyiik
ragbatls yanagsmis, ona mamnuniyyatla siZina-
caq vermiglar. Masalon, malumdur ki, Nasimi
Bursada Nizaminin "Xosrov v Sirin" poemasi-
nin tiirkcays torciimagisi gair Seyxi ilo goriigiib

"7 Qasimzads Fuad. Milasir Tiirkiy alimlori Nosimi v hiirufilik
hagqinda/ “Azarbaycan” jumals, Ne 7,1969, 5.200.
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yaxinlagmigdir. Ziyahlar Nasimi seirindon,
onun isigh fikirlorindon ilham almug, Osmanh
torpaginda da Nosimi porastigkarlarinin say1
glindon-giina artmugdir. Buna baxmayaragq, sair
tezliklo Anadolunu da tark edib, Sam toraflara
iz tutur.

Nosiminin 6z dovriinde tekca hiirufilar ara-
sinda deyil, bagqa tarigat va carayanlar arasinda
da boyiik san-sohrati olmug, onlar gairi 6z toraf-
larina calb etmaya galismuglar. Nosiminin sagh-
ginda hiirufiliys daha gox yaxin olan ikinci ca-
rayan boktasilik olmug va onun niimayandalari
Nosimi adi ilo foxr etmiglor. Ona baslonilon bu
ciir qardaghq miinasibati bir gador kegmis bak-
tagilorin Nasimini ham da ozlorininki saymasi-
na, daha sonralar isa onun adinin imumiyyatlo
boaktasiliklo iizvi gokilda alagolondirilmasina
imkan vermigdir. Maraqhdir ki, hatta XX asrda
do alimlar Nosimini ham da boktasi kimi taq-
dim etmays, onu baktasiliyin ideoloji siitunla-
rindan biri kimi toqdim etmays ¢ahgmuslar. La-
kin Enver Behnan Sapalyonun "Mazhablar va
tarigotlor tarixi" kitabinda hitrufilorin asarlori vo
onlarin boyiiklari (miirsidlari, pirlari) haqqinda
verilon malumat diggati colb edir. Miallif hii-
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rufi boyuklorinin sirasinda Fazlullah Naimi
Astrabadi, Mir Fazi, $eyx Obiilhasan, Mir Oli
Xaca Bayazid, Amir Qiyasaddin, Kamal Sipahi,
Hasan bin Heydor, Seyid Sarif Omuli (Sliyyil-
aia), Oli Baba, Seyx Obiilabbas, Viran Abdal,
Obdiilmacid bin Firista, Sayinaddin, Seyid $om-
saddin, Mahyaddin Abdalla yanasi, Seyid Nasi-
minin da adun ¢akir.3® Bu fikirlara bir ¢ox orta
asr va milasir dovr tadgiqatlannda da rast
galinir.

Tiirkiya alimi T.H.Balcioglu baktasilik ve
hiirufiliyi paralel sakildo todqiq edarak bels
qonaota golir ki, Anadolunun din va torigatlor
etibarilo gostordiyi tarixi dayisikliklor arasinda
diggeti ¢aken iki miithiim cobhesi vardir ki, bu-
nun biri boktasilik, digori do hiirufilikdir. Bu iki
tarigatin shamiyyati digarlarinin fovqiindadir.
Onun fikrincs, hiirufilik corayaminin miiassisi
olan Fazlullah Astrabadinin edamindan sonra
hiirufilor Anadoludak: baktag darviglori arasina
soxuldular va hiirufiliyi Kirgehrinds Haci Bak-
tag tokkasinin yoldaglar igarisinde Haci Bakta-

* Sapolyo Enver Behnan. Mezhebler ve Tarikatlar Tarixi.
Istanbul: Elif kitabevi yaymlar, 2006
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sin gizli tolimati deya nagr etdiklari vaxt ohli-
siinnat torafindan zindiq (kafir) kimi tarundilar.

Miiollif gostorir ki, boktasilik, bodriyyo, qa-
londariyya va digar sio batini mazhablari ila an-
anavi bir alage saxlamus hiirufiliyin agida va na-
zariyyolori haqqinda Fazl Yezdanin (Fazlullah
Noiminin - $.N.) "Cavidannama" asari, Seyx Sa-
finin "Hoqiqatnama", Omir Qiyasaddinin "Ustii-
vanama", Firistaoglunun "Axiratnama", Sliyyiil
Olanin "Mohsarnama”, elaco do bu mévzudaki
"Asiqnama"”, "Hidayatnama", "Miiqaddimatiil-
haqayiq", "Viran Abdal" kimi esarlor biitiin
boktasilorin dilinin azbari olmusdur.®

Boktagilorin XVI yiizillikden etibaran huri-
filik inanclarimi moanimsadiklori malumdur.#
Buna godor iso toxminan iki osr arzinda boktasi
hiirufi miinasibatlarinda gorginlik yasanmis,
onlardan har birinin sufilikden dogulmasina
baxmayaraq, aralarinda bir sira ideoloji uygun-
suzluglar hokm siirmiisdiir.

* Balcioglu T.H. Tiirk tarihinde mezhep cercyanlan, Ankara:
Kanaat Kitabevi, 1940, 5. 179-198
“ Golpinarli A. Boktasilik — hurufilik ve Fadl Allah'in
oldiiriilmesine dusiiriilen ii¢ tarih. Sarkiyat mecmuas), istanbul:
Edebiyat Fakilltesi Basimevi, 1964, 5.15
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Akademik Fuad Qasimzads yazir: "Baktasi-
liklo alagaya goldikda iss, demak lazimdir ki,
hirufiliklo boktasilik arasinda timumi vo oxsar
cohatlar, birlik tagkil edan taraflar var (har iki-
sindo tasavviifi cohatlar, ilahi mahabbat, pan-
teizm — "vohdati-viicud" tazahiirlari, ictimai
baxiglarinda yaxinlq baktasilarin bazan harflor-
don istifads etmasi va s.). Amma hiirufiliyin
mistoqilliyini itirmesi va baklasiliyin {insiirtine
gevrilmasi fikri dogru deyil.""" Bununla da,
Fuad Qasimzado imadaddin Nesiminin baktagi
torigatina qahlmadigini, sona godor hiirufi ide-
yalarini tablig etdiyini qeyd edir.

Umumiyyatla, orta asrlerda vaziyyat bels idi
ki, alimlar, badii tofekkiir niimayandaleri,
filosoflar 6z yaradiahgiu davam etdirmok
liglin amin-amanliq goraiti axtarir va nisbaten
dinc 6lkalars tiz tuturdular . Fazlullah Naiminin
faciavi 6liimiindden sonra hiirufilorin Tiirkiya-
yo yayilmasi bu terigatin bektasilik torigati ila
birlagmasine gatirdi. Seyid Nasimi bir miiddat
Osmanlh torpaglarinda 6z fikirlarini yayaraq
dovriin taninmug gairlarinin poeziyasinda darin

*! Qasimzads Fuad. Masir Tirkiya alimlori Nasimi va hitrufilik
hagqinda// “Azarbaycan” jurnali, Ne 7,1969, 5.201
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iz buraxsa da tezlikla o, miiayyan sabablardan
boktagilorin arasindan ayrilir va bundan sonra
Siraz, Tobriz va Bagdadda bir miiddat yasayir.
Orta asr tozkiragilorinin Nosimini Sirazh, Tob-
rizli ba ya Bagdadli hesab etmolarinda tebii ki,
bu sayahatlarin da pay: vardir.

Xeyli middat indiki iran torpaqlaninda ya-
sayan sair quzilbaghq, nematullahiyyo tokkasi-
nin iizvleri sirasina daxil olur, arab va fars dills-
rinda yazilmus geirlordo onun hiirufilik agida-
sindan uzaglagmas: da bununla alagadardr.

Tasovviif tarixinde 6namli yeri olan ne-
motullahiyya torigotinin tosisgisi Omir Nurad-
din Nematullah Vali 1330-cu ilda Suriyanin Hea-
lab gaharinde Mir Abdullann ailasinda diinya-
ya galmis va safei mazhabinin davamgilarindan
olmugdur. Manbalarda atasi Mir Abdullanin su-
fi seyxi, anasinin ise maghur fars zadeganlarn-
dan oldugu qgeyd edilir. Sufi seyxi Abdulla Yafi-
inin xalifelarinden olan Nemsotullah Vali iraq,
Misir vo Iranin bir sira vilayatlarini gozerak
sufiliyi tablig etmis, omriiniin son 25 ilini kegir-
diyi Kirman vilayatinin Mahan kandinda adir
dasidign nematullahiyyes teriqatini tesis etmis-
dir. Qalandariliyin i¢indan meydana galan $eyx
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Qiitbaddin Heydarin bagqihq etdiyi heydorilik,
Seyxiilislam ©Ohmadi Cami Namigin bagcihq et-
diyi camilik torigotlori ilo yanasi, Sah Nematul-
lahin binasim qoydugu nematullahilik torigati
heydoriyya ilo paralel foaliyyat gostorsolor da
bazon aralarindaki ziddiyyatlar, diigmangilik
qanh miiharibolarls naticolanirdi.
Nematullahiliyin na iigiin galondariliyin bir
qolu sayilmasi masolasina goalinca, burada he-
min tarigatin tasavviifi mahiyyati asas rol oyna-
yir. Ahmet Yasar Ocakin yazdigina goro, sor-
bast fikirlor dagiyan bela bir tarigat o dévr Islam
diinyasinda ancaq qolondoriyya ziimrolorinda
tozahiir edirdi. Digar tarafden, Sah Nematullah
6z divaninda Seyx Qiitbaddin Heydora yazdig1
moadhiyyada onu éziina asl pir segmis oldugunu
gostarirdi. Aralarindaki zaman fargina baxma-
yaraq, bu durum manavi baximdan nematulla-
hiliyi heydariliya baglayirdi. Tadgiqatcilar bu
torigatin XIV asrdan baglayaraq Orta Asiya tiza-
rindon Hindistana, Azarbaycandan isa Anado-
luya sirayat etmasinda va XVII asra gadar Os-
manl torpaqlarinda 6ziina yer tutmasinda mis-
sioner darviglarin rolunu xiisusi geyd edir,
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hatta XVI asrda Safavi dovlatinin qurulmasinda
onun miihiim rol oynadigimi gostarirlar.#

Soziin asl manasinda aristokratik tarigat he-
sab edilon nematullahiyys tariqati fran dovlati
srazisinds méveud olmus miixtalif dévlatlarin
ictimai-siyasi hoyatinda miiayyan rol oynamus-
dir. Bu manavi yolun asasinda 8li ibn Sbu Ta-
liba va gizli sia imaminin garafina deyilon xafi
(sakit) va tohlil zikrlar durmugdur. Bundan bas-
qga diigiinma, 6ziinii anlama kimi metodlar tori-
gotda énamli sayimugdir. Sufiliyin falsafi-etik
prinsiplori Sah Nemotullah Valinin asarlarinda
yiiksok hassashqla iglanmisdir. Torigatin yiik-
sok niifuz qazanmasi geyxin ruhi safhg v tori-
qate miinasibati sayasinds miimkiin olmugdur.
Nematullahiyya torigati bir sira sufi terigatla-
rindan 6ziiniin etik prinsip va qaydalarina asa-
san farqlanirdi: tarkidiinyaligdan imtina, camiy-
yot arasinda daxili tonhahiga iistiinliik vermoak,
sufilordan konstruktiv faaliyyat va avaraligdan
imtina talabi; adi geyima iistiinlitk vermak va
diqgati 6ziina calb etmamak, asililiq yaradan

2 Ocak Ahmet Yagar. Osmanli imparatortugu'nda marjinal
sufilik: kalende-riler (XIV-XVII. Yiizyillar). Ankara: Tiirk Tarih
Kurumu Basimevi, 1992, s. 40-50
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hasis va digar narkotik vasitalarin istifadasina
gora ciddi tanbeh; torigat maclislarinda gabul
olunmus musigqili zikrlarden forgli olaraq galbi
zikro dstiinliik vermak. Nemotullahilor kega
paltar geyinib, baglarina 6nce 5, sonra isa 12
zolagdan ibarat hiindiir papaqlar geyinirdilar.
Toriqatin baggisi (qiitb) segki yolu ila segilir.

Nemotullahiyys torigatinin Azarbaycanda
yayilmasi miiasir dévrda do bir sira yagay1s yer-
lorinin adlarinda 6ziinii gostarir. Naxgivanda
yerlagan Sahtaxti adinin mangayi va tarixi haqg-
da da asash malumat: Iran tarixinin miikammal
aragdirmagisi sayilan rus sargsiinast Nikolay
Konstantinovi¢ Smirnovun "Nax¢ivan diyarin
tarixi va etnografiyasina dair materiallar” kita-
binda verilir. Kitabda Sahtaxti adimin Sah {sma-
yil Xataidan daha avvala asasi XIV asrda qoyul-
mus nemoatullahilik tarigatine gedib gixdigt va
kondin adimin da tekkanin rohbarinin ad: ila
("Sah”) bagl oldugu qeyd edilir.

Safaviler dovriiniin sonlarina yaxin fran-
da biitiin sufi tarigatlari zeifladiyi kimi, nema-
tullahiyya da zaifloyib vo bu terigat yalmz mog-
hur sufi Masum Sli Sahun Hindistandan rana
kogmosi il yeniden dirgalib. Artiq sis qardagh-
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gina cevrilmis bu torigato Masum Oli Sah yeni-
liklor da gotirir: o, har bir tarigat {izviiniin adi-
nin sonuna "dli Sah” titulunun alave edilmasini
zoruri bilib. Bu, ham da Peygambarimizdan
sonra xilafota rohbarliyin — imamligmn v sahl-
gin Hozrat Oliya catmasini ifado edon sufi sim-
volunun ictimailagdirilmosi olub. Sahtaxti kon-
dinda nematullahiyya mensublannn yerlagma-
sini qeyd edon N.K.Smirnov yazir ki, toriqatin
banisi Nemotullah Vali va yaxud da onun "$ah”
titulunu almug miiridlorindan hansisa biri Azar-
baycana mohz Araz cayinin indiki Sahtaxti kan-
di orazisino yaxin hissasindon kegorak goliblor
va tebligat iigiin oldugca alverigli movge tutan
bu qadim karvan yolu {izorinda bir neca bulagla
shatolonmis iydalikdo - indi "Iydali Pir” adlan-
dinlan yerde moskunlasaraq 0z xanagahlarnm
qurublar. Ela svvallar "Sah bag” deyilon bu iy-
doliyin sonradan pire gevrilarak “[ydali Pir”, ya-
xinhgindak: yasayy moskaninin isa "$ahtaxtr”
adlandirilmast da mohz burada sufi Sahin xa-
nagahinin qurulmastyla bagh olub.

Sah Nemotullah Validon sonraki dovrlorda
do torigatin menavi yolu tokmillogdirilmis va
inkigaf etdirilmigdir. Bu manavi yolun asasinda
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Oli ibn Obu Taliba vo gizli sis imamirun gorafi-
na deyilon xafi (sakit) vo tahlil zikrlor durmus-
dur. Bundan bagqa diigtinmo, oziint anlama ki-
mi metodlar toriqatdo dnamli sayilmigdir. Ne-
motullahilar kego paltar geyinib, baglarina 6nca
5, sonra isa 12 zolagdan ibarat hiindiir papaqlar
geyinmiglor. Onlarin baggist (qiitb) secki yolu il
secilirmig. Torigoto yeni tizvlorin gobul edilmasi
digar sufi torigatlorinda oldugu kimi idi.

Sofovi sahi 1 Abbasin hakimiyyati zamani
ona qargt gixdiglanna ve Slkade cevrilis etmak
istoyan miixalifota komoklik gostordiklarine go-
ro torigot monsublar amansiz togiblora maruz
qalmigdir, fran orazisinde nematullahiyyanin
foaliyyotina son qoyulmugdur. Dvvellar da Hin-
distanun Dekan gahorinda markezi olan nema-
tullahiyya terigati XVII asra godor orada faaliy-
yat gostormisdir.

Safovi gahu 1 Abbasin hakimiyyati dovrinda
Hindistana kogiiriilan nemotullahiyya teriqa-
tindo XVIII asrdan etibaron dircolma bas verdi.
1775-ci ildo nemotullahilor torigatinin Hindis-
tandaki baggist Riza Oli $ah irana Mosum Oli
Sah Daqganini yollamus, o, yenidon orada tori-
gatin vaziyyatini dirgeltmigdir. Qacarlar siila-
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lasinin (1796-1925) dastayini aldiqdan sonra isa
nemotullahilar iramn ictimai siyasi hayatinda
aktiv foaliyyato baglamigdir.

Yeni dévr nematullahiyya tokkasinin man-
sublari arasinda Azerbaycanh sayyah, cog-
rafiyagiinas alim Hac1 Zeynalabdin Sirvani elmi
iglori ilo yanagi, missioner sufi kimi $argin bir
sira dlkalorini gozmis, tarigatin ideyalanm tab-
lig etmisdir. Tarigatin qiitbii saviyyasina qadar
yiiksalan Z.Sirvani "Mast8li $ah” adina layiq
goriilmiigdiir. Abbasqulu Aga Bakixanov Ru-
siyanin frandak safirliyinda igloyan zaman ne-
matullahiyys torigati ilo yaxindan maraglan-
mugdir, onun "Giiliistani-Irom” asarinda bu tari-
qgatin boyiik tesiri vardir. A.Bakixanov Z§irva-
ninin "Sayahatnama” asarinin birinci hissasinin
tiziinii koglrtdirir, slyazmanin surati onun
Qubadaki ev muzeyinde miihafizo edilir.

Nematullahilar tarigatinin mansublart iran-
da 1905-1911-ci illarde bag vermis ingilabi ha-
disalorda aktiv igtirak etmiglar. XX asrin birinci
yansinda franin yiiksek mensublu insanlari,
moamurlar, sanatkarlar arasinda nemotullahiyya
tarigatinin monsublar vardir. Lakin Iran in-
gilabindan sonra bir sira dini mazhab, konfes-
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siyalar kimi nematullahi sufilari da taqib olu-
nub cazalandinlirdi. Giiniimiizda diinyanin bir
sira Olkolorinda, Avropa, Amerika, Avstraliya
gitasinda nemotullahiyya terigatinin mansublar
ve xanagahlart moévcuddur.

Hafiz Sirazi, Imadoddin Nasimi kimi sufi
miitofokkirlarin miiasirleri olan Vali Nemotul-
lah (1330-1431) vo onun tosis etdiyi nematul-
lahiyya torigati ilo yaxinhg; tabii hal idi.

Omriiniin sonlarinda imadaddin Nasimi He-
lobda nasimiyys adlanan sufi ordenini (silsilo-
sini) tasis edir, lakin sufiliyin bu qolu genis ya-
yilmadigy iigiin tadgigata calb edilmomisdir.
Bunu bels bir maraqh fakt tasdiq edir: Nosimi
ilo bir magbarada dafn edilon digor iki naferin
vafati tarixi aynca lovhalerde yazilmigdur.
Hazirda Hoalabda yagayan va magbaraya qay-
yumlug edon an-Nasimi ailasinin @izvlori belo
zonn edirlar ki, hamin gabirlarda yatan iki nafer
da Seyid Imadaddin Nasiminin 6vlad va ya ne-
voloridir. Lakin lévhaleri oxuyarken malum
olur ki, onlar al-Xavacini siilalasina mansubdur-
lar. Homin siilalonin niimayandolori "Nosimi
boyiik gohrat sahibidir’, - deys onun yarunda
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dafn olunmagq istamis, belalikla, 6zlarini an-No-
simi kimi tamtmuglar.

Nosimi irsinin elmi tadgiqatlarda igiglan-
dinlmas saviyyasini 6yrandikda asagidaki nati-
cayo golmak miimkiindiir:

Nasiminin badii yaradiciligi va onun 6ziinda
dagidig folsafi fikir diinyas: alim va tadqiqat-
cilanin diqgatini calb etmiy, bu masala goxsayh
elmi axtanglarda isiqlandinlmigdir.  Nasiminin
yaradiahginim iki istiqamotdo todqiq olunmasi
diggati calb edir:

1) Nasiminin adabi faaliyyati va onun badii
yaradicithginin adsbiyyatsiinashq istiqgamatinda
tadgiqi. Bu istiqgamatda aragdirma aparan alim
va tadqiqatgilar ham da Nasimi falsafasi ila

maraqlanmaga macbur olmuslar.

2) Nosiminin falsafi goriglari va irsinin
falsafa istiqgamatinda tadqiqi.

Miiasir Azorbaycan falsafo tarixi elminda
Nosimi ilo comi bir ne¢o todgiqatqinun ciddi
mosgul oldugu, qalan miitexassislarin isa bagsqa

* Bokir an-Nasir. imadaddin Nasimi. Azarbaycan, 1987, 5.170
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movzuda yazdiglan tedqiqatlarda Nasiminin
da falsafesine bu ve ya digar deracada toxun-
dugqlan geyd edilmalidir.

Biz elo bir dovrda yagaynq ki, kegmig SSRI
mokaninda malum ideoloji ehkamlarn tosiri
altinda yazilmus her bir osora yeni talablar baxi-
mindan yanasmaq daha miinasib saythr. XX asr
Azorbaycan nasimigtinashgmnin kegdiyi yola bir
daha nazer salmagq, aparilmis tadgigatlann néq-
sanli cohatlorini miiayyanlegdirmok lazim galir.
Belo ki, 6ten osrin sosializm adlanan comiy-
yatinda boyiik gair vo miitofekkir haqqinda ya-
zilmig osorlords bazen onun fikir diinyasina
subyektiv baxislann oldugu, bazen siargiligla
Nosiminin dinsizlik saviyyasina endirildiyi bir
haqigatdir.

9.Hosanoglu yazir ki, sairin dinsiz kimi qo-
lama verilmasinin asas sabablorindan biri sovet
hakimiyyati dovriinda islam dininin hartorafli
sixigdirilaraq, dinsizlik saviyyasina endirilmasi
olmugdur. Bu dévrds biitiin tebligat dinimiza
qarst yonoldildiyinden, bdyik gaxsiyyatlorin
yaradicihglaniin hagiqi tahlili oks tosir gostard
bilocoyindan boyiik ciddi-cohdlo qarsisint al-
maga cahgmuglar. Elo bu sabeblordon Nosimi
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poeziyas1 uzun illor arzinda talasik va yanhs
aragdirilmug, onu dinsiz, kafir, panteist, 6ziini,
yaxud kimi iso Allaha sorik qogan goxs kimi icti-
maiyyato togdim etmislor.# Bu sozlarda bir ho-
gigat olsa da, mijallifin mévgeyini biitov go-
kilda gebul etmoak olmaz. Ciinki hamin ddvrda
da Nosiminin yaradicaihg vo falsefesi haqqinda
kifayat qadar sanballi va obyektiv elmi asarlor
yazilmig vo nagr edilmigdir. Bununla yanagi,
ayr-ayn kitab va magalslorin yeniden aragdinl-
masi, nazarden kegirilmosi dovriimiiziin te-
lablarindan irali galir. Bunun igiin ilk névbada
XX osrda yagayib-yaratmig gorkemli Azarbay-
can alimlarinin Nasimi ila bagh fikirlarina qayt-
magq lazimdir. Har seydon ovval XX asrin boyiik
bir hissasinin stalinizm dovriinds fikir tarixinin,
elminin imumiyyatlo subyektiv fikirlarlo zon-
gin olmasma, kommunist partiyasirun irali siir-
diyii tolobloro miivafiq gokilde noticoler
¢ixartlmasina diqqat yetirmoak olar. Eiraf etmak
lazimdir ki, bu dovrde Azerbaycan alimlarinin
bagqa ¢ixis yolu olmamuigdir, lakin onlar ideoloji
tosirloro "giizagto getmoklo” bir ¢ox orta asr

* Hasanoglu O. Nasimi Onalhaginin koklari. Baki: Nurlan. 2004,
s.11-12
62

Seyid imadaddin Nasimi irsinin tadqiqi masalalori

Azarbaycan saxsiyyatlarinin elm va madaniyyat
tariximizda yerinin qorunub saxlarulmasina,
onlarin adlarinin tanidilmasina nail olmuslar.

Sovet qurulugunun miixtalif marholalorinda
hatta orta asr muoalliflorinin asarlarinda da
ateizm vo ingilabi harakata gagiris motivlari ax-
tarihr, biitiin bunlardan xali olan matnlar yarar-
siz, epiqongu bir sey kimi toqdim olunurdu.
Bela bir garaitda Azarbaycan alimloari xalqin orta
osrlar dévriinii cohalatin hokm siirdilyii, xalq
kiitlalarinin gaflat yuxusunda oldugu bir dévr
kimi giymetlondirir vo bu miihitda yasayib-
yaratmig ayr-ayn boyiik soxsiyyatlori "xilas
etmok”, onlarin adim Azarbaycamn elm,
adabiyyat va madaniyyat tarixina salmaq iiiin
har ciir imkandan istifada edirdilor. Bu ciir
miihitdo Nasimi do az qala ateist miitofokkir
kimi gobul edilirdi. Oli Bjdar Ssidzads, Heydor
Hiiseynov va b. tedqiqatlaninda  Nasiminin
adirun materialist, ateist cargasina salinmasi da
buna bariz niimunadir.

Mirzaga Quluzads, Zakir Mammadov,
Ziimriid Quluzada vo bir ¢ox tadqiqatgilar ima-
daddin Nasimi folsafi fikrinin osasi panteizm
tagkil etdiyini qeyd edirlar. Mbslumdur ki, pan-
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teizm folsafi tolimina gora, "Tann tabiatin hii-
dudlanndan kenarda yerlagmayib, onunla ey-
niyyot togkil edon goxssiz baslangiadir. Pan-
teizm Tanrmu tobistda aridir, tobiatden yiik-
sokda duran baslangicl inkar edir” 45 Gorkamli
tiirk alimi Abdulbagi Golpmarhmin izahatina
gora, "panteizm har seyi Allah tanimaq, varhgi
ancaq ona vermakdir. Bunu sonsuzlug, sonu
olan varhgq, Tann tobiat olaraq bilinmigdir dey?,
_ torif edanlor olmugdur. Bu vahdati- viicud, yo-
ni varlq birliyi deyil, vahdati-movecud, yoni
varhglarin, tobiatin birliyi inancina galir vo
tabiotin Tanr olmasina, tabiatdon bagqa bir var-
liq, bir Tanr, bir ger(ak tapilmamasina inan-
maqdir ki, ateizmdan, Allahi tamamamaqdan
bagqa bir sey deyildir. Fagat, sonsuzluq Tanr,
sonu olan varliglar alomini izhar etmigdir, var
olanlar Onun tacallisidir, fagat bu tacalli tacalli
edonin eyni deyildir, giinagin igig1 glnog ol-
masa, meydana golmaz, amma 0 isiq glinagin
5zii ola bilmaz, dziinden ayri da deyildir, - de-
yilirss, onda bu inang Allahi tarumamagqdan

# Ealsaf ensiklopedik ligati (1 Riistomovun redaktosi ilo). Baki:
Azarb. Ensiklopediyasi NPB, 1997, 5.330
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qurtulur”.% Gélpinarh Nasimi folsafasinin ma-
hiyyotini agmaga calgsa da yena da onu pan-
teist adlandinr.

Lakin Seyid Nasiminin diinyagortsiini pan-
teizm deyil, panenteizm diigiinca torzi kimi ifa-
do etmok dogru olardi. Panteizm ilo panen-
teizm arasindaki forq budur: panteizmda har
sey Tanndir (tabiatdir). Panenteizmda isa har
sey Tanridan siidur etmigdir, var olmugdur. La-
kin Tanri basqa bir seydir. Ruhun tok maqgsadi
siidur etdiyi Tanriya donmoakdir. Panenteizmo
gora, Tanri ham dayigmayan, miitloq, ham do
doyigandir, ham zamanun icindo, hom do xari-
cinda, ham sonlu, ham da sonsuzdur. Eyni za-
manda ham baslangic (ilk substansiya), hom do
naticadir. Malumdur ki, XII asrin sonlan - XIII
asrin avvallorinda Ibn Srabinin irali strdityt
miiddaalar asasinda sufizmda panenteist gortig-
larin asas1 qoyulmugdur.

islam dini, Allah kalami olan Qurani-Karim
bagar dvladinin tafokkiir tarzine giiclii tosir gos-
tarmis va insan tofokkiiriiniin inkigaf etdirilmo-
sini tolob etmisdir. Bu din nazil oldugdan sonra

“ Golpinarh A. 100 soruda tasavvuf. istanbul: Gergek Yaywevi,
1985, 5.41
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yeni qurulan miisalman comiyyatinda miixtalif
fikir corayanlarinin ortaya ¢ixmasina yol agnus,
hamin corayanlar isa ictimai vo siyasi aloma 6z
miinasibati ila segilan ¢oxsayh torigatlarin tagok-
kiil tapmasina gorait yaratmigdir. Bu zaman su-
filik corayam: fonunda tazahiir edon galan-
dorilik, hiilulilik, nematullahilik, heydorilik, ba-
bailik, axilik, abdalhq, qizilbashq, hiirufilik kimi
bir sira (coxsayh) torigatlor ortaya cixmigdar.
Sufiliyin ideoloji liderlarindon biri va an boyiik
tobligatgist Seyid imadeddin Nosiminin icti-
mai-siyasi va adabi-falsofi foaliyyati hiiseyniyya
(hoallaciyy»), hiirufilik, baktasilik, qalandarlik vo
nemotullahiyya torigatlori il bagh olmusdur,
hayatimun son illorinda nasimiyya takkasinin
seyxi saviyyasino qodar yiiksalmigdir.

Artiq altr asrdir ki, boyiik Azarbaycan sairi
vo miitofakkiri Seyid Imadaddin Nasiminin go-
rofli adi Yaxin Sarqde mordlik, fodakarlq ve
irada romzi kimi hormatla cakilir. Alti asrdir ki,
mosloki ugrunda dara gakilib doarisi soyulan,
son nafasinda belo 6z amalindan dénmayan bu
mord insanin faciali 6liimii sairlarin geirlorinda,
agiglarin sazinda taronniim edilir.

——— Seyid imadaddin Nasimi irsinin tadgiqi masalalori

SEYiD iIMADSDDIN NOSIMININ
SUFi-PANENTEIST FOLSOFOSI

Todgiqatgt Azer Mehdioglu haqli olaraq ya-
zirda ki, hazirda ictimaiyyatin boyiik oksoriyyati
sufilik haqqinda ya heg tosavviirs malik deyil,
yaxud da sathi miilahizolors ssaslarur. Bu dals-
lama va tosavviifo zidd fikirlorin meydana gol-
mosi ilo naticalenir. Bunlardan bazilarina gore,
sufilik torki-diinya olub, dorbador diisiib goz-
mokdon, bozilarino gora iso, xeyir-gsordon uzaq
diigiib sergardanliq etmakdan, aynina xirqo ge-
yinib, boynuna bir kogkiil taxib oxuya-oxuya,
diyar-diyar gazmokdan ibaratdir. Bagqa bir qi-
sim iso tasavviifii torigat deyilon birlik vasitosi
ilo insanlant comiyyatden uzaglagdiran, onlar
diigkiinlitk va badbinliys yonolden moktob kimi
anlayir. Bozi iddialara goro iso, tosavviif varhq
va insan anlamindaki "vahdati-viicud" ve "veh-
dati-githud" kimi diigiincalor baximindan falsafi
problemlarlo alagali bir fikir sistemidir. Sada-
lacigimuz fikir ve miilahizalar bir-birindan forg-
li olmasina baxmayaraq, heg da sohv deyildir.
Onlarn horasi sufizmin kigik bir elementini
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ifade edon, ayri-ayri meqam va ozolliklorini
gostaran atributlardir.¥?

Seyid Yohya Bakuvi $ziintin "Osrariit-Tali-
bin" vo "Sifaiil-asrar" asarlorinda sufi kelmasi-
nin mongayi haqqindaki goriiglarini va bu s6-
ziin secilmasi sababini bela agiqlamigdar:

Yundan xirqo ("suf") geydiklari tigtin,

Allahdan bagqa no varsa, golblarindan atdig-
lari ("tosaffi”) Ggiin, Qiyamat giiniinda birinci
sirada duracaqlan ("saffi-avval”) tgtin,

Qolblori marifot va tovhid nuru ila tamizlan-
diyi ("soft”) Ggtin,

Oshabi-siiffoys aid edildiklori tiglin,

Saf, ap ve tomiz geyindiklori iigiin onlara
sufi deyilmigdir. *

Sah Nemotullah Valinin belo aforizmi mag-
hurdur ki, "Sufilik Allahin keyfiyyallerini axz
etmokdir”. Tamnmus sufi seyxi ©l Xoraqani
"Tasovviiff nadir?" sualina cavab vermigdi ki,
"Cay ii¢ manbadan ibaratdir: birincisi — torad-

9 Mehdiosl

Azr. isti if.  Eyniliklor  va
zalliklar.** Yeni Azarbaycan”, 27sentyabr 2002
“ Rihum Mchmet. Seyid Yahyanin sufi va tasavviif anlayist. Orta
asr alyazmalan va Azorbaycan madaniyyati tarixi problemlari. IX
Respublika elmi konfransimin materiallan. Baki: Nurlan, 2004, s.
234
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diid, ikincisi — marhamot gostarmok, tiglinciisii
Allah toalanun yaratdiga canh moxluqlardan
asth olmamagqdir”. Ciineyd Bagdadiyo goro,
"Sufilar o kaslardir ki, Allah toala ils onlarn isi
olur, sufilar icin sadaca Allah vardir". Digar mii-
tasovviflar kimi Calaloddin Rumi da sufilorin
Allahdan bagga heg bir seya inanmadiglarin,
zahiri mominliys, yalanc ehkamgihga qarst Gix-
diglarini sdylomigdir: "Sevanlorin etiqad biitiin
etiqatlardan farqlidir. Sevonlorin etiqadt va dini
Allah toaladir".

islam diinyasinda ortaya gixan mistik-daruni
hayata, ruhani fikir vo harokatlors tasovviif adi
verilmigdir. Mustafa Kara orta asrlar tosovvilf
tarixini tarigatlor oncasi tasavviaf (I-VII asrlar)
va tarigatlar sonrasi tasavvitf (VIII-XIV asrlar)
deya iki yers boliir.?

islami tofokkiiriin inkigafi istor-istomaz ayri-
ayn talimlorin meydana galmasina yol agirdi.
Bels tolimlorin miiallifi ya avvalki dovrlardo ya-
sayib-yaratmug sufilor, ya da 6z zamanasinda
bagina miiridler comlomis ayn-ayri miitasavvif
alimlar olurdular. Masalon, malum oldugu ki-

* Kara Mustafa. Tasavvuf ve Tarikatlar Tarihi. Istanbul: Dergah
Yaynlan, 1995, 5.101
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mi, iimumiyyatlo, ikinci minilliyin avvallarin-
don baglayaraq, ayri-ayri miitasavvif alimlarin
bagina toplanan asason gonc miiridlor 6z miir-
sidlorina bir sah kimi sitayis edir, yeni ideyala-
rn yayilmasinda foal igtirak edirdilar.

"Mistik diigiinca torzi halo gadim asatirlorda,
tiirk-gaman madaniyyatinda, yahudilik, xagpa-
rostlik va buddizmda, zardiistliikk va neoplato-
nizmda, bir sozls, kegmigin bir ox madaniy-
yatlarinda miigahida edilsa da, tasovviif caraya-
ni Qur'an va islamdan gaynaglanan bir dini-
mistik, axlaqi-manavi, psixoloii-felsafi va kos-
moloji diinyabaxigidir. Ona gora do biitdvlitkda
bu talimin asasinda ilkin olaraq Quran va Islam
dayarlari dayanur”.* islamin saflasmasinda, di-
nin muhafizo edilib qorunmasinda tesavviifiin
rolu inkar edilmazdir. Sufilik togokkiil etdiyi
doévrdan etibaron yeknasaok olaraq qalmamug, Is-
lam dininin hakim oldugu bolgalorda yayilaraq,
eyni zamanda, yerli xalqmn  diigiinca torzi ils,
bazan bu bolgalardaki Islam 6ncasi dinlorin ta-

0 Goyiisov Noasib. Tasavviif ramzlarinin asas qaynaglan vo
tosnifati / Orta asr alyazmalan va Azarbaycan madoniyyati tarixi
i. VI Respublika el jallan. Baki,

2000, 5 47
7
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siri ilo da qulgalagaraq yeni tokkalorin, terigat-
larin tagokkiiliina sabab olmugdur.

Azorbaycan srazisinda sufiliyin dorin kokle-
ri olmusgdur, biitiin orta asrlar arzinda Azarbay-
canin madani hayatini biirtiyan bu carayan 6zii-
nii odabiyyat sahasindo da tesdiglamigdir. Dov-
riin taloblori, yagsadigi miihitin tosiri Seyid Nasi-
mi yaradicihginu bagdan-basa sufi motivleri ila
zanginlagdirmisdir.

I[slam dininds mistik corayan kimi taninan
sufiliyin saciyyavi cohatlari irfanin xiisusi torki-
diinyaliq ideyasi ilo birlogdirilmasi, miiridin
mistik mohabbat yolu ilo Allaht dark etmaya va
tadricen ona yaxinlasma tolimi, miiridi Allaha
qovuganadok mistik yolla (toriqatlo) aparan us-
tadin (miirsidin) rolunun miihiim sayilmasidir.
Sufilor intuitiv idraka, nurlanmaga, ekstaza
cohd edirdilar. XI asra qadar sufi miitafokkirlo-
rin faaliyyatini, ideya istiqamatini asason onla-
rin fordi hayat yollan miiayyenlagdirirdi. Sufili-
yin baslangic dénaminds miitesavviflar horfle-
rin gizli anlamlarim anlamisdilar. Qur'ani-Kori-
min 29 surssinin baginda duran harf qruplan
casqinliq yaradan alleqorik agiqlamalara imkan
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verirdi. Béyiik miitasovviflarin goxu bu masala
{izorindo uzun miiddet dayanmuglar. Srob horf-
lorinin tosevviift agiglanmasinin sonucu kimi mii-
tosovviflar 6z diigiincolarini genis xalq kiitlalarin-
don gizlatmak tigiin gizli dillar yaratmusdilar.
Nasimida harflar va rogamlarin bu manada
6z alomi vardir. Insan 6z idraki ilo "monam
Allah" mogamna yiiksola bilar. Sufi-panenteist
seirlorindo Nosimi ali bir esqi toronniim edarak
insan-Allah anlayigini iroli siiriir, zarrado giinag
axtararaq varhgin bir viicudun vahdatindan
yarandigini sdyloyir. ilahinin insanda hall ol-
mas), tocassim etmasi hagqinda dini-falsafi to-
lim kimi foaliyyat gostormis hilulilik sialik,
sufilik vo b. corayanlarda 6ziinamexsus gakilda
toblig edilirdi. Bu tolima gora, Allah ardicil su-
rotda biitiin peygambarlorda hall olaragq, naha-
yot, bu va ya diger gaxsde ziinii biiruza verir.
Hiilulilik bazon panenteist mozmunda garh
edilirdi. Allah-Toala hor bir makanda mévcud-
dur, her bir dilde danugir, bagerin har bir goxsin-
do zahirdir. Bu cohot sufi miitefokkirlor iigtin

saciyyavi idi, onlar ilahinin ancaq peygombar-

2

- Seyid imadaddin Nasimi irsinin tadqigi masalalari
lordo, imamlarda vo ya har hansi konkret bir
soxsdo deyil, iimumiyyatlo kamil insanda,
"mon"do tocassiim etmasi ideyasini irali suriir-
dilor. Hiiluliliys dair Bistaminin, Mansur
Hollacin kalamlari Serqde panenteist falsofanin
asasini qoymugdur.

Gorkemli tiirk alimi Abdulbaqi Golpwmarh
yazir ki, sufilara gora, insan uca alamdon,
Gnsiirlordon, ii¢ gocuqdan siiziilib golmisdir.
Zahiron alom insana gore gox boyiikdiir, lakin
insan alomdan kigik olmagla borabar boyik
alom meyvo tumunun meyvede, meyvanin isd
agacda olmast kimi insanda movcuddur. Tanri-
nin biitiin sifotlorino gata bilon insan yer uzln-
ds Tannnin xalifesidir. Fagat bu mogama sahib
olmaq tgun insanun insanhgin bilmasi, asl in-
san olmasi garakdir. Oz varhgmdan tizarok
Tann varhg ile var olan insarun iradesi Tanrn
iradasi olur. Bu martabaya ¢atmig ancaq bir in-
san vardir ki, o da Hozrat Moahammaddir. On-
dan énca yasamuglar da, ondan sonra galenlor

N ———
1 Ealsofa ensiklopedik 1gati (1 Ristomovun redaktasi il2). Baki:

Azarb. Ensiklopediyasi NPB, 1997, s 488
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do Hozrat Mehammadin manaviyyatindan feyz
almuglar. Alomlor insana miinasibatda bir casad
v insan o casada bir candir, Hazrat Maham-
moad isa insanlarin canidir, insanlar ona nisbat-
da bir casaddir.®2

Mslum oldugu kimi, tévhid tanrinin varhgi-
u va birliyini, onun banzari olmadigini bilmeak
va buna inanmaq demokdir. Hazrat Mahamma-
din (son) Peygambor oldugunu bilib buna inan-
maq is3 tovhidin ikinci riikniidiir vo birincini
tamamlayir.

Sufilara gora iss, tovhid Allahdan bagqa heg
bir varhg tarumamagq va biitiin varlglan onun
yaninda yox bilorak, yalniz Allahin varligr ila
var olmaqdir. Allahin tebiatda, asyada, sozds,
xiisusan insanda tacossiimii fikri osasdir, buna
gora hiirufilor Allahun umumiyyatla insanda,
xususi halda iss kamil insanda tacassiim etdiyi-
na inanirlar. "Tasavviif talimi egqla elmin vah-
datinds 6ziinii biiruze verir".5 Diizdyiir, agil ila

% Golpmarl A. 100 soruda tasavvuf. istanbul: Gergek Yaymevi,
1985, 5.63-64
** Hasanoglu ®. Nasimi Onalhaginin kiklori. Baks: Nurlan, 2004,
s.18
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kainati, tabiati va insami dark etmak miimkiin-
diir. Agilin asasinda da sas, séz va horflar du-
rur. Insan 6z idraki ilo “menom Allah"
maqamina yiiksala bilar.

Sufi-panenteist seirlorinda Noasimi ali bir esqi
toranniim edarek insan-Allah anlayiginu irali
stiriir, zarroda giinag axtararaq varligin bir
viicudun vohdatindan yarandigimi  séylayir.
Sairin lirik qahromani da miitafokkir ve arif bir
asiqdir. Yiiksak bir esq onu kamala catdirr,
hayat yoluna isiq sagaraq 6z yaradiasi ila
qovusdurur. Bu asiq 6ziinii biitiin giisurlardan,
kegici meyllardon tamizladiyino géro ruhon va
monan olgatmaz zirvolora yiiksalir vo nohayat,
hayat faciasi va kadarindan qurtulur. Nasimiya
gora, bels insarun moaghur sufi alimi Hallac
Mansur (X asr-) kimi "snalhaq" (manam Allah,
monam  haqiqat) demoaya tam haqqr vardr.
Hoyatda an bodyiik haqigat das, yaradici da,
asrarangiz sirlar moanbayi ds els insandir. Buna
gora do sair bu qadir insam 6z olum va 6litm
yolunu esq giinasilo isiqlandirmaga saslayir,
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mohobbat  vasitasilo  hagiqati  tapacagina
inandirirdi.

Nasimi seirinda asiq haqq tapmis bir insan-
dir. Darin diigiincalorden sonra o, haqqi, ideal
konarda deyil, 6ziinda axtarib taprr, haqqin
goylarda yox, 6ziinda oldugunu doark edir ve
bunun iigiin da 6z varhginda yaradanla yaradi-
anin birlagdiyi gonaatine galir:

Utanir arifin aqli, sana insan demak neyciin
Ki, insandir demaz kimsa sana ya xaligal-insan.

Insanin psixoloji va fizioloji hayatinda esq
sevginin son haddo gatmasidir. Tasavviifa géra
esq 0zii da iki yera aynilir: macazi, yani kegici
esq, haqiqi, yoani gercok esq. Kegici esq hansisa
bir insana qarsi duyulan sonsuz bir istokdir,
sevgidir. Egqin maddi vo menavi baglan qur-
digina, insaru ancaq sevgiliya hasr etdiyina gore
sufilor bu ciir kegici esqi da qobul etmis vo "mo-
caz hagigatin korpiisiidiir’, - qonaatino golmisg-
lar. Gergak egq iso tanriya baslonan sonsuz sev-
gidir. Belo esq gozalo deyil, gozolliys, tak bir in-
sana deyil, hamiya, fords deyil, insanhga duyu-
lan sevgidir. Bels esq insanun atrafdan aldig: bii-
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tiin pisliklori yox eds bildiyi kimi, atrafin 6zii-
niin pis cohatlorini da xos bir ey kimi gargila-
maga, an gozal va yerindo icra olunan tadbirlor-
lo bela pisliklori yaxsihga dogru dondarmaya
bir giic verir. Bu islamun tomol gostariglarinden-
dir. Oziinda bagqalanna nisbaton heg bir iistiin-
lilk gormamak, har kass komak etmak, har kasi
sevmak va sevindirmak, hagiqati séylomok, pis-
liyi ali va ya dili ilo aradan qaldirmaq, buna im-
kan tapmadiqda, heg olmazsa, pisliys konlii ilo
raz1 olmamaq — biitiin bunlar Qur'ani-Karimin
vo Peygambar buyuruqlaninin asasim  tagkil
edir.

Movlane Ruminin "Fihi-mafih”  asarinin
1969-cu ildoki tiglincli nagrinin 6n soziinda bu
barada deyilir: Movlanarin Alam haqqindaki
gorigloring golinca, burada har bir sey 6ziiniin
ziddi ila balli olur. Ziddi olmayan har bir geyi
taritmaq miimkiin deyildir. Ulu Tanr ziddi ol-
madig tgiin: "Moan gizli bir xazina idim, bilin-
mok istodim”, - buyurdugu kimi, bu nurun balli
olmasi tigiin qaranhq bir alom do yaratmugdur.

Sah Nemotullah Valinin diinya va axirot
haqqinda fikirleri do sufiliyin todgiqi tgln
maraq kasb edir. Bu diinyada mévcud olan
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biitiin geylor o biri diinyanun (axiratin) bir
6rnayidir, yoni bu diinyada goriinen har gey
axiratdo do beladir. Masalon, zohmat ¢okmadan
bir diinya igi insana miiyesser olmadig kimi,
axirat isi do miiyassar ola bilmaz. Buna géra da:
"Diinya axirotin tarlasidir’, - deyilir. Insan
burada na akarsa, axiratda da onun ssmarasini
gorar.

Bu diinyada axtarilib tapilan hiizr bir simgak
kimidir, tez gaxib, tez sénar. Diinyanin zovqlari
miisk qoxusuna banzayir, goxu isa kegici bir sey
oldugundan hamiga bir yerda qalmir. Qoxu ila
kifayatlonmoyib, onun yayildig miigkiin 6ziinii
axtaran insan dogru is tutmus olur. Diinya galp
bir qizil pul kimidir, yani dayarsizdir va bir ko-
piik pargasi olan bu diinya aslinda qolpdir, fani-
dir. O alam daniza, bu diinya isa kopitys banze-
yir. Bu diinya o miitlaq viisala gatmag iigiin bir
yiik, 8zab va zohmotdir

Biitiin maddi vo manavi sevgi va baglarin
hamusi aslindo Allahi sevmak, onu tarumagqdr.
Haqiqi asiqa esqdan bagqa har bir sey haramdur.
Insan birina asiq oldugu zaman zillotlara qatlag-
mali olur. Sevgilisina qovusmagq iigiin hor geyini
foda edir. Miirid iigiin da seyxin (miirsidin) va
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Allahin egqi bu ciirdiir. Asigla maguq arasinda
tam bir tomannasizligin olmasi gozal seydir.

Insan hor zaman gora bilmadiyi, esida bilma-
diyi, diigiine bilmadiyi bir seyo asiq olur. Mac-
nun Leylinin xayalina agiqdir. Macazi bir sevgi-
nin xayali insana bela bir tasir géstorirsa, haqiqi
sevginin agiga giivvat va qiidrat vermasino hey-
rat etmak lazim deyil. Tann esqi vo moahabbati
har seyin covharinda vardir. insan 6ziinii yara-
dani neca sevmaya bilar? Bu sevgi onun icinde-
dir, fagat bir qisim angallar onun bunu duyma-
sina mane olur. Har seyin sonu Allaha varir, yo-
ni artiq insan har seyi Tann diciin sevir va bu
esq belaco Tanrida bitirss, bunun sonunda insan
Tanrinin 6ziinii da tapmus olur.

Miitlaq varhigin 6ziinii bilmasina aqgli-kiill
ad1 verilmigdir. Hansisa bir insanda agihn kol-
gasi olmazsa, onun orqanlan iglays bilmaz. Bii-
tiin insan azalar agil sayasinda miintazam, yax-
1 va yerinda i goriir. Bu iglar hamisi agildan
asili olur. Demali bu boyiik adam aqli-kiill ye-
rindadir. Insan na ig goriirsa, agihn sayasinda
goriir. 9gar yanhs bir harokoata yol verirsa, bu
aqli-kiilliin kolgasinin insanin bagindan getmasi
ils olur.
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Diinyada Peygambarin bilmadiyi is y‘oxiiu.r.
Hor kos ondan yrenir. Gorasen, o{\da af]h—cuzm
aqli-kiillido noyiso olmaya bilormi? Ozlaxjmc‘i'annye:
ni bir sey icad edanlor aqli-kiilldiir. Oqli-kiill 6zii
miiallimdir, onun Syronmasina ehtiyac yoxdur. .

Peygambar aqli-kiilldiir; aqli-kiill h'ar §e_y1
ortaya qoyan, tapan va meydana gahrar:nd:r.
Yerlo goy arasinda olan biitiin seylar, butun
varliglar aqli-kiilliin kolgasidir. Gbn’in.duyu
kimi, burada tesavviifiin baghca masalalarindan
biri olan aqli-kiill anlayis1 belo izah olun‘ur:
Insan varhglar i¢inds Tanrinn biitiin sifatlanf\a
mazhar olan yegano varhqdir. O, Tanrnin us-
tiirlabidir. Ulu Tann insaru bilikli va bilan
yaratdigindan insan da 6z varhigimin tstiirlabin-
da zaman-zaman Tannnin tacallisini va gozalli-
yini goriir. Hor ey insandadir. O, Tmrl@ ca-
malinin aynasidir. insan boyiik bir seydir va
icinda hor sey yazilidir, faqat qaranlhglar vo Pal"-
dolor onun icarisinda yazilanlan oxuya bilmasi-
na mane olur.

Deyirlar ki, insan danisan bir heyvandir. Bu
halda molum olur ki, o, iki seydon yaranmusdir.
Bu onun heyvanhq torafinin qidasi, sohvatverici
seylor va arzulandir. Insanliq torafinin gidas
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isa bilik, hikmat va Tanrinin camalidir. insanin
heyvanliq torofi Haqdan, insanlq torofi iso
Diinyadan qagmaqdadir. Hor insan boyiik bir
alomdir. Insan diigiincodon ibaratdir, yerds
qalan isa at va sinirdir. Insanda o qadar boyiik
bir egq, arzu va iiziintii vardir ki, yiiz minlarca
alomo batsa bels, yena hiizr tapmaz.

Mustafa Kara yazir ki, batinilikla ig-i¢a olan
torigatlordon biri kimi qobul edilon hiirufilik
horflorin bir sira sirr va hagqiqotlori ehtiva
etmasina asaslanur. Horflori ayn bir varliq kimi
olo almagq, galacokdo bas veracok hadisalari
onlarin vasitasi ilo ¢6zmok, haqigoti tapmaq os-
ki madaniyyatlorin goxunda méveud olmus bir
anlayigdir. ibn Srabidan sonra bu anlayis sufi-
lor arasinda daha gox yayilmisdir. Onun "Fiitu-
hat" asarinin boyiik bir boliimii "Moratibiil-hii-
ruf'a hasr edilmigdir. Homin boliimiin ilk satir-
larinin tarciimasi kimidir:

"Bil ki, (Allah bizi vo sizi miivoffaq etsin)
harflor iimmatlardan bir immotdir, amirlara
miixatab va miikallafdir. Onlarin da 6z cinsla-
rindon peygombori vardur, isimlori vardir, foqat
bunlan kagf ahli olan kimsalordan bagqasi bil-
maz. Harflor alomi dil olaraq an aqq olandur.
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Géza goriinen diinyanin qisimlori kimi, onlarin
da qisimlari vardur. Bela ki:

Alomi-coborut (Alomi-o'zama): Ha, Hamza,
Alami-malokut (Alomi-oTa): Ha, H], Ayn, Gayn,
Alomi-cabarut (Alami-vasat): Te, Se, Cim, Dal, Zal,
Ra,Ze,ZLKaﬂlamNﬁnSadDad,Sm
Alami-miilk vo gohadat (Alami-asfzal): Ba, Mim, Vav,.
Alami-gohadotla alami vasat arast (Alomi-
miimtazic): Fe,

Alami-cobaruti-vasatlo alomi-molakut arasi
(Alami-imtizac): Kaf, Qaf".

Sufi iigiin diinya Allahin zamn ulu tocal-
lisidir, bu insan iiziinda da bilinmakdadir; bels
ki, insan iizii an miikemmal Qurandir, Allahin
sirlorinin tozahiir etdiyi yerdir. "Olif" ekvator
xattina banzadilir, insan {iziinii iki hissaya bo-
Isn burunda tozahiir etdiyi gabul olunur; "be”
gialiyin on dord moesum sohidina isara edir va
insan burnunun sol tarafinda gorindr. Sevg)ll.—
nin iizii gozal bir Quran alyazmasina banzadi-
lir. Gozal bir iiz Quranin tazhibli bir alyazmasi-
dir. Umumiyyatlo insan 1ovhi-mahfuzun tam
suratidir, biitiin bilik va gozallik onda bigilib.
Yay kimi qaglar gozal tugralara banzadilir. Dar,
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kigik agiz olifbanin an dar harfi "mim"la ey-
nilagdirilir, gozler big¢imina gore "sad” va ya
"ayn" horfina oxgadihr. Horiiklor "dal" va ya
"cim" kimi uzun harflardir.

Har sair sevgilisinin iiziinde gordiyi
harflari 6z seirinda vasf edardi.>*

Tesovvilf poeziyasinda "mon" anlayist
hayatdlr, gozoallikdir, bagariyyatin taleyidir. Bu
ifada abadi va azali olan Yaradana (Allaha) sa-
mil edilir vo yalnuiz O, kainatda miixtolif ga-
killarda tozahiir edir. Butiin mubhamloari, os-
rarangiz sirlari dork edan insan kamil insandir
ki, buna da ancaq oziinii dork edorok nail
olmaq miimkiindiir. Nasimi asorlarinds insa-
nin an baglica xiisusiyyati 6ziinii dark etmasi-
dir. O, bir sira seirlarindo insan 6ziinii dark et-
moya caginir. Jair hayat ve kainat haqqinda
fikirlagirkan, 6ziindan avval yasamis panentest
sairlar kimi, ruhun camadat, nabatat va heyva-
natdan kegarak insana vasil olmasini qabul edir.
Moévlana Rumi va Xaco Nasiraddin Tusi®> kimi
$orq alimlarinin tarixda ilk dafa irali siirdiiklari

* Schimmel Annemaric. Tasavvufun boyutlan. Istanbul:
Kirkambar Kitaphgi, 2000, s. 471-472
> Olakbarov F. Nasiraddin Tusinin tokamil goriiglori. Baki:
Omak, 2000
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tokamiil goriglori Nosiminin da diggetini calb
etmis va o 0z yaradicihginda bundan fayda-
lanmugdir. Movlana Rumi "Fihi mafih" asorindo
gostorirdi ki, "karamoat soni agag bir durumdan
yiiksok bir duruma gotirmisdir. Sen oradan
buraya sofor edir, biliksizlikdon agila, oliilik-
don diriliya qovugursan. Moselon, Once torpaq
va camadat soni bitki alomina gatirdi, bitki
alomindan alags ve mudqa alomina yolguluq
etdin. Buradan heyvanlq alomino, heyvanlig-
dan insanhga safer etdin"5¢

Tadqiqatgilar Nasiminin divanuinda “anal-
hoqq" ifadasinin yiizdon artiq yerdo islondiyini
hesablamuglar.5” $airin 6z Smriinii facioli sakilda
baga vurmast haqqinda darugan alimlorin bo-
yik oksoriyyoti onun edam edilmosinin osas so-
babini birinci névbada bu ifada ila baglayirlar.
Buna goro da, ayr-ayri miialliflor "anal-haqq”
ifadosi iizorindo dayanmaga vo bunun aslinda
na demak oldugunu izah etmaya caligirlar.

N.Goyligovun nagr etdirdiyi "Tesavviif an-
Jlamlan va dorvislik ramzlari” liigatinda bu ifa—

S

¢ Mevlana. Fihi mafih. (Tarcima: Meliha Ulker Anbarcioglu).
stanbul: Milli Egitim Basimevi, 1969, XTIXITI

ST Ayan H. Onsoz. Seyyid Nesiminin bayau. Nesimi divani,
Ankara: Akgag Yaymlar, 1990, 530
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da l?ela izah edilmigdir: "Ariflor Haqq yegana
haqiqat va haqiqi varliq bilir, Haqdan qeyri na
varsa, onu kélgo sayirlar. Insan da boyiik diin-
yanin bir niisxasidir va onun cismani varhgidir.
Obadi galan Haqqin 6zidiir. Bu monada "anall
l:\aqq" - yani mon 6ziim (monim cismani varh-
gm) yoxam, manda na varsa, haqqin tacoallisi-
nin niganasidir, demali, man yoxam, yalniz
Haqq vardir, manim varligim da Ondan asili-
dir. Hollacin bu formulu ¢ox vaxt yozulmusg
guya onun Allahlq iddiasinda oldugu sbylan:
migdir. Ibn Srabiya gora, "anol-haqq” hamin
ohadiyyat (Tanriun birliyi) nurunun insanda
tacallisidir. Haqqin nuru ils isiglanan arif Haqqu
6z qalbinda tapir”

' Bu barada danisan Kemal Edib Kurkguoglu
"anol-haqq" ifadasinin anonavi basa diisiilen
{x\anasmdan alava ikinci bir monasinin da oldu-
guna diqqpti calb edarak yazir: "Batilin ziddidir.
Bu toqdirde "haqq" "ger¢oyo uysun" demok
olur: "anal-haqq" da Allaham" monasina gal-
moz, batil deyilam" soziiniin sinonimik ifadasi
soklina girir".%®

B G
Goyiisov Nasib. Tosavviif anlamlan va darvigl i
gakl: Tural-9, 2001, 5.78 eyl
Kurkguoglu K.E. Seyyid Nesimi divan'
i Es S ani'nd
istanbul: Milli Egitim Basimevi, 1973, 5.11 i S
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Sabira Ne
Nasimi folsafosinin dyranilmasino filologla-
rin onun miixtolif ayr-ayr misralarin izah et-
molari boyiik tohfo verir. Buna amin olmaq
iigiin agagidaki izahatlara diqget yetirmak olar.

M.A Mshommadinin izahatlar::

Qul, Tobarak Ya Miisovvir Leysa Fiha Min
Fiitur — ki, ugurlu ol, ey rassam, onda heg bir
nogsan yoxdur".

Eynii ginii qafa bax, anun camalin anda gor,
Qul, tabarak ya miisavoir leysaﬂha min fiitur.

Yoni arabca "e", va "q" horflorinden amala
galon bax, onun (Allahin) camaliru esqda gor vo
de: "Ey rossam, ohsan sena, ugurlu olasan.
Sonatinda heg bir nogsan yoxdur".

Oslii-faram, rafii nasbam, carrii cozmam cavidan,
Saqfi-marfuam, bu bahrin noqteyi-magcuriyam

Bu beytda Nasimi bir nego masalaya isara et-
misgdir:

a) osl for — "Kok vo budaq™.

b) Raf, nasb, corr, cozm — dordi da arab
s6zlorinin, xiisusilo Qurandaki sdzlarin izorind

diiziilon isaralora deyilir. Masalan: Raf — "u",
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nasb —"3", carr — "i", cazm isa "siikun" adlarur
ki, "o" gaklinda olur va harfin {izarino qoyulur.

¢) "Cavidan" Fazlullah Naiminin yazdig
"Cavidannama" aserina igaradir ki, hiirufilar
onu dzlarinin Quram hesab edirdilar.

) Saqfi-marfu — "yiiksalmis tavan” (ev-
lorda); burada goy nazoarde tutulur.

Quranda da bu ifada goy, asiman manasin-
dadir; 52-ci suranin baglangicinda.

d) Bohrin noqteyi-mogcuri — (bu okea-
nin) miigacirali, tolatiimlli, cogqun noqtasi de-
mokdir. Nasimi bir panteist kimi qixig edarak
bunlarin hamisini 6ziine xas edir.

Qum, Fadir, Ya Munisi Kas-almiidam — "Ey
dost, dur badeni gazdir”.

"Kaf ila nun mabdaimdir, mangaimdir kainat,
Us bu kisoniin kiintii-konzi, kanzinin magruriyom”.

Molum oldugu kimi, "k", "n" harflarinden
arabca "kun” (ol) amr feli amals golir. Dini afsa-
nalara gore, Allah bir dafs "kun" (ol) demokla
movcudat yaratmigdir.

Noasimi da hamin afsanaya asasan yuxaridaki
beytda deyir: "Baglangiam "kun" amridir, amalo
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goldiyim yer isa kainatdir. Man kainatin gizli
xazinasiyam va bu xazina il iftixar edenam".

Qul Hiivar-Rohman — "De ki, O, Allahdir".

Bu ifadani Nasimi Quranin 67-ci sura 28-ci
ayosinden igtibas etmisdir. Orada deyilir:

"De ki, O, mehriban Allahdur, biz ona inamir
vo arxalaninq. Siz bilacoksiniz ki, yolunu kim
azmugdir”.

insan tiziine arobca vach deyilir. Bu sdziin
tarkibinda olan ii¢ erab harfinin abcad hesab ilo
migdan (V=6) + (C=3) + (H=5) =14-diir.

Qul Hiivar-Rohman ifadasinin da torkibinda
arobea 11 horf va 3 noqta vardir ki, 11 + 3 comi
edir 14.

"Vach" séziindaki horflorin miqdan qul hii-
vor-rohman ifadesi torkibinda olan horf ve
néqtalar ila barabar oldugu l¢iin Nasimi hamin
ifadani insann {iziina samil edarak yazir:

Uziindiir qul hiiver-rehman, sagindir alla-
mal-Quran,

Scab, sol canlarin caru na kanin goharindan-
dir.

Allamal-Quran ifadasinda da (a. 1. 1. m. a. L.
g. u. r. a. n.) on bir harf va 3 noqta vardir ki (11
+3), onun comi 14 olur. "Zulf" sozii isa sayyarat

Seyid imadaddin Nasimi irsinin tadqiqi masalalori

hesabu ils, yani harflarin abcadi-kabir hesabu ila
olan dayarindan 7-ni tokrar kosr etdikdan sonra
yerda qalani hesaba almaq iisulu ilo (=7) + (=2)
+ (=3) =12. Malum oldugu kimi, arab harflari ila
yazilan "ziilf" séziinde iki nogta vardir ki, bu da
14 olur. Ona gora da yuxandaki beytda Nasimi
insan sagiu  allomal-Quran ifadasi hesab
etmigdir.

Vahdahii Lagarike Lah — "O tokdir, soriki
yoxdur".

Vahdahiilagarikalah ol sanamin camalidir,
Leysa kamislihi — anin mim ila nunii dalidir.

Bu arab ifadasini méminlar har giin bes vaxt
namazin beginda do tokrar oxuyaraq, gozo go-
rinmayan mabudlaninin tok v soriksizliyino
sahid olduglarim bildirirlar. Din xadimlori bu
ifadanin ancaq Allaha xas olmasini tablig edir-
lor. Bundan alava, yuxandaki beytds leysa ko-
mislihi "ona banzar sey yoxdur" ifadesini do din
xadimlori ancaq Allaha xasdir deys bunun
oksina diigtinanlari kafir sayirlar.

Noasimi iso yuxaridaki beytds Qurandan go-
titriilmilg bu ifadalarin har ikisinin insan giizeb
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liyina aid oldugunu terenniim edarak deyir:
"Quranda tok va sariksizliyi xabor verilon sey
gbzolin camah va misilsiz hesab edilon gey iso
onun sag, qaslan va ¢onasidir”.

Vassaffati Seffon Vazzacirati Zacren — "Sira
ilo, corga ila diiziilonlar va azab veranlara and
igirom". Bu ifade Quranin 37-ci surasinin bas-
langicinda yazilmigdir. Orada Quranun sarhgila-
ri "corgoya diiziilonlar" dedikda malaklari ve ya
namaza diiziilonlari nozerds tuturlar, "azab ve-
ronlor” dedikda isa bazilari cohannam malokla-
Tini (gijnahkarlara azab verdiklarina gora), bazi-
lori iss namaz qilanlan (6zlorina azab verdikla-
rina gora) nazarda tuturlar.

Lakin Nasimiya gora, Quranda miigaddas
sayllan vo onlara and igilon “corgays diizii-
lanler" gairin aserinin gahremani olan insanin
kirpiklari va azab vericilor dedikda hicran ga-
mins isaradir. Ona gora de Nasimi deyir:

"Vassaffati saffan, kirpiklarin safidir,
Vazzacirati zacran, can hicrinin gamidir”.

Banayna Fagakum Saban $idadan ve Caalna-
ha Siracan — Sizin iizarinizda yeddi méhkam

90

Seyid imadaddin Noasimi irsinin tadqiqi masalalari

sey yaradaraq onlan parlaq qrraq eladik. Bu
ifads Quranun 78-ci surs 10-11 -ci ayaloarindan
gotiirilmiisdiir. Orada yerin, goyiin, daglann,
geco-glindiiz v  sairenin  yaranmasindan
danugilir va yuxarida gostarilon "yeddi méhkam
sey" do ruhanilorin fikrinco yeddi planeta
(Giinas, Ay, Mars, Venera, Saturn, Merkuri,
Yupiter) isaradir ki, onlar diinyani parlaq qiraq
kimi isiqlandirirlar.

Lakin Nasiminin fikrincs, yuxaridaki ayada
gostorilan (yeddi mohkem sey) insan tiziindoki
yeddi xatta: qaslar, kirpiklar va saca isaradir.
Hiirufilor insanin ana botninden gotirdiyi bu
yeddi carga xatta boyiik shamiyyat verir vo onu
miigaddas hesab edirlar.

Qoazallorda rast galon anastunaron — "odu
gordiim" ifadasi Quramin 27-ci surasi 6-c1 ayada
atrafl verilmis vo bagqa suralarda da bazan bu
ofsanaya isare edilir. Nosimi bu ifadoni 6z
seirlorinda isladarak, dini-afsanavi bir ravayati
xatirladur.

Mblum oldugu kimi, yshudilarin peygamba-
i Musa gancliyinds Misir hokmdan Fironun sa-
rayinda yagamus, 6zii da bani-israil tayfasndan
olmugdur. Misirda asasan gibtilar sakin idi. Mp-
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sa bir nofor gibtini 6ldiirdiiyii iiglin cozalanmagq
gorxusundan $am &lkasina qagmaga macbur
olur. Orada Siieyb adh varh bir qoca kisiya (Qu-
rani-Karimda adi peygombar kimi kegir) on il
coban olur. Coxlu sarvat toplayir va $ileybin qi-
zina evlonir. Sonralar gaynatasinun yasadig
Madyan goaharindan bagqa yera yola distrlar.
Gecanin bir vaxti Musanin arvadini dogum san-
ast tutur. Odlan olmadig iiglin qaranhqda qa-
hrlar. Bu zaman Musa uzaqdan bir isiq goldiyi-
ni goriib:

Mon od gordiim, indica size ya od, ya da bir xa-
bor gotiroram, deyir (bax: Quran, sura 27, ayo 6).

Musa odun yamna catdiqda goriir ki, bir
agacdan nur parlayir. O, qorxusundan gayidib
gagmagq istadikda (guya) agacdan sas golir ki,
"Ya Musa, gqorxma. Man Allaham".

Noasimi yuxarida gostarilan arab ifadasini 6z
seirlorinin bir ne¢asinda vermigdir.

Abaun vo Ummiihatiin — "Atalar, Analar".
Sarqda adobi va falsafi asorlards aba (atalar) de-
dikda yeddi sayyara: Giinag, Ay, Merkuri,
Mars, Venera, Saturn va Yupiter nozordo tutu-
lur. Bu sayyaralara arabca gah “aba-saba" (yeddi
ata), gah da "abai-iilvi" (yiiksakda, gdylsrda
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olan ata) dediklori kimi, "immiihat" (analar)
ifadaesindan da dérd iinsiirii — od, su, kiilak,
torpagi nozora alirdilar. Bunlara "immiihatii-ar-
baa" (dord ana), bazan do "immiihati-siifli" (algaq-
da, Yer kiirasinda olan analar) adi vermiglor.

Nosimi da yuxarida gostarilon areb ifadale-
rinden hamin planetlari vo dord tnsiirii nazara
alaraq insanu onlarn naticasi ve mahsulu hesab
edorak deyir:

"Ey insan, siibhe yoxdur ki, yeddi planetin
va dord tnsiiriin naticasi sansen. Kainatin ama-
lo golmasindon senin amala golmoyin noazorda
tutulurdu”. % Sair insanin xilgatini, diinyarmn
yaranmasimi mohz lablorden talaffiiz olunan
harflarla, sozlarls baglayir. insanin azoliyyeti da
(fitrot gtinii) vo obodiyyati do (ta obod) mohz 32
(28) harfla bagh oldugunu tasbit edir: Ciin ya-
z1ld1 vachin {izre "bavii lam”",

Adami-xaki durar kévneyna cam.
Sivii dii nitgi-ilahidir kalam,
Kim ki, bildi nitq, haqq oldu tamam.

“ imadaddin Nasimi Segilmis asarlari, Baki: Azamasr, 1973
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va yaxud
Vachina yazd: otuz iki hiiruf,
Hilmat ila miingiyi-arkanimiz.
Banzadirlar dodagn xattini reyhana, vali
$al ziimiirriid giiharin qiymatini afa na bilir.

Nasimi bu beytda belod bir fikir ifads edir ki,
sonin dodaginin xattini reyhana bonzadirlor.
Lakin bu sirri, gizli manan, belo bir ziimrad
govhoarin gadrini har zaharli ilan bila bilmaz.
An ilan ziimriide baxanda gozleri kor olan ki-
mi, nag1 adamlar da dodagiun xattini kor ol-
dugqlarindan dork eda bilmirlar (oxuya bilmir-
lar). Belolari sufiliyin mahiyyatini dork etmak-
den ¢ox uzaqdirlar.

"Zarra manam, giinag manam, ¢ar ilo panci
ses monam” misrasinda Nasimi 6zind "zarra"
adlandirir. Liigavi menast hissacikdir. Zarra
Quranda ¢ox iglonmis sézlardendir. Orada deyi-
lir ki, zarradan kigik va boyiik na varsa hamisi
sabt olunubdur (kitab soziinds Quran "l6vhi-
mohfuz" nazorda tutulur).

"Zorro moenom” ifadosini sair garh edarak
gostorir ki, azaliyyatda olan yanlar (kicik ve bo-
yitk masalaleri shate edan na varsa) ve sonra-

94

———— Seyid imadaddin Nasimi irsinin tadqiqi masalalori

dan Quranda aksini tapmug, digar yanlarda an
mithiim masalalor manim (Allahin — S.N.) si-
mamda 6ziiniin tacossiimiinii tapmigdir.

Car (¢ahar) manam, yani tabiat hadisalorinin
asasimu edan va tarkib hissalarine ayrilmayan
torpaq, su, od va hava (dérd tnsiir). Mon dérd
"miigoddas” kitabin — Tovrat, incil, Zabur va
Qurann da tozahiirityam. Ciinki manda 28 (32)
harfin tacosstimii var.

Lévhi-mahfuzam miinagqas galmisam,
Carii pancii haft ila ses galmisam.

Nosimi insanin iiziinds 4 asiman, goylara
edilon, gdylardan yera endirildiyi zonn edilon 4
kitabin (Tévrat, Incil, Zobur, Quran) tacassiimii-
nii "Fatiha" surasi ila da vehdoatda gotiirirdi:

Ayati-sabiilmasanidir iiziin,
Dird kitabi-asimanidir iiziin.

Sair "panc monam" deyanda bu "beg" so-
ziinda bir ne¢a manaru birlikda gotiiriir:

a) 5 doafo qilinan, miisalmanlar igiin vacib
olan, dinin ritkni, méminin merac: adlandirlan
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namaz (salat). Bu namazin 5 dafasi vacib sayilir:
siibh; giinorta zamamn, ginortadan sonra (asr);
giin batdig1 vaxt (mogrib namazi); axsami keg-
mig (sam namazi). )

b) 5" ragaminda hamginin Islam dininin 5
sorti biitiin mémiinlar figtin vacibdir.

Alman alimi Annamari $immel ayn-ayr
miitasavviflorin horflor va raqamlar iizorinda
qurama iglor gordiiyiinii do geyd edir. Géstarir
ki, masalon, X osrin ortalarinda Obiilhasan Dey-
lomi olif harfinin adiru gostaran "alif", "lam" va
"fe" harflorinin abcad hesabi ilo 111 demak ol-
dugunu yazirdr. Sbcad hesabinca alif harfi 6zii
1-2 barabardir. Demali alif bir harf kimi "bir", bu
harfin adimi amala gatiren ii¢ harfin cami olan
111 isa (1+1+1) "ii¢"diir. Bu baximdan sufilik
xristianhiqdaki taslis fikirlorina daha yaxindir.
Umumiyyatla sdzciik oyunlarina istar tasovviif
cevrolorinda, istarsa do tosavviifi olmayan
cevralorda, iran, tiirk vo urdu adabiyyatlarinda
tez-tez rast galmak olur.

Sufilarin gox xosuna galan bir s6z oyunu da
alif vo mim harflarinin bir-biri ilo baglanmasi-
dir. Sah 9bdiillatif adh bir gairin
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Bir mim qoy ruhuna,
Oniina da bir slif

— beytindo mim Mshammadin adina, alif isa,
tobii ki, Allaha isaradir. Bir hadisda bela deyilir:
"Ohmad bila mim "Mimsiz Shmadam man",
yani Bhadam (birem)". Bu o demoakdir ki, mim
horfi tok olan Allahla, hmad, yoni Mohammoad
Peygombor arasinda yegana bir angaldir. Bu
masalo Ottarin zamarnindan miitasavviflarin
xoguna goalmigdir. "Ohmod bila mim" ifadosi
boktasi tasavviif xalq seirindo, digar miitosavvif
saz ozanlan arasinda da gox iglonmisdir.

ibn Orabi moktebinin niimayandaloari "lalo"
va "hilal" sdzlarinin sirrini "Allah"la eynilogdi-
rirdilar: har iki s6zda "Allah" adinda oldugu ki-
mi, bir alif, iki lam vo bir he vardir.6!

Diizdiir, imadaddin Nasimi 6z ideyalarim
pesokar filosoflar kimi bitkin bir sistemda,
muoayyan ardicilhgla vermsmigdir. Buna bax-
mayaraq, miitafokkir sair irali siirdilyii miid-
doalarin miindaricasina, panenteist ydniimiina
goro sbziin asl menasinda filosofdur. Eynalgii-

" Schimmel Annemarie. Tasavvufun boyutlan. istanbul:
Kirkambar Kitaphg1, 2000, s. 469-484
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zat Miyanacinin, ibn Orabinin genis shatali sufi-
folsafi osarlorindon sonra bu mazmunda
traktatlar yazmaga, balko, o qadar doa ehtiyac
duyulmurdu. Méveud panenteist fikirlarin ba-
dii sokilda goloma aliib taranniim edilmasi tab-
ligat iigiin daha tesirli, beyinlora hakim kasilma-
si ligiin daha kasarli idi... Vazifa hamin parlaq
fikirlori yaradiai va kiitlavi sakilda xalqa catdir-
mag, zehinlori igiqlandirmaq idi.

imadaddin Nasiminin diinyagoriigii Qadim
Sarq, Antik Yunan, habela orta asrlarin miixta-
lif ideya carayanlan zamininda yaranib forma-
lagmigdir. Onun asarlorinda Pifaqor, Platon,
Aristotel, Bistami, Hallag, bn Sina, Eynolqiizat
Miyanaci, Sihabaddin Sithrovardi va basqalari-
min tosiri duyulur.

Miitafokkirin ara-sira islatdiyi bazi saciyyavi
folsafi terminlar va miilahizalar onun $arq peri-
patetizmi ilo yaxindan tanig olduguna doalalat
edir. Lakin panenteist filosof peripatetiklarla
baghica masalodo hamray olmadigindan onlara
lageyd miinasibat baslamis, bazan do tengidi
yanagmigdir. Sair riibailorindan birinda Aristo-
telin vo Ibn Sinamin Allahi intuitiv yolla dark
edo bilmadiklarini xatirladir, bu keyfiyyats gora
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vahy va ilham sahiblarini (intuitivistlori) onlar-
dan ustin tuturdu.

$orq peripatetiklari biitiin varliqlan sabab va
natico asihiliginda goriir, onlart qarsiiqh surat-
da bir-biri ilo slagadar tadqiq edirdilar. Nasimi
isa sabab va naticani deyil, sabablarin baglangict
saydig1 covheri bilmaya diggati yonaldirdi.

Falsafo aqli yolla ger¢aya catmaga galigir, to-
sovviif isa aqlin gergaya cata bilmayacayina,
gergaye ancaq esq ve moahabbat yolu ilo ¢atma-
gin miimkiin olacagina inamur. Folsafa biliya
asaslarur, tosovviif iso biliyi ancaq bir vasito
olaraq gobul edir. Sufilara gore falsefonin dinla
oalaqasi yoxdur; asl dini, dinin ig {iziinii 6zleri-
nin bildiklerina inarurlar. Oxlaqi tomizlamak,
varhgindan kegmak, bir miirgide uymagq, zikr,
xalvat va s. tasavviif asas olaraq gobul edir. Bu-
na gora da sufiler falsafoni va filosoflari quayur,
tasavviifiin batin elm oldugunu soylayirlor.s2

Movlana filosoflara yalniz aqla qiymet ver-
diklari iigiin etiraz edir. Gostarir ki, insan har
zaman gormadiyi, esitmadiyi bir geya asiqdir,

*2 Golpinarl A. 100 soruda tasavvuf. Istanbul: Gergek Yaymnevi,
1985,5.78
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geca—gﬁndﬁz onu axtarar, istayar. Goriib anladi-
&1 seydon iso sixalir va qaqir.®

Sufilorin hallar vo maqamlarla bagli psixoloji
goriiglori igarisinda onlarin gnoseologiyasi da
6z ifadasini tapmugdir. Nosimi idrakda yaqinli-
yin elmi (elm al- yaqin), yaqinliyin eyni (eyn al-
yoqin) va yaqinliyin hagiqati (haqq l-yaqin)
morhalalorini  nazardan kegirmigdir. Burada
birincisi bilik, ikincisi gorma vo uglinciisit Haq-
qga catmaqdir. Haqqal-yaqgin vasitasila haqqa qo-
vusgmagq aslinda, insanin Haqq: oziinda tapma-
sidir. Varhq toliminin asasinda kreatsionizm na-
zoriyyasi durur. Bu sufilik adobiyyatinda Qura-
ni-Kerimdan gotiiriilmiis "Kun! Fakan” ("Ol!
Oldu") ilo gostarilmigdir. Sonralar bu ehkamin
asaslandinlmas {igiin bir hadisden istifada edil-
migdir: "Man gizli bir xazins idim, istodim ki,
taninam. Ruhlari ve insanlan yaratdim ki, taru-
nam". Nasimi "Ol! Oldu" ifadasine "kaf" (k) ilo
"nun” (n), hamin hadisa iss "Kiintii kenzan"
("Bir xazina idim") deya dafelarla igara etmis, la-
kin homin ifadolori panenteist mozmunda
islotmigdir.

 Mevlana. Fihi mafih. (Tarciima: Meliha Ulker Anbarcioglu).
stanbul: Milli Egitim Basimevi, 1969, XXIII
1
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Nasiminin asarlorinda "Haqq" ("Allah") ila
"ciimlo alom" arasindaki eyniyyat iiciin "Insan"
("Moan") anlayis vasits olur. Belo ki, "Insan” an
genis hacmda "Allah" hagqinda, an zangin maz-
munda isa "cimla alom’, yaxud onun toza-
hiirlori haqqindadir. "Man ki, darvisom, fogi-
ram, padisahi-alomam" misras: ila baslanan qo-
zal bu fikrin izahi {iglin saciyyavidir. Burada
gostorilir ki, "Mon" (“Insan") ruh halinda
rongsizdir, yeni konkret mazmundan xalidir, on
genis hacma malikdir. O, yalmz ronga girando
adomdir, mazmunca zangindir. Seirda deyilir:
"Mbni alt1 cohotdan fas eyloyon dord iinsiirdiir,
yoxsa man vahdat xazinasinda an gozal isgigam.
Qeyb alominin sifatlori (atributlar)) mendan
asikar oldu. Ey basiratsiz, moani gor ki, man an
azamotli substansiyayam (mahiyyotom). Manim
dilimda har dem sdylayan haqqdir, yoxsa man
dord tinsiirdan tagakkiil tapmug dilsiz lalam...".

Eynalqiizat Miyanaci kimi, Nosimi da Alla-
hin atributlarinin macmusunu onun substansi-
yast ila eynilagdirir.

Nasiminin folsafosinda an genig hocmli anla-
yi1s "Haqq" ("Allah") ils eynilagdirilan "Man" an-
layigina yalniz biitiin méveudatin miitlaq mac-
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musu barabardir. Oks taqdirds, "Man" har seya
samildir, ona samil olan iso yoxdur. "Sigma-
zam" radifli maghur gozal mohz bu miinasibatlo
deyilmigdir. Burada isladilon "iki cahan” (Yer va
goy alami), "govhari-lamakan” ("mokansiz
substansiya”), "kovnii mokan" ('varliq va
moakan"), "arsla fors" ("goy qiibbasi ila yer iizii"),
"sorhi-bayan" ("bayarun sorhi”), “cism ila can”,
"snciimila falak" ("ulduzlar ila goy"), “vehy ilo
molak” va ia. anlayislar "Man" ("Haqq", "Allah")
anlayigindan hacmea kigikdir. "Man” anlayist
goy, Giinag, Ay, Yer, dord iinsiir (torpaq, su,
hava, od), alti cahat: can, ruh, substansiya,
aksidensiya, materiya, forma, 28, yaxud 32 harf
va i.a. biitiin maddi va manavi olanlan 6ziinda
birlagdirir, "Allah” ila eyniyyat togkil edir.

Hor seyda Haqq goran miitofakkir "Alamiil-
geybin viicudu kainahin eynidir" deyir, Allaht
tobiatdan ayn hesab etmayi korluq adlandirir.

Noasimi "Hoq-toala adam oglu ozudiir",
"ciimla alam bil ki, Allah oziidir" hokmlarini
vermoakla "Hag-teala” ("Allah"), "ciimla alam" va
"adom oglu" (‘insan”) anlayislarin eynilagdir-
mis, onlarin varhgm vahdatda gotirmugdiir.
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Nosimi yaradiciligi iizerinds apanlmig XX
asrin istar filoloji, istorsa da falsafs istiqamatin-
do tadqiqatlarda sairin etik-falsafi vo badii dii-
siincasinda iimumbagari ideyalarin istiinliik
togkil etdiyina xiisusi diqqat yetirilmigdir. Oz
yaradicihginda ve amsli faaliyyatinde sair bii-
tiin xalqlar: bir-birina yaxinlagdiran, mehriban
bir magsada dogru gedir. O, nainki islamiyyat
icorisindoki mazhab ixtilaflarinin, hatta biitpo-
rostlik, islamiyyat vo xristianliq arasmndaki
ixtilaflarin aleyhina ¢oar. Keba ilo deyr (mo-
nastrr), mascid ils biitxana arasindaki farqi ma-
nasiz goriir, ¢iinki bunlar insanlan bir-biri ilo
diigman etmigdir.

Ey haqi har yerda hazirdir, deyan ayri nazar,
Bas na manidan segirsan Kabadan biitxanani?

(Madam ki, haqq (Allah) har yerda hazirdr,
o halda na ii¢iin Kaba biitxanadan {stiin sayl-
malidir?) Lakin o, insanlari dinsizliys deyil, on-
larin arasindan digmengilik vo ziddiyyatlori
qaldiran vahid, iimumi bir dino, etiqada cagirr.
Buna gora da doktor Hiiseyin Ayanin agagidak1
sozlori tamamila haqhdir: "Seyid Nasimiya bir
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Haqg asigi deyanlor da, zindiq (kafir) deyanlor
da divanindan ornaklar gostara bilarlor. Genig
bir tosovviif anlaywsi ilo bu seirlordo misra-
misra, beyt-beyt vahdoti-viicud vardir".¢*

Mohabbat va gozallik insan émriiniin ziy-
notidir. Mévhum vadlarla xalqi aldadan zahid-
laro, sufiloro etiraz edorak:

Firdovsa moni davat edan zahida soyla,

Ol dikana goz dikma ki, giilzarim1 buldum.
Vermaz sani min cannatii min hura Nasimi,
San agiqa ham cannatii ham huri-cinansan.

-deyan sair canlt insan1—gozali istedadimin bii-
tiin giidrati, nacib qalbinin cogqun horarati ila
toronniim edir, "Biz insari an gozal suratda
yaratdiq” ayasinin ezoterik manasiru aqiqlayrr.
"Insan” anlayisimin garhi Nasiminin ontoloji ba-
xiglarindan alava, hiimanist, etik-axlaqi fikirlari-
ni da ifada edir. Insan maddi seylarla eyniyyat
togkil etmakla yanagi, kamillik baximindan yiik-
sokda durur, "kainatda kendxuda", "yer va go-

 Ayan H. Onsoz. Seyyid Nesiminin hayat. Nesimi divan,
Ankara: Akgag Yayinlar, 1990, s. 33
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yiin sahibi" adlandirihr. Eyni zamanda alomin
cismi sadaf, kamil insan onun diirdanasi sayilir.

Tosavviif folsofosinin baghca problemlarin-
dan biri "insan-i kamil” masalasidir. Kamil in-
san anlayist Qur'ani-Karimdo kegmadiyi kimi,
ilk sufilorda do rast gelmir. Ancaq sufiliyin inki-
safi ilo sufilor arasinda bels bir fikir togokkiil
tapmugdir ki, Allahin xalifesi olan kamil insan
Allahin zat, sifat va fellorinin an mitkemmol
sokli ila tacalli etdiyi varliqdir. O, Allahla alom
arasinda, zahirle batin arasinda borzoxdir. O,
biitiin ilahi kamal manalarini 6ziinds gergaklag-
diron insandir. Tosavviifiin etik va folsafi prob-
lemlarini bitkin nazari gokilda sistemlagdiran
Oziz ad-din bin Mehommad an Nosafi "Insan-i
kamil” asarini sufinin takmillagsma yolu olan ga-
riat, tarigat va hagiqat haqqinda agiqlamalari ile
baglayir: "Sariat peygomborlorin sozii, tarigat
peygombearlarin etdiklori, haqiqat isa peygom-
barlorin gordilyiidiir. "Soriat sozlorim, tarigat
etdiklarim vo hagiqat shvalimdlr”. Saleh olarun
avvalco goriot elminden on agir, ¢atin olam
Gyronmasi garokdir. Torigatde agir vo ¢otin
olani yerina yetirarsa, hagigat nurlari onun soy
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vo dozimliliyi (cafas) qargisinda Oziinii
tazahiir etdirir.

Ey dorvig! Peygomborin styladiyini qobul
edon har kas soriat shlindan, peygamborin et-
diklorini amol eden her kes tariget ahlindan,
peygomboarin gordiiyiinii géran har kas da haqi-
got ohlindandir.Har kos bunlardan hansinasa
sahibdirsa, demak o qadar nasibini almugdir. Ey
dorvig! Har iigiina birdan sahib olan kamil insan
olub yaradulmglarin igorisinda segilondir... Bil
ki, kamil insan gariat, torigat va haqiqatda tam
olan insandir.”®

Sufiliyin mévqeyini izah edan traktatlar asa-
son o dovriin elm vo madoniyyat dili sayilan
arab va fars dillarinda yazilirdi. Miitasavviflarin
nosrlo yazilmig asorlorinda fikrin izahi daha
asan olsa da, etik-falsafi fikirlori yayan poetik
dilin imkanlart izahat tigiin nisbatan alverigsiz
olmug ve buna gora da sufi poeziyasinda fikir-
lor ramzlagdirilmis, bir név kodla verilmigdir.
Seyid Nasimi da sufiliyin daha genig xalq
kiitlolari arasinda tebligatas1 funksiyasiu 6z
fizorine gotiirdilyii ligiin adabi-badii dilin im-

© Nesefi Aziziddin. Tasavvufia insan meselesi. Insan-i Kamil.
istanbul: Dergah Yaynlan, 1990, s. 13-14.
106

Seyid imadaddin Noasimi irsinin tadqiqi masalalari

kanlarindan, simvollardan, metaforalardan isti-
fada etmigdir. Yaqin elo buna goradir ki, yizil-
lor orzinds Nosimi seirinin gizli magamlarnm
gox vaxt baga diigmamis, bu sababdan da onun
imumiyystls dina qars1 qixdiginu, hatta bazan
Allah-Taalan inkar etdiyini gostormiglor. Nasi-
mi misralariun monasi basa diigmak iiglin
onlarmn ayrica tafsir edilmasina ehtiyac vardr.
Masalan, poeziyada istifade edilon ayna
romzi xarakter dagiyir. Alom bir ayna kimidir,
kamil insan bu aynanmin cilasidir. Kamil insan
ilahi tacalli sababila biitiin hagiqatlarin sahibi-
dir. Panenteizmds Allahin tobiatdo, asyada,
s0zda, xlisusan insanda tacassiimii fikri asasdir.
Buna gora sufilor Allahin iimumiyyatls insan-
da, xiisusi halda isa kamil insanda tocassiim et-
diyina inamurlar. Bu tolima asasan insan 6z varli-
ginda olan ilahi iinsiirii axlaqi-manavi tokamiil
yolu ila inkisaf etdirir va Allah deracasine yiik-
salir, Allah olur, onunla eyniyyaot taskil edir. Bu
nazariyyanin dorin ictimai koki var: sufilora
gora, hokmdarlar va din-gariat xadimlori ada-
latsiz, qanicon va riyakardirlar. Onlar 6z soxsi
monafelori, sohrotlori tigiin xalglan  qirgina
verir, gatl-qaratla varlamur va 6zbagmaliq tore-
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dirlor. Insanlani adalata qovusdurmagq tigiin ye-
ni tipli hokmdar, kamil insan lazimdir. Sufizm-
doki panenteizm sirf folsofi, seyrgi, passiv ma-
hiyyat dagisa da o, cox zaman faaldir, praktik
siyasi-ictimai magsadlor giidiir.

Nosimi seirlarinda iglonon mey, sarab ifads-
Jori da simvolik xarakter dagiyir. "Vohdat me-
yindon", "cami-alast"in macazi garabindan da
bohs edan gazallorda garab hayat sevinci, son-
lik, saadat romzi kimi iglodilmisdir. Sair 6zii ila-
hi varhgt duymagq, dork etmaklo mast oldugu-
nu, bu mastliyin sorabi-ciizdan deyil, "vahdot
meyi'ndon irali goldiyini igrar edir. Nosimi bii-
tiin varhigin, kainatin "esqi-sitbhani meyindan”,
yoni Allahin mahabbot sorabindan mast oldu-
gunu soylayir.

Nosimi insaru na qadar iimumilagdirib, mii-
carradlagdirib kosmoloji (févgaltabii) hadda cat-
dirsa da, onun hayatda real, etik-axlaqi vaziyya-
tini, camiyyatda yerini unutmamugdir. O, bir
serinda insan xasiyyati tigiin bir ne¢o miisbat vo
monfi keyfiyyat triadasim geyd etmisdir.

Urok agan iig adot: 1) Birincisi, latif tabiat,
yaxs1 xasiyyat, ikincisi, haqq buyrugunu tutub
ibadat etmoak. 2) Birincisi, haya, ikincisi, adab,
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tglinciisti, qiyamat xofu. 3) Birincisi, Quran,
ikincisi axar su, ticiinctiii gozal liz.

Urak sixan ii¢ sey: 1) Birincisi, yaman qongu,
ikincisi, pis xasiyyatli yoldas, tiglinciisii, pis 6v-
rat, 2) Birincisi, yalanglq, ikincisi qeybat, ala
salma, tgiinciisii, kobud zarafat.

Nosiminin asorlorinde hoayati, nesihatamiz
sozlor olduqca goxdur: "Nadan ila s6hbot etma,
nadanin torbiyatindon yene nadan biter”, "nafsi-
xobisa uymaq nadanhgmn isidir", “hirsii hasod
sifabn tork eyls, aynl ondan". Miitafokkir
gostorir ki, insanlar arasinda yaxsihq da, pislik
da qarsilighdir: "Ciin har no kim okarsan, am
(onu) bigarsan axir". Yaxgiliq ham do insanlardan
ovaz gozlomadan edilen fozilatdir.

Nosimi yaradicihigimin ideoloji asasini togkil
edan humanizm Azarbaycan ictimai-badii fikri-
nin tarixi inkisaft ilo tizvi surotdo baglh idi. in-
sanparvarlik Nasimi yaradicihiginin ana xattini,
onun canini, qaninu tagkil edir. "Hiiseyni” toxal-
liisti ilo yazilmus seirlarindo "[lahi mohabbat”in,
sufi-mistik goriiglorin aqig-agkar ifadosi ila bara-
bar, bu zaman Nosimi ictimai odalatsizliyin,
zilmiin, barabarsizliyin tenqidine, canly, real in-
san hisslarinin, diinyavi mahabbotin do taren-
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niimiine genis yer vermigdir. Tarixan hamigo
"tasovviif v irfan eyni zamanda ictimai adals-
tin pozulmasina qarsi bir etiraz sosi kimi gag
etmigdir".$ Sair 6z humanist goriglarini dini-
mistik pardalara biiriiyarak ifada edir, zomana-
sindoki insanlari galocekda behisti qazanmaq
tiglin xeyirxah islarls maggul olmaga, 6z varhg-
nu dark etmaya, tanimaga gagirir.

Nosimi 6z yaradiahginda Qurandan gatirdi-
yi ayolora 6z hiimanist ideyalarina miivafiq ye-
ni mazmun verir. O, abadi cennati insamn
{iziinds, onun gézalliyinde, amollarinde axtarr.
Nosimi gotirdiyi ayoloro 6z magsadina uygun
metaforik monalar verib, insana miiraciatle
deyir: ey gozol, iziin dogru yolu isiglandiran
giinagdir, sagin isa "hoblil-matin” - yeni moh-
kom 3laqa, semimi dostluq romzidir. Biz sanin
iiziindon bagqa gible tanumung, sana ibadat
edirik vo sanin camalindan komek istoyirik.
Nasimiys gore he¢ bir mévhumi vad ardinca
qagmaq lazim deyil, osl parastiga layiq insan
oziidiir, onun kamah va gbzalliyidir. Sacda et-

% Géyitsov Nasib.Cami va Fiizuli senetindo irfan /Orta asr

va A doniyyoti tarixi p 1. IX

publika elmi jallan. Baki:Nurlan , 2004,
s217
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maya bundan da gozal varliq ola bilmaz. Nasi-
mi deyir ki, connatdaki gozal qadinin surati Al-
lahin hiisniina ayino oldugu iigiin, yani Allah
onun hiisniinda tacassiim etdiyi iigiin xalq Al-
lah amrila gozal qadim sevmoak haqquna malik
oldu.

Nasiminin sufi-panenteist ideyalarini aks et-
diran geirlari onun insan hagqnda kredosudur.
[nsanin zakasi, kamali, gozalliyi haqinda Nasi-
mi darin moanah falsafi gerlor yaratmigdir.
Nosiminin ela geiri yoxdur ki, orada bu va ya
digar daracada insanin qiidrati, iilviliyi cosqun
badii ehtirasla toronniim edilmasin. Nosiminin
firikasinda taranniim olunan insan mahabbati,
onun bu mévzuda yaratdig: seirlarda gordiiyii-
miiz cogqun, cazibali lirik gohroman siirati XIV
asrda, demak olar ki, bir sira keyfiyyatlari ilo
forglanir. Bu lirik gahraman mahabbat va aynh-
gin hasrat va iztirablarindan sikayat etsa do, vii-
qarly, qiivvatli, matanatlidir. Boyiik azm va ira-
da sahibi olan bu gahraman zaifliys, itasts yad-
dir, miibariz va iisyankardur, sariat ehkamlarina
qarg1 miibarizoda ayilmaz, qorxmaz vo casarat-
lidir. Boyiik sairi istor Azarbaycanda, istarsa da
onun hiidudlanindan ¢ox uzaglarda - Tiirkiya-
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do, iraqda, Suriyada, Orta Asiyada, hatta
xristian dlkalorinda xalqlara sevdiren da mahz
budur. Bu lirik gohroman onun oziidir, itaat-
karhq, dini ibadat aleyhina iisyan edan, mah-
dudiyyotlori radd edsn haqq-hagiqat cargisi,
rahatliq bilmayan foal bir insandur.
Miitasavviflor har zaman camiyyatda bag
veron hagsizliga, neqativ diisiincalora va  sosial
adalatin pozulmasina qars bir etiraz sasi olaraq
qixis etmiglor va lazim goldikdo miibarizadan
bela ¢okinmamigdilor. Nasimi biitiin Smriinii
azabh ¢otin mafkura ddyiiglorinda kegirmig bir
sairdir. Onun yiiksolig vo inkisaf yolu heg bir
zaman sakit va hamar olmamugdir. Sair insan-
parvarlik, xeyirxahliq va xos amollarin gigaklan-
masini arzu edirdi. Lakin o, qﬁvvatli diigmanla-
rinin amansiz miiqavimatina rast galdiyi zaman
hoyatin faniliyini, dmriin vafasizigin, diinya-
nin etibarsizhgini goriib dorin bir pessimizma
ugraywrdi. Nosimi yaradicliginda bazen rast
goldiyimiz mistikarun, tarkidiinyaliq ahvali-
ruhiyyasinin manbayi budur. Na qadar ki,
insanlarin icinda gor va xoyanat hakim kasilib,
diinya hor zaman yirtia giiglorin alinda osir
olacaqdir. Bu zaman, ingilis filosofu Tomas
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Hobssun séyladiyi kimi "insan insamn canava-
rna gevrilacakdir”. Bu baximdan sufi falsafa-
sindo insanin nafsi, nofsin saflasmasi, vicdan ve
adalat masalalari diggatcokicidir.

XX asrda do tesavviif, sufilik birmanalt qar-
silanmamigdir. Falsafi adobiyyatda humanist
prinsiplarine gora tosovviifi fikirlor na gador
ideallagdinlsa da, comiyyatda, siyasi hayatda
tarigotlor boyiik niifuz dairasina, igtisas v
ixtilaflara gora ¢ox hallarda tahlitke manbayi
sayilmigdir, taqib olunan sufilor habs va edam
cazalarina mahkum edilmiglor.
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NASIMI LEGACY IN PHILOLOGICAL
AND HISTORICAL SOURCES

Today the vast majority of the public has no
ideas about Sufism, or they are satisfied with
superficial considerations. These kinds of opinions
often lead to a contradiction and subjective ideas
about Sufism. All these dates would be classified
like that:

_Sufism is a just, living ascetic life and being
away from good and evil

- Tasawwulf is just wearing "woolen clothes
(saf) or rough garb"” and traveling around the world.

_Tasawwuf is the one of the mystic order of
Islam that called people to pessimism and insulated
them from real life.

-Sufism is a system of ideas that connected
with philosophical problems in terms of " wahdat al-
wujiad" ("Unity of Existence” or "Unity of Being")
and " wahdat ash-shuhad” ("Apparentism” or
"Monotheism of Witness"). All these various
opinions are true and each of them expresses small
and specific features of Sufism.

The role of Sufism in the purification of
Islam and the protection of religion is
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undeniable. Since its inception, Sufism spread in
the regions dominated by Islam and caused the
creation of new orders that mostly based on the
local people's mindset and pre-Islamic religions.
The Turkish scholar Mustafa Kara, who
investigated the various orders of Sufism,
described the twenty-two names given to the
Sufis: Zahid, wise man, wali, dervish, poor
people, lover, sage, miserable, traveler, stranger,
mystic and so on.

Sufism has very deep roots in Azerbaijan. As
one of the influential trend, it covered the
cultural and spiritual life of Azerbaijan
throughout the Middle Ages and also confirmed
itself in the field of literature. So, Sufism had a
strong influence not only on the creation of
special Sufi literature, but also this mystical
trend enriched the literature with Sufi motives.

Seyid Imadeddin Nasimi (1369-1417) is one
of the prominent figures in the Middle Age
Azerbaijan Literature and was known for his
philosophical Ghazals and Sufi poetries in
Azerbaijan language. A highly influential
Turkish Turcologist, Mehmet Fuat Kopriilii
(1890 -1966) wrote in the "First Mystics in
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Turkish Literature” that Sufi orders like
Bektashi, Kizilbash, and Hurufism widely
spread among the people. He considered that
the cause of his popularization was maybe the
poetries of thinkers like Nasimi who expressed
nation problems, desires, and thoughts in the
mother tongue.

Imadeddin Nasimi has a special place in the
development of the native Azerbaijani poetry
and the dissemination of humanist ideas. His
poetry attracted the attention of scholars and
researchers since his time, due to his artistic
power and rich  philosophy. The poet's
proclamation as an irreligious, unbelievable
person was an obstacle for the proliferation of
prior sources, but progressive persons could
preserve the great philosopher and writer’s
works. Nasimi poetries were copied by various
calligraphers and transmitted from generation
to generation in spite of his opposite and
revolutionary ideas. Modern period, Nasimi
legacy was an investigation topic for
researchers of Azerbaijan, Turkey, Russia and
European like F. Kopriilii, Mustafa Kara, 1.
Hikmet, A. Golpinarli, H. Ayan, S. Miimtaz, H.
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Ansh, M. Guluzade, A. Seidzade, M.ibrahimov,
Z. Mammadov, Z.Guluzade, Y.EBertels,
[.Braginski, V.Smirnov. The investigation of
these researchers emphasized the importance of
philosophical as well as a philological-historical
knowledge for understanding the deeper
meanings of Nasimi’spoetries.

The events dedicated to the 600th
anniversary of Nasimi's birth by UNESCO in
1973 played an important role in promoting of
the Azerbaijani poet in the world. The
interesting fact is here, the nationality of great
poet continues to be questioned in the works of
some local researchers, in spite of he has been
accepted as an Azerbaijani poet and thinker in
worldwide. Turkish researcher Huseyin Ayan
emphasized the impossibility of checking the
accuracy of some information like "where he
was born”, "where he had been” and " when he
exactly was killed”. Later, Turkmen scientist
Nazar Gullayev looked over the investigation of
Turkish and Azerbaijan researches about
Nasimi and called him Turkmen poet.
However, the chairman of the Writer's Union of
Turkmenistan Rahim Asanov called Nasimi as
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"Great Azerbaijan poet” in the article that
published in Baku in 1973.

On May 18, 2017, Ministry of Culture and
Tourism of the Republic of Azerbaijan and
Permanent Mission of Azerbaijan to UNESCO
co-organized an event to celebrate the 25th
anniversary of our country's membership in
UNESCO and here also mentioned the 600th
anniversary of Nasimi at UNESCO headquarter
in Paris. At the opening ceremony, Elchin
Afandiyev, the Deputy Prime Minister of the
Republic of Azerbaijan, assessing Nasimi's role
in world literature and philosophical thinking,
he noted that Nassimi's name was forever
perpetuated in his homeland. The monument of
the great poet had been raised in the center of
Baku during the USSR period with the effort of
the national leader of Azerbaijan Heydar Aliyev
and much work had been done to perpetuate
his name. Furthermore, another indication of
the high value toward Nasimi is the order of
President Ilham Aliyev about celebrating the
600th anniversary of Imadeddin Nasimi's death.
All these events show that the great Azerbaijani
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poet -Seyid Imadeddin Nasimi is a prominent
figure of all humanity.

Imadaddin Nasimi (1369-1417) was one
of the greatest mystical poets of Azerbaijan
philosophical poetry and we can find various
and contradiction information about his
activity. According to these dates, his
humanistic and progressive activity was the
basis for the new period in Azerbaijan public
opinion. Also, after Kadi Ahmad Burhan al-Din
(,; died 1398) and Izzeddin Hasanoglu (13th-
14th centuries) Imadaddin Nasimi accepted as
the great maestro of Azerbaijani poetry.

Nasimi, the author of humanistic poetries,
was born in Shamakhi in 1369. His father Seyid
Muhammad was one of the famous people of
that time. Nasimi took his first education in
Shamakhi and showed particularly interested in
philosophy and religion. He read the poetries of
Nizami, Khagani, Falaki Shirvani, Arif Ardabili,
Mahmoud Shabestari, Maragali Ahvadi, Jalal
ad-Din Muhammad Rumi and began to write
poetries since early ages with "Seyid” and
"Huseyni” pen names. Nasimi wrote his first
poems in "Huseyn” takhallus (Pen-Name). It is
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assumed that he took this lagab to show his
respect and belonging to the famous Sufi poet
of the X century-Mansur al-Hallaj (858 — 922)
and his sect. As is known, Mansur’s real name
was Husayn and He is best known for his
saying: "I am the Truth" (Ana ‘l-Haqq), which
many saw as a claim to divinity. However, later
the meeting with Fazlullah Naimi in 1394
deeply affected famous thinker’s outlook and
after this, he accepted Naimi as Murshid and
Hurufism as ideology. So, to show the
ideological connection with his Murshid he
took "Nasimi” as the pen name.

We come across medieval sources of initial
information about Nasimi's personality, life and
activity. The first comprehensive information
was given about the poet by his contemporary
Ibn Hajar al-Asqalani. Ibn Hajar al-Asqalani (f.
1421/22), in his historical work "Enbaul-gumr fi
ebnail-umr”  gives some information about
Naimi, as well as attempts to characterize the
basic provisions of the teaching of hurufism and
regard it as blasphemy and bid'at.

We can find out detailed information about
Nasimi’s personality, life, and activity in the
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middle ages sources. The first detailed
information was given by Kastamonulu Latifi
Celebi’s in Senses of Poets (Mesairii's-Suara)
(1546) which Nasimi described as a fearless
warrior of love. In spite of some defiance,
researchers accepted this as a valuable source
about the famous poet. We can say that after
Kastamonulu Latifi Celebi (1491-1582) almost
all  Turkish  researchers repeated  his
information. Later Amir Kamalladin Hussein
gave more comprehensive information in
"Macalisul-ushshaq” and after his work, we
couldn’t find new information about Nasimi.

Maybe the cause of today’s so many
opposite information about Nasimi is that day’s
various writings. Scribes, especially Ottoman
scribes make slight changes in the writer's
works and tried to give him as "Diyarbakirli”
while others gave various and mixed
information.

The 48th part of "Macalisul-ushshaq”
dedicated to Seyid Nasimi and there he
described as the person who fell in love in
youth and became smart unexpectedly. Latifi
said, "Nasimi was brave, fearless and self-
sacrifice of love”. Also, he wrote that Nasimi
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was from the Nasim one of the region of
Bagdad and he was familiar with natural
sciences. We learn from Latif's work that
Nasimi was Sheikh Shibli’s dervish but later he
joined Fazlullah Naimi’s caliphates. According
to another new information, Nasimi belonged
to Ne'matollahi in spite of he had knowledge
about Hurufism. Agsik Celebi (Pir Mehmed
1520-1572) wrote in Senses of Poets (Mesairii's-
Suara): "Nasimi was the leader of Sayyid. He
was from Turkmen descent and Diyarbakir
region. Agik Celebi said that when he was near
Naimi he chose Tasawwuf way, but he made
mistakes in upbringing desires. That is why a
fear of blasphemy emerged in his works.

Approximately after forty years of above-
mentioned information Hasan Celebi’s gave
broad information about Nasimi and his
Tazkirah. According to, Hasan Celebi his name
was Imammeddin and he took Nasimi as pen-
name because he was from The Nasim (region
of Bagdad). He was famous Sayyid. He fell in
love when he was a youth, but later lost his
mind and become murid of Fazlullah.
According to Hasan Chalabi, the cause of
Nasimi death was not his refuse about the
following religious orders, the main reason was
his tongue so that he showed and said the word
that hadn’t to say.
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The interesting fact is Nasimi was
introduced as Shiraz poet in Iranian sources
and there is not any information about his
divan.*’

In spite of some researchers hid some real
facts about Nasimi’s death and wrote down
only legends, Arabian historian Muvaffaqaddin
Ahmed Ibn Ibrahim al-Halabi (XV century)
obviously showed his ideas against Islam as his
death cause in "Kunuzuz-zahab historic
Aleppo”. %

We can’t find exact information about
Nasimi’s burial, but as a famous Turkish
explorer Evliya Celebi, the most of middle ages
and modern researchers showed Aleppo
(Halab) as his burial place. We have to mention
the fact that, in spite of Evliya Celebi was a
devout Muslim, he mentioned Nasimi’s name
with great honor. %

¢ Ayan H. Onséz. Seyyid Nesimi'nin hayat. Nesimi divam,
Ankara: Akgag Yaymlan, 1990, s. 11-17
“ imadoddin Nosimi Segilmig asarlori, Baki: Azomogr, 1973, 5.6-

7
® Olgun fbrahim. Scyyid Nesimi iizerine notlar // Ankara: Ankara
Uversitesi Basimevi, 1971, 5.5
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His killing like an atheist and irreligious
ideas were the prohibition for spreading the
great poet’s vulnerable poetries. However,
progressive scientists who believed his deep
philosophical ideas evaluated his writings and
saved them. So, after his painful death, Nasimi
accepted as a symbol of humanity and his
marvelous poetries copied and saved.

In XIX-XX centuries were a strict progress in
researching of Nasimi’s legacy and his Diwan
was published in "Tasvir-i Efkar” (1849) and in
"Oxtor” (1881) in Istanbul. Of course, as the first
publication of the Divan, all these were very
important. However, we have to mention that
these publications were full of distortions and
poet’s language-expression features not only
Ottomanized and also changed.

In  Azerbaijan, Nasimi’'s Diwan was
published by Salman Mumtaz in 1926 and this
publication also repeated the same mistakes of
Turkish publication. The 600th anniversary of
Nesimi's birthday was celebrated worldwide in
1973 by the decision of UNESCO and this was a

great contribution to the recognition of his
legacy. Mehmet Fuat Kopriilii (1890-1966), the
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highly influential Turcologist and the
investigator of Nasimi's life, called Nasimi "the
greatest person of Azerbaijan literature”. He
also talked about his undeniable role in
Hurufism and described the socio-historical
essence and progressive ideas of his poetries in
"First Mystics in Turkish Literature” (Turk
Edebiyatinda Ik Mutasavviflar) and
"Investigations of Azeri Literature”.

Nasimi was introduced European readers by
Austrian Orientals Hammer-Purgstall (1774 —
1856) with his book published in 1836. As most
of the European researchers, he also based on
Turkey biographers that were copies of Latifi’s
tazkirah.

However, Scottish orientalist Elias Johin
Wilkinson  Gibb (1857-1901) critica'ly
approached all these written dates and could
give more appropriate information about
Nasimi. According to Gibb Nasimi used the
patriotic elements of Hurufism and refused its
mystical sides. He also strongly demanded
worship for human and he called the demon
who refused this reverence. So, in Nasimi
activity we can see the elements: Hurufism and
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Sufism. All these explanations about Nasimi’s
ideas prove that he correctly understood his
main ideas. Also, he wrote that Nasimi killed
for "I am the Truth" (Ana 'l-Haqq) ideology of
Sufism not for spreading Hurufi ideas.
However, S.Mammedova think that this
thought can be accepted absolutely because
Nasimi killed as Hurufi and the basic ideologies
of these tarigtas are approximately the
same.[105,184-187]

Franz Babinger (1891-1967), a well-known
German orientalist and the author of Islamic
encyclopedia and Italian orientalist A.Bombaci
also wrote about Nasimi’s Sufi-pantheist ideas.
7

Famous Russian orientalist Vasily
Dmitriyevich Smirmov (1846-1922) mentioned
Nasimi name in his writings about Turkey
literature which based on Latif's writings. He
took the example from his famous Mathnawi
(Masnavi) and explained his pantheist ideas. Of
course, this fact shoves that Russian orientalist
was not only familiar with Nasimi’s ideas but
W

Ceiispa.
C6opruk crareii, Baky: Im, 1973, c. 189-191
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also could correctly understand great poet’s
opinions.

Salman Mumtaz (1884 —1941), Hamid Arasly
(1902-1983), XX century famous Azerbaijani
literary critic and scholar had a great role in
passing all information about Nasimi to future
generations.

Researchers couldn’t follow the writer’s
activity because the dates of his works were
unknown. A.ASeyidzada divided Nasimi
activity history into three stages:”!

1. Baku stage (1386-1394),

2. Travel and popularising period of
Hurufism (1394-1412),

3. Bagdad- Aleppo (Halab) period (1412-
1417).

The author wrote that Fazlallah Astrabadi
Naimi established his doctrine in 1386 but after
he nominated Nasimi as his caliphate (1394) he
left. So, in this period Nasim traveled to Iraq
with the leadership of Naimi (1388-1389). Here
great poet got in contact with Batiniyya

7' Cenp-sane A.A. MarepuamiiM - ochosa (rnocodun Hecum.
Tpymst MUucrutya dutocodun. T.H. baky: AH As. CCP, 1946,
c.28-38
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members and could invi‘e them to Hurufism.
According to some sources famous Persian poet
and Sufi, Hafez-e Shivazi (1315-1390) was
between them.

In the second period of his activity, Nasimi
joined various tarigats like The Mawlaw'yya
(Mevlevi Order), The Bektashi Order, Qa-
dariyah (or Qadariya), The Rifa'i order
(Rifa'iyya) and all these tarigats’ main ideas can
be seen his Pantheist thoughts.

In the third period, Nasimi reached to
Baghdad where Mansur Al-Hallaj (858-922), the
author of Ana’l-Haqq ideology was killed and
declared himself Mansur. Nasimi came here as
Batini but he reached to death that he so desired
in Aleppo (Halab)- the land of Zahiris. 72

Zumrud Gulu-Zade considered Nasimi’s
activity and ideology very controversial. She
considered that the main obstacle in the
investigation of Nasimi’s legacy is the
uncertainty of his writings’dates. However,
according to the language, ideas and writing

n
Cena-zane A A. Onuir nepuonmsaunu Teopuectra Hecumn.
Jloxranu Al As. CCP, 7. 11, Baxy, 1946, Ne5, ¢.221-223
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style of poetries she guessed two periods:
before and after Hurufism (1386).

During the first period, Nasimi inspired by
progressive ideas of Sufism and read the Jalal
ad-Din Muhammad Rumi’s (1207 -1273) and
Mahmoud Shabestari’s (1288-1340) works.
Also, we can observe slight criticism of public
injustice in these works.

Some subjective middle ages, researchers
even go ahead and described Nasimi as the
irreligious poet who struggled against Sufism.
Of course, all these claims don’t have any
scientific basis. We have to consider the fact that
Sufism is not a unit mystical system; there are
some opposite tarigats inside it. Additionally, if
applying the philological researches that based
on the language and writing style of the poet
we can see that critical attitude of Sufism
toward Islam and human inner evolution
power were more important for Nasimi.

We cannot deny the important researches
have been done by various scientists. For
example, Kamal Edib Kurcuoglu began the
preface of his book called "The selections from
Seyid Nasimi’s Divan” like that (1973): "Who is
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Seyid Nasimi?” —"Seyid Nasimi is our great
poet who lived at the end of XIV century”.

Mehmet Fuat Koprulu (1890-1966), highly
influential Turcologist said: "Yes, the language
of this poetry proves that he was Azeri poet but
he had a great effect on Ottoman literature too”.
74

In this condition, we have to investigate
Nasimi more active, more seriously than ever
before for proving that he was one of great
Azerbaijan poets in the Middle Ages.

There are lots of investigations about
Nasimi’s life and activity, but the researchers of
his philosophical ideas began approximately in
XX centuries. A.A.Seidzade wrote in his article
(1946): "When I began to research Nasimi’s
poetries I made sure that without correctly
researching of his philosophical ideas we could
not understand the real meaning of his poetries.
So, from the second half of the XX century,

7 Nesefi Aziziiddin. Tasavvufla insan meselesi. insan-i Kamil.
Istanbul: Dergah  Yaymlan, 1990; Schimmel Annemarie.
Tasavvufun boyutlan. istanbul: Kirkambar Kitaph, 2000, 5.1

™ Korpillizads M.F. Azari odobiyyatina aid tadqiglor, Bak:
Sabah, 1996, 5.17
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Azerbaijan researchers found out that great
Medieval Eastern poets had a great contribution
to both literature and philosophical thinking.
That is why analyzing their work from one side
create misunderstanding in explanation of their
ideas. 7

There are lots of researches were published
by Turkish scholars about Nasimi. However,
according to M. Guluzade, the analyzer of
Turkish sources, Turkish researchers as
Abdiilbaki Golpmnarh (Mustafa Izzet Baki)
(1900-1982) Turkish literary historian, Mehmet
Fuat Koprulu (1890-1966) and V.M. Kocaturk
talked about Nasimi with great honor but they
couldn’t correctly estimate his deep social-
political ideas and critical attitude toward
Islam. 76

Generally, the philological researches that
were conducted in foreign countries, mostly
based on the middle ages Tazkiras and they

"5 Cenn-rane A.A. Matepuanuim - octiosa duntocodun Hecumu.
Tpyaw Uncturyta duocodwm. T.H. Baxy: AH As. CCP, 1946,
c28
76 Kynu-3aze 3. K Bonpocy 06 usywectnn Giocodckix epeceit
Bocroka (XII-XIV BB.) u npobiema dunocopun cydpusma.
CGopunk crareii, Baky: Dnm, 1973, ¢.60
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especially discussed Nasimi’s personality,
national origin, and his birthplace. Even though
World-renowned  orientalists as  Yevgeny
Eduardovich Bertels (1890-1957), Ahatanhel
Yukhymovych Krymsky (1871 -1942), Josif
Braginsky ~ (1905-1989) evaluated Nasimi’s
activity very highly but they didn’t investigate
the philosophical problems in his opinions. All
these problems were mostly investigated by
Aczerbaijani scholars.”

The writings of Azerbaijani literary critics
provided philosophers with sources, but at the
same time created confused ideas. For example,
Mirza Ibrahimov (1911-1993) Azerbaijani
writer, playwright, state and public figure,
wrote that regardless of you are Muslim or
Christian, ascetic ideas among the population
was an ordinary case in the Middle Ages.

All these show that, if you want to
understand and realize Nasimi’s thoughts,
philosophy and miscellaneous you have to be
well informed about philosophy especially
about Hurufism and the philological issues.

7 Quluzads M. Boyiik ideallar sairi, Baki: Gonelik, 1973, s. 104-
106
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That is why for learning Nasimi’s philosophy
firstly philological and philosophical researches
must be led simultaneously.

In modern Azerbaijan philosophy, Nasimi’s
poets were investigated by few philosophers
and some of them just referred to some points
in his activity. Today we have to approach all
writings, thoughts, and activity various ways
and have to run over all researches and find
defects of these researches. Especially we have
to pay attention to XX century writings because
these writings were very subjective and most of
the time they introduced him as godless.

A Hasanogly showed the suppression of
Islam in the Soviet Union period as one of the
main reasons for presenting great poet as
godless. That is why for a long period his
activity wrongly investigated and introduced to
the community as the pantheist or irreligious.

Even though these words are true all his
action must be researched in an objective way
and all writings must be looked at again. We

" Hosonoglu O. Nasimi Onalhaqinin kklori. Baki: Nurlan. 2004,
s.11-12
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have to pay attention to XX century which all
researches led investigations according to
Communist Party demands. Azerbaijan
scientists didn’t have another way, sometimes
they “compromised” to the ideology for
reserving and keeping some middle ages
Azerbaijan poets’ place in Azerbaijan science
and literary history. Famous Azerbaijan
philosopher Heydar Huseynov wrote that
Hurufism was one of the struggling form
against Feudalism and official Islamic ideology
that existed in The East. We have to pay
attention to that fact: scholar used "struggling
form against Feudalism and official Islam’s
ideology that existed in The East” with this
word he tried to show Hurufizm was against
Islam and provided the existence of Hurufism
in Azerbaijan history. Later the author wrote
that Nasimi called all Muslims do not worship
Islam with refusing Kuran. This opinion didn’t
express reality it had been just demand of that
period.

We can face like these facts in other sources.
Neither Hurufism nor Nasimi refused main
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symbols of Islam. Hurufism as an ideology
based on Kuran and Arab letters.

Some researches wrote subjective opinions
about the attitude of Nasimi toward the
Prophet, but they did not consider the fact that
the humanist person like Nasimi could not look
the prophet and the founder of Islam like this.”

Salman Mumtaz  (1884-1941)-renowned
Azerbaijani literary scholar and poet tried to
prove this with the examples of his poetries
about Prophet.®

At last, third group researches wrote about
Nasimi’s attitude to God and said that he
refused the existence of God. So, for proving the
falseness of these ideas we can show the
examples from Naimi’s Vasiyyetname.[19]

"Only Only..For God's sake..do not allow
frustration in defense of my children” [p195]

"Give your heart to God because he is the
protector and hope of the homeless and

™ Salman Miimtaz. Azarbaycan odabiyyatinin gaynaglan. Baki:
Yazgi, 1986, s.144
¥ Salman Mimtaz. A dobiyy qaynaglan. Bak::
Yazigi, 1986, 5.283

135



Sabira

helpless. They don’t have to let separation
about religion”[p195]

"My sun’s only defender is God...”[p197]

"Of course, of course, of course, don’t let any
fault in the protection of my childer. They can
protect God's honor” "Hope for only God , he is
the only protector and hope of the homeless
and helpless” [p198]

As seen from the facts Naimi sees the God
Above everything else and with this word
"They can protect God’s honor”. Unlike others,
he saw God in the heart of the human. In our
opinion, Vasiyyatname has great importance for
correctly understanding and commenting on
Hurufism and Nasimi.

So, all these facts prove that Nasimi and
other Hurufis believed in God, prophet, and
Kuran. They were just against the Islamic Figh
that tried to learn people the way to go paradise
after death. If we pay attention we can observe
that there are more ideological opinions more
than philosophical opinions. For example,

Salman Mumtaz (1884-1941) also accepted the
ideas that came from the Middle Ages
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"sometimes Nasimi said words against the
people believes" [50,283]

Hasanoghly wrote: "All the false opinions
about Nasimi created a suitable opportunity for
describing him as Pantheist that appeared in
XVIII century as a new term. I can tell you for
sure, Nasimi wasn’t pantheist” [25,11] These
words are are full of subjective ideas that have a
connection with the charm of the era. Here
appears a question-why author so afraid of the
"Pantheist” term? As known, according to
pantheism "God is not beyond the boundaries
of nature, God is the impersonal beginner.
Pantheism refuse the beginner higher than
nature and melting God in nature”8!. As known,
with the thesis that nominated by Ibn Arabi
(1165-1240) at the end of XX century at the
beginning of XIII founded the basis of
Pantheism. According to Z.C.Mammadov the
pantheist ideas of Sufism expressed in Ayn al-
Quzat Hamadani’s ( 1098-1131) philosophy
before Ibn Arabi. [45, 66-67]

* Tacamm CI‘ [IpoGiicma Bepe i stiatis 8 CPENIEBEKOBOI
ol

peaur MECTH A (XTI-XVI
B8.). Baxy: Mpway, 1992, c. 49-50
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On the contrary modern writers, S.H.Hasanli
showed philosophical ideas as the cause of
contradiction and did not see any approved
disagreement between the official Islam and
Tarigats.[93, 49-50]

A.A.Saidzade considered Nasimi materialist
philosopher whose ideas especially based on
famous Greek philosopher Empedocles’s
opinions. He also said that in the poetries of
Nasimi we can fell the Anaxagoras effects by
means of Naimi. However, Nasimi was familiar
with Greek philosopher Empedocles writings
with the help of Arab and Persian translations
and "Cavidname”. The author compared
Nasimi poets with Empedocles’s (c.490-430 BC)
poems like "Purifications” and "On Nature”.
[114,29-38]

According to the famous Azerbaijan scientist
Zakir Mammadov with the help of Hurufism’s
humanistic ideas, Nasimi tried to glorify human
who was humiliated during the occupation
period. So, all these humanistic ideas in
Hurufism attracted Nasimi.

It is correct that Nasimi couldn't express his
ideas systematic way as professional philosop-
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hers just according to the pantheist sides we can
call him the real philosopher. Maybe after wide
Sufi writings of Ayn-al Qudat Hamadhani
(1098-1131) and Ibn Arabi’s (1165-1240), there
wasn’t any need for these writings. The main
task was to organize and reach all existed
pantheist ideas to population and illuminate
their brains.

Immadedin Nasimi’s worldwide based on
Ancient Easter, Greek and Middle Ages
ideological trends like Peripatetic school,
Sufism, Illuminationism especially Hurifism. In
his writings, we can fell the effects of Plato,
Aristotle, Bayazid Bastami, Mansur Al-Hallaj,
Ibn Sina, Ayn-al Qudat Hamadhani, Shahab al-
Din Abu Hafs Umar Suhrawardi and especially
Fazlu 1-Lah Astar-Abadi.

Nasimi used Peripatetic terms but this was
not mean he approved and accepted their main
ideas. One of his rubais he mentioned that
Aristotle and Avicenna could not comprehend
intuitively God and Eastern peripatetics saw all
being in the cause and result dependence but
Nasimi paid attention to the beginner of the
causes.

139



d:

Sabira !

We can distinctly feel the effect of moderate
and extreme Sufism in his poets. Here Nasimi
especially paid attention to the realization of
Sufi exercises and self-understanding  for
reuniting God. Nasimi looked at three stages:
knowledge, vision and reach to the divine. So, a
human can find himself in divine with the help
of the third stage.

On the basis of Sufis’s monotheistic doctrine
stayed the theory of Creationism and this was
shown with "Kun fayakiin" that was a symbol
or sign of God's mystical creative power. Later
for grounding this dogma, they use hadith: "I
was a Hidden Treasure and loved to be known.
Therefore I created the Creation that I might be
known". In contrast to monotheistic Sufis,
Nasimi used all these terms in pantheistic
context.

Nasimi used "Human” ('I') for the equality
of "Hagq” (Divine”) and "the whole world”. His
ghazal beginning with the "I am darvis, poor
and sultan” is the best example for explaining
this opinion. Here, he explained that in soul
circumstance "1” is colorless and does not have

any concrete content but when he got color he
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got content. As said in poet "I am a beautiful
light in unity treasury. All Attributes of the
unseen world was visible from me. I am a
majestic  substance”. As Ayn-al Qudat
Hamadhani Nisimi equalized the divine
attributes with his substance.

One of Nesimi's most famous poems is the
gazel beginning with the following lines:

Both worlds can fit within me, but in this
world, I cannot fit

T am the placeless essence, but into existence,
I cannot fit

According to Nasimi’s ideas "1” is the similar
with divine and combines himself Sun, Moon,
World, four elements (soil, weather, fire, and
water), six features (body, soul, substance,
accident, matter, form, 28 or 32 letters) and all
material and non-material things.

The explanation of "Human” definition was
in Nasimi’s ontological and humanistic-ethical
opinions. Human is equal to material world but
also he is the owner of the universe in term of
perfection. In spite of he reached the human to
universe level he did forget human ethical-
moral state and his place in real life and society.
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One of his poetries he mentioned some positive
and negative human qualities. Pleasant three
habits: 1. Good character, worship 2.Modesty,
decency, the rear of the resurrection 3. Kuran,
running water, beautiful face.Three Negative
things: bad neighbor, bad character, bad
partner, gossip, a rude joke. According to Na-
simi goodness and malice is the indispensable
virtue and have to be mutual.

Zakir Mamamdov connected Nasimi’s
ethical thoughts with Zoroaster's morally
thoughts. Nasimi popularized "right word”,
right action”, right thought” that has been
tested by thousands of years. So, his
pantheistic-philosophical ~ and  humanistic,
ethical thoughts took its places in Azerbaijan
literary-philosophical thoughts. [see 46, 257-
273]

We have to investigate the essence and
context of Sufism in Nasimi activity. According
to researches, in Sufism the real world is
divinity world but material world is just its
shadow. Sufism is not just equalization of
divinity and human, here we can observe
rejections against dogmas and believes human’s
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cognition. Most of the Sufi tarigats used music,
dance for meditation. Of course, with accepting
al-Insan al-Kamil "the Perfect Man" theory he
did not just Sufi dogma,s he also got some
certain results like how human can sacred and
honorable. Nasimi accepted God as the first
creature but religious ideas about creation
could not stop him from using evidence of
science and philosophy. Maybe these ideas
were in the context of idealistic opinions but it
was various from religion. Nasimi accepted
main pantheistic opinions and evened up the
universe and dive with the human. He searched
the embodiment of God in the real world. We
have to mention that the "kafu nun” ideology
wasn’t just in Sufism it was used by all Eastern
writers. So, according to all Sufi and non-Sufi
writers before the universe, God firstly created
"aqli-kull”. However, Nasimi understood and
accepted four elements as materials not like the
source of creation.

Nasimi who was brought up with the
progressive traditions of Azerbaijan and
Eastern countries’ poetries was closely con-
nected with open-minded, and hard-working
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people. That is why we can see progressive
social-philosophical ideas in the first period of
his writings. So the limiting his various context-
activity with just love topics would be the great
mistake. Nasimi was the controversial poet and
he talked about wine in his poets but he used
this word as the symbol of life and happiness.

Like a humanistic poet, he tried to unite
nations around the religion that didn’t create
contradiction and hostile between people. He
refused all dogmas that humiliated human and
limited their freedom. He tried to destroy
tyranny and create paradise in the world but
couldn't found enough force for realizing this
and complained unfaithfulness of life. His
frustration became stronger with Naimi and
other Sufis tragedy death.

Nasimi’s life was never calm or stable, all his
life passed in battles. He dreamed the
prosperity of the wonderful deeds but when he
faced violent resistance he began to complain
about distrusts of life and go down in
pessimism. So maybe this is the source of his
mysticism.
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The humanism that was the basis of
Hurufism and Nasimi's activity was connected
with Azerbaijan social-historical development.
Humanism was the main line of his activity.
Nasimi raised his voice against oppression,
injustice, equality and estimated human real
feeling and universal love.

Nasimi gave certain content to his
humanistic ideas with the Kuran verses. He said
that eternal paradise is in the human’s face and
in his beauty. He gave metaphorical meaning to
its purpose and applied to the person:
"Oh...peautiful person, your face is the sun that
lights the right way, your hair is the symbol of
strong connection and sincere friendship. We
don’t know any other Kiblah expect your face,
we obey you and we want help from your
beauty. According to Nasimi human does not
have to search any other thing for worship, only
human beauty and mind are worth to worship.

He said that the people got the order to love
God because God expressed in face of beautiful
women. As seen Nasimi gave all attention to
real life and human, not the promises about
paradise and hell. For Nasimi there isn’t any
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judgment day, he found his judgment day in
human love. He popularized human'’s sanctity
and called the human to recognize himself with
great effort.

Nasimi’s poets that expressed his pantheist-
Sufi opinions were his beliefs about human. He
glorified human force and wrote deep
philosophical meaning poets about human
beauty and mind. Of course, Nasimi’s beautiful,
attractive and smart hero was different in XIV
century. Maybe this hero complained about
regret and agony, but this strong and vigorous
hero struggled against religious dogmas. All
these sides loved Nasimi not only in Turkey,
Iran, Irag, and Middle Asia but also in Christian
counties too. This hero was Nasimi himself,
who struggled against religious worship, broke
the frames of various sects, tried to set equality
between peoples.

If we look at his poet about Naimi we can
see Nasimi described Naimi as the embodiment
of God. Later, some researchers used these
ideas and accused Hurufi followers considering
their murshids divine. [37]. However, in reality,
Nasimi considered all humans as the
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embodiment of God not only Naimi. So, the
main purpose of Hurufism about the
embodiment of God in human was humanism,
he just covered his ideas with the mystical
curtain.

When we talk about Nasimi's humanism we
have to specially mention one thing: the Sufi
pantheists that popularized the Anal-Haq (I am
the Truth, I am the Truth) ideology also
glorified humanistic actions. Nasimi used
pantheist opinions for reaching people to
morality. According to Nasimi only with a pure
heart and a noble spirit, you can comprehend
the divinity. That is why they declined divinity
to the human level.

In Nasimi activity divine love joins together
with maternal Jove. Here, pantheism is not
opposed to real love, on the contrary, it was the
source of real love. So in his poetries, the
glorifying of real beauty begins with pantheism
ends with the real love or vice versa.

Nasimi’s activity widely investigated by
Azerbaijan scholar Zumrud Guluzade. She gave
wide information about Hurufism, its followers,
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and their activity. ® She analyzed Naimi’s
worldview and his pantheistic thoughts which
based on Mysticism. Naimi considered human
can perceive the world and called human for
this. He mentioned about permanent changes in
the world and described this permanent
movement and changes as the inner force of the
things. His ethic thoughts also came from
pantheism. 80f course, all other Hurufi
followers and Nasimi supported Naimi's ideas
about the infinity of the world and accepted
Sheyx Shibli’s thoughts as their murshid.
According to Z.Gulizade some individuals
tried to soften Mansur Al-Hallaj's the Anal-Haq
(I am the Truth, I am the Truth) ideology and
replace it with "I am right” phrase after his
brutal death. However, Nasimi did not accept
this change and gave the answer the persons
that tried to purify Mansur Al-Hallaj’'s name
with that method. Anyway, we have to
approach these ghazals very carefully because
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there is not any direct declaration of'l am God”.
So here also we can see "right” "Haq” term also
coded. Arabian specialists and theologians
show that the names of God-"asmayi-husna”
(the best names) used only with articles because
only this condition they mean God without the
article it means just "justice”. That is why we
don’t have to understand ‘Fazl haqq” sentence
like "Fazl is God”. So, according to Nasimi Fazl
is right, he is our truth.

Nasimi personality formed under the
influence of Eastern's two huge ideological
trend-Sufism And Hurufism. He explained and
showed his attitudes toward various process
from pantheist view.

Z.Guluzade showed that Nasimi come to
Hurufism from Sufism and gave new content
by using its main provisions and categories.
Unlike other researchers, the author considered
God the main concept in the God-Human and
Nasimi relationship. The human could get
closer to divinity with altruism and moral
perfection. The biggest happiness of human is
reunification to God and we could reach this
endless happiness with love.
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Nasimi popularised the main provisions,
main moral values, aesthetic views, attitude
toward Islam and religions and especially Sufi
pantheistic views. He also explained"Vahdat-Al
Vucut” theory about the unity of the world.

Even though Nasimi chose Naimi as his
moral leader and accepted Hurufism he
popularized Sufi ideas for a long time.
However, later we can observe the Hurifism
gradually compressed Sufism which showed
itself in replacing of pantheist opinions to letters
and mind. Nasimi didn’t just accept Naimi's
ideas he respectively approached only some
main points of Hurifism. We can see this in
interpretations of Hurufi pantheism.

As seen Naimi built his pantheism in four
directions: Everything is God, everything is the
letter, everything is human, everything is four
material elements. As Naimi, he also connected
everything with four elements and considered
the world as the expression of God. "Anal-Haq"
ideology came from each of these elements. He
compared God and the real world and see
everything in this world.
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One of the positive sides of Nasimi’s activity
is his explanation about "thereafter” (ahiret). He
equalized real world with the “thereafter"
(ahiret) and refused existence that world.

According to Hurufism Nasimi connected
everything with letters and speech. He thought
everything has speech, everything exists with
its speech. Love is the second event after the
speech.

The great poet used "everything is human”
thesis is in pantheist context not in the
androcentric context. Human is not only center
or last point of the universe he is the expression
of the universe. According to anthropocentrism
the world created by God for a human.
However, Nasimi’s described human as the
creator of the universe, as God. Most of his
poetries we can observe his opinions about the
similarities between the letters, the universe,
four elements, and a human.

However, the connection of human with
letters in a mystical way is not appropriate for
Nasimi. The poet mostly paid attention to the
similarities between human, the world, and
four elements. He also compared a human with
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matter and showed human as the destination
for all beings.

The explanation of identity between God
and human took the main place in Nasimi’s
activity. He showed that personality is God, the
searching of God apart from the human is
meaningless and comes from people ignorance.
This idea can be considered the keynote of
Nasimi’s thoughts.

Seyid Isak and other Hurufi followers gave
more attention to the description of cognition
for understanding God but Nasimi tried to put
human’s brain "human is God” opinion in
thousands various ways. In Nasimi’s activity,
the human is the expression of micro and macro
world and have all elements of God.

Nasimi used Kuran'’s verses in spreading his
Hurufi ideas and his poetries.

As known, according to Qur’an, when God
creates something He says, "Be, and then it
becomes.”This order of "Be” (Kun) is composed
of letters. It shows that the letters are the reason
for all existence and can be found in everything.
So, Nasimi, Naimi and other Hurufi followers

152

Seyid imadaddin Nasimi irsinin tadqiqi masalalari
idolized human and emphasized that this code
come from the human.

Z.Guluzade considers "human is the creator
of the wold” provision in Nasimi’s activity is
more comprehensive and substantial than other
Hurufi followers. #This idea was used in
various contexts and expressed the belief of
human force and ability. Nasimi always
mentioned human’s active position in nature.
So, he thought that God is in everywhere and
the attributes of God are inseparable from
Personality. Hurufis establish that the identity
between God and His attributes. Since the word
is a divine attribute, the letters which compose
the word are considered inseparable and even
identical to God.

Nasimi approved mystical sides of Hurufism
and accepted human and his face as the source
of the world. According to Hurufism, various
sides of the human face is the basis of
everything, also religious and sacred books. As
one of Hurufi followers, Nasimi didn’t raise
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human to heaven he reunites God with the
human that consist of particles and four
elements. Also, he did not forget about real
human characters like cunning and craftiness.

Nasimi said that human has all divine
features and that is why human desire great
respect and worship as God. As other Hurufis
Nasimi considered satan action not bowing to
human. God appears with the help of human
and with this you know which idol you
worship. So, Nasimi was loyal to Pantheism
theory of Hurufism and gave all his attention to
the development of ideas about the identity
between God and humanity.

His thoughts about the connection between
soul and body were very interesting. Everybody
has the soul and this body is the home of the
soul. This active soul wears and takes out it as
clothes. He enters the various body and lives in
various material forms. The development of
soul was expressed very original way his
writings. Here, the soul that walks the world, at
last, enters the human body and becomes his
soul for certain time. The soul that got its
beginning from material firstly traverse
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minerals, animals, and plants and at last,
reunites with human and turns over his soil.
The evolution of soil in matter ideas wasn’t only
in Nasimi's activity we can see this idea in other
Hurufi followers too. However, the originality
of Nasimi’s thoughts that he obeyed to
Pantheism. Some works he talked about the
separateness of soul and body but later he
mentioned that soul changes its material
position turns to the human soul. According to
Nasimi soul has cognition functions but we can
not see the identification between soul and
unconscious mind.

Z.Guluzade later showed that Nasimi very
highly estimated human mind and speech and
called the human to understand the nature.
Unlike other Hurufi followers, Nasimi tried to
realize this with the help of poetries, not
especial methods. The cognition of the world
and himself took a special place in Nasimi’s
activity. He great passionately called the human
to understand the nature and he did this
according to the rules of Hurufism.

Nasimi described the human as the teacher
of angels and at the same time, he accepted
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them as the cognition object of the human. The
main role of human’s mind is the cognition of
the world, the god, and the human being. Also,
Nasimi said that human had to develop his
mind and here he especially mentioned the role
of murshid because they know the right way for
the human. Human has to left his "ego” and
have to believe murshid’s mind or will. He
mentioned one of his poetries”" if you don’t
forget your "ego” and don’t follow your master
you can’t reach your destiny”.

Maybe he repeated the main ideas of
Hurufism and Sufism and there is not any new
ideology in his gnosiology but his introduction
of these ideas in mystical form may be accepted
as the great contribution to the cognition of
God.

In spite of critical thoughts, we have to agree
with Z. Guluzade’s idea that Nasimi’s poets had
a great effect on Orthodoksal Islam. Firstly,
these poetries spread in Muslim counties and
secondly, he substantiated his ideas with the
help of sacred placed of Islam. His comparison
of Holy Kabaa with idols is could be the
adequate example.
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Some researchers criticized Z. Guluzade's
thoughts on Nasimi because she introduced
Nasim as the unbeliever. These critics said that
Nasimi did not refuse God he just equalized
human and God. However, as known,
according to the IslamGod is invisible, God
does not have any form and there is not any
companion to God. So, Nasimi was known for
his poetries that describes God. Here the
refusing God is not important just describing
God and make God and human equal
considered blasphemy. Nasimi’s thoughts have
a great impact on the development of human
cognition and have a great contribution to
finding new ways for the development of
human mind.

On the other hand, we can see the laudation
of sacred persons and Muhammed. Even these
ideas can’t introduce him as a strong believer.
For example, one of his poetries he equalized
Hazrati Ali with God and this kind of silicates is
not accepted in any kind of monotheistic
religion as Islam.
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"Your words that come from God are miracles,
Ey Nasimi”

So, we cannot totally consider him an
unbeliever because with these verses he wanted
to prove the source of his words is God.
[104,177]

It is clear that the main enemies of Nasimi
were the crafty and illiterate religious figures.
He criticized them as hypocritical persons who
distorted Hurufism and Nasimi's philosophy.
Z.Guluzade and other researchers emphasize
that main criticized figure in Nasimi’s activity
was ascetics. He called them satan and that is
why some called Nasimi the enemy of Islam.
However, we have to pay attention that ascetic
is not symbolizing Islam. Of course, they are
Muslims but not symbols of Islam and its
meaning in dictionary proves this fact: "Ascetic-
the person who has to be away from luxury,
believes to "therefore"”, leaves his passion, and
accepts the world as cursory”[21,84]. The
interesting point is here, in Islam human has to
use all gifts of life and play an active role in
social life. Of course, Islam does not prohibit
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this kind of things but does not applaud. Wise
persons torture the ascetic life and as a wise
person, Nasimi also like this. However, that
does not prove that Nasimi was against Islam.
In some poetries, he confessed about his sins
and hoped for forgiveness from Muhammad.
The criticizing of society with endless defects
is the main part of Nasimi’s activity. He didn’t
propose a new model of ideal society but talked
about the unbearable relationships in this kind
of societies. Some researchers connect his death
with his political ideas. However, the poet
didn’t show new ways to change this society he
just satisfied with critics. In our minds, if his
activity didn’t call any reactions to changes we
can’t connect his ideas with politics. He
contended just observing all these horrors.
According to Z. Guluzade there is two
tendency in Nasimi’s activity: first- the world is
crafty, oppressor and mortal-refuse it, second-
demand justice from shah and courage from
people for struggling against the cruelty. %
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Nasimi considered the human'’s intention to
wealth as the cause of all violence in society. He
wrote that this is a disgusting thing because it
based on cruelty and force. Human's real
happiness is in science and knowledge is not in
wealth. However, the scientists' situation is very
miserable in this kind of societies. From one
side, Nasimi protested against inequality and
people’s silently acceptance this, from another
side he showed his sadnesses to the
impossibility of changing this situation. Here
Nasirni’s active attitude toward persecution and
evil have to be mentioned: He demanded justice
from authority.

Z. Guluzade talked about Nasimi’s specific
ascetic opinions after proving his detestation
attitude toward asceticism."His asceticism was
soul protest against cunning. Trying to get
luxury was not considered honesty. That is why
he accepted ascetic life as one of the conditions
of honesty and purity.”

Nasimi’s asceticism has not be confused with
religious asceticism. Both of them have various
purposes. He was against to asceticism that
nominated by Muslim dogmatists. Yes, he was
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against to cruelty and at the same time, he did
not refuse the beauty of the world.

As seen scholar wanted to prove that
Nasimi's  asceticism  was different.  His
asceticism refused greed or gluttony which
sometimes considered the causes of asceticism.
However, each ascetic that refused social
inequality cannot be considered ascetic. As
known Nasimi’s asceticism called people to
give up evil an cruelty. So, this cannot be
considered asceticism. In his poetries, Nasimi
just complained about authorities' cruelty and
perishable of the world. This is complaining
about society, not asceticism.

Z.Guluzade who correctly  estimated
Nasimi’s activity showed that as the ideologist
of Hurufism Nasimi is very weak but he had a
great role in spreading of Hurufi ideas. Today
his writings that full of humanistic opinions
considered as the great source for Hurufi
researches.

Generally, the researches showed that
Nasimi’s works are not unanimous or
consecutive, here we can see the unification of
Hurufism and Tasavvuf. His contradictory
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philosophy did not only affected the thinking
style of later periods but also developed
intuitively.

Literary  scholar M.Y.Guluzade = who
explored  Nasimi’s  activity —and  her
investigations took its palace in Azerbaijan
literary. He also explored Z. Guluzade's
monography about Nasimi and said critical
thoughts about it. He glorified freedom of
thought, freedom of the heart and love of life in
his poetries and all these had a great role in the
development of atheistic thoughts. However,
there is not any strict reason for calling him, the
unbeliever. One of these successors is Z.
Guluzade's book about "Hurufulik and its
followers in Azerbaijan” was distinguished
with from the research that led to the Soviet
Union, Europe, and Tukey. The author applied
to the primary sources in her research about
Hurufism and its propagandists. ~She
illuminated the social-economical basis and
ideological sources ofHurufism and the great
role of Naimi, and Nasimi. Here, she also gave
the information about the effects of Hurufism
on Eastern ideological trends like The Nugqtavi,
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Bektashi Order. One of this book’s perfect
chapter is about Nasimi’s pantheistic thoughts
which were the result of original researchers.

Nasimi had a great role in the social and
ethic-philosophical history of Azerbaijan and
Near East. The names of philosophers who used
his force for the happiness and freedom of
nation was carved in the cultural and scientific
history of the world. So, Nasimi is one of these
philosophers.
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